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INTRODUCTION. 
LEGALISM IN THE TIME OF JESUS. 
INTRODUCTION. 
In order to understand the teaching of Jesus in its histor-
ical bearing and to gain a clear idea of the force of particular 
sayings, it is essential to become acquainted with His whole mode 
of view. This involves familiarity with the religious ideas of 
contemporary Judaism, because of the close connection of the 
teaching of Jesus with the religious ideas of the Jewish people 
among whom He grew up and carried on His ministry. Careful study 
reveals the fact that 11He placed Himself, with conscious purpose, 
in the direct line of the historical development of His people. 
He set the revelation of which He was the conscious medium, in a 
relation, not of opposition, but of contimia.tion, to that earlier 
revelation .of which the Jews boasted themselves the custodians"1 
and which constituted the foundation of the ancient religion of 
Israel to which they clung tenaciously. Indeed, their uncompro-
mising zeal for the maintenance of the old religion was the chief 
characteristic of the religious life of the Jews in the time of 
Jesus. 
Their religious ideas of this period may be classified in 
two groups, namely, general religious ideas, with regard to the 
relation of man and of the world to God, and "specific Israelit-
ish ideas, which have for their object the relation of the Jewish 
1Wendt, Hans Hinrich: T.he Teachings of Jesus, Vol. I, p. 30 
f 3) 
• 
people to Jahveh as God of Israel.ul The latter are the really 
prevailing ideas and receive their special tinge from the legal 
view of the relation between Yahweh and Israel. By this view, 
the thought that God had chosen 11 this one people for His posses~ 
sion and hence bestowed His benefits upon them exclusively" was 
supplemented by the idea that 11He had also given them a Law, and 
thereby bound Himself to bestow His benefits under the presuppo-
sition that they observed this law. 11 2 In other words, the re-
ligious relation between God and His people was a legal one and 
was upheld by God as a righteous Judge through a syste1n of 
service and counterservice, reward and punishment. To this view 
of life and destiny in terms of God as Lawgiver and Judge and the 
people as subjects, there has been applied the term, 11 Judaistic 
Legalism. 11 
Since this Legalism constituted one of the chief factors in 
the environment of Jesus from childhood to maturity and during 
His public ministry, it is our purpose to set forth as clearly 
as possible the characteristics, scope, and influence, of Legal-
ism in the time of Jesus. This will include a brief historical 
survey of its origin and development in the life of the people 
of Israel prior to that time, an investigation of the religious 
ideas underlying it, a study of the parties and institutions 
which it engendered, and of the expressed attitude of Jesus 
toward them. The method employed is a combination of the histor-
ical and the descriptive, an attempt being made to trace the 
1 Schurer, Emil: A,History of the Jewish Peo;ple in the Time 
of Jesus Christ, Vol. II Div. II, p. 128 
2schurer, E.; loc. cit. 
4 
5 
historical development of Legalism and to describe the legalistic 
situation of the period, together with such critical evaluation 
as the facts seem to warrant. 
PARI! I. 
HISTORICAL SURVEY. 
• 
PART I. 
HISTORICAL SURVEY • 
A. Stages in Early Ritual Development. 
1. The Roots of Legalism 
The roots of Judaistic Legalism 
in Deuteronomy • 
extend far back in the history of 
Israel, even to the prophetic period, for by the time that Jere-
miah had completed the first five years of his ministry there had 
appeared in the intellectual and religious life of Israel a new 
force 11which was to supersede the prophets as organs of the divine 
will. This new force was a book. 111 T'.ais book was the one re-
ported to have been 11 found 11 by Hilkiah, the priest. When it was 
read to King Josiah it had such a marked effect upon him that he 
instigated a thorough reform of religious practice in Judah and, 
although the immediate effect was temporary in that when the re-
action came all the work of the reformers seemed to be undone, 
yet ·"the idea of a book as the repository of the revealed will of 
God became established and has been one of the most influential 
ideas in the history of mankind. 112 
The reforms under Hezeki~~ had included the forbidding of 
worship at the shrines in the ancestral high places. According 
to George A. Barton, 3 scholars are agreed that during the reaction 
1Smith, H. P.: The Religion of Israel, p. 179 
2Ibid, p. 183 
3The Rel~gion of Israel, p. 117. 
( 7) 
of Manasseh•s reign, (696 B. C. and following), to these reforms, 
when much active teaching was impossible, a d±aciple, or group of 
disciples, of the eighth century prophets, produced the kernel of 
the Deuteronomic Code, but that the prophetic party vras compelled 
to wait for a more auspicious time for promulgating it, and that 
this came during the reign of Josiah, when 11 the book 11 was 11 foundu 
and read to him. This code constitutes the first of the four 
stages traceable in the ritual, namely, Deuteronomy, the book of 
Ezekiel, the Holiness Code, and the Priestly Document. 1 
This Deuteronomic Code, which consisted, with the exception 
~ of 
of some later additions, of Deuteronomy, "chapters 5-26 and 28: 
l-46, was practically the Book of the Covenant (Exodus 20-23), 
revised and infused with the teachings of the eighth century 
prophets. 2 The conception of the covenant relation between Y~l­
weh and Israel goes back to early times and also, the conception 
of the individual Israelites as the sons of Yahweh may have been 
a current one. 3 Hence the originality of the Deuteronomists con-
sists in making these ideas bear on the q'!;.1estion of obedience to 
the law which they promulgate.4 The argument is that the people 
of the covenant are bound by the terms of the covenant, and t h is 
means obedience; ; also that Yahweh has been faithful and thus has 
a right to expect fidelity on the part of Israel. 
But there is another fundamental difference between Deuter-
anomy and the earlier documents which seem to belong in the same 
1Smith, H. P., op. cit., p. 216 
2:Barton. G. A·., op. cit., p. 117 
3Smith, H. P., op. cit., p. 185 
4Smith, H. P., 2P• cit.~ P• 186 
8 
class, namely, insistence . O:t?- its· own completeness and on the 
regulation of the whole lif~ by its precepts. Neither the Deca-
loeue nor the Covenant Code had attempted to regulate the whole 
life of the individual. 1 The writers of Deuteronomy consider 
that no nation ever had righteous statutes like this Torw12 and 
it is this intrinsic excellence of the law which is the reason 
for impressing the words of the book on the heart and soul, bind-
ing them on the hand, writing them between the eyes and on the 
door-post, teaching them to the children, and talking of them 
constantly and meditating on them day and night. 3 And because of 
the completeness and excellence of this Tor~1 it can never be 
surpassed and men are solemnly forbidden to add to it or subtract 
from it.4 
Despite their. assumption that their code is complete and . 
final, H. P. Smith5 considers that the Deuteronomic writers do 
not mean to supersede the divinely inspired teachers of Israel, 
the prophets, and that it does not occur to them that the prophet 
will be rendered superfluous and subordinate to this new law, by 
the regulation that future prophets are not to be listened to in 
case their teaching differs from that of the book. This "opened 
the way for the scribe; the interpreter of the written document." 
Furthermore, the Deuteronomists do not see that the requirement 
of a single sanctuary at .Jerusalem will place great power in the 
hands of the guild which already has the temple in their control. 
1 Smith, H. P., Ql?• cit ... , p. 192 
2neut. 4:8 
3Deut. 11:18-20 
4Deut. 4:2 
5The Religion of Israel. p. 192-193. 
9 
10 
Of equal importance with this requirement of a single sanctua:ry, 
is the fact that "the sacrifices are now first legitimated in an 
"I 
ostensibly prophetic document. 11 .L In contrast to the earlier codes, 
the earlier prophets had denounced offerings and sacrifices as ab -
horrent to Yahweh, but in this code they are enjoined as being 
equally important with justice and mercy; the ritual requirement 
is combined with the ethical. 
A consideration of these various provisions in Deuteronomy, 
the "found" ·book, seems to justify the conclusion , made by H. P. 
Smith, that Deuteronomy introduces the first stage of legalism, 
for, as will be noted later, the following are elements in Judais-
tic Legalism: Belief in the excellence and supremacy of the law , 
regulation of the whole life of the Israelite by law, centralized 
worship wi th sacrifice~and ritual requirements ~t least equal with 
ethical obligatioris. 
2. The work of 
Ezekiel. The work of the Deuteronomists in fusi ng ritual 
with prophetic ideals was carried on by Ezeldel who 11was by birth a 
priest and by calling a prophet . n 2His soul was fired by the moral 
and spiritual aspirations of the prophets , but because of his early 
association with the priesthood and personal participation i~ its 
duties and privileges, the priestly traditions were dear to him . 
11He therefore undertook to shape the ritual of the priesthood so 
that it should become an instrument for the preservation and ex-
pression of the prophetic ideals. 113 The point in which he differed 
from the preceding 
l Smith, H. P., op. cit., p. 193 
2 Barton, G. A., op. cit., p. 12? 
3Ibid., p. 127 
more strongly emphasized in the teaching of ritual cleanliness. 
To Ezekiel 11 the crowning event of the world's history will be the 
return of Yahweh to His temple, ••4 an event which will take place 
after the people of Israel have returned from the Babylonian exile 
and have been restored to their own land. At the foundation of 
the ideal of the restored temple and its regulation as described 
by Ezekiel5 is the belief that Israel exists for the purpose of 
so carefully guarding the residence, or dwelling-place, of Yahweh 
that His sanctity (or holiness) will not be invaded.G He argues 
that as the past misfortunes of Israel have been due to the in-
trusion of things repulsive to Yahweh, so in ·the future Israel's 
welfare and the peace of the world will result from the effective 
lsmith, H. P., op. cit., p. 197 
~zekiel 2:8 to 3:3 
3 Smi th, H. . P. , o p • cit • , p • 19 7 
4~., p. 207 
BEzekiel 40-48 
6Smith, H. P., op. cit. p. 207 
12 
guardianship of the sanctuary from pollution, for the restoration 
can be perfect and lasting only if Yahweh dwells in the midst of 
His people, and this can be assured only if there is no profana-
tions of the Temple. 
In former days the primary purpose of sacrifice had been to 
gratify Yahweh by a gift, or else to enter into communion with 
Him. The festivals were occasions for eating and drinking and r~ 
joicing before Yahweh. 1 But 11Ezek:iel practically abolished these 
old joyous festivals and substituted an exactly regulated series 
of observances under the strict supervision of the priests, 112 a 
series of rites specifically designed to preserve the purity of 
the people, the land1 and the sanctuary. 
Although in his view sin was defilement and it was for the 
purpose of presenting pollution o~ that which was sacred to Yru~-
weh that these commandments were given, Ezekiel was not indiffer-
ent to ethics nor did he depreciate moral observances. Neverthe-
less "his priestly habit of mind classed all transgressions as 
defile::nent"3 whether they were crimes or what we regard as ritual 
offences, such as "eating with the blood, despising the sacred 
things, and profaning the Sabbaths. 11 4 He looked upon all sin as 
invasion of the sanctity of Yahweh. Thus here, as in Deuteronomy, 
ritual obligations are placed on an equality with the ethical re-
quirements, and, as s. R. Driver observes,5 Ezekiel finds the 
best guarantee for moral observances as well as for the preven-
lSmith, H. P., op. cit., p. 209 
2Ibid., p. 216 
3Ibid., p. 202 
4Ibid., :p. 201 
5Driver, s. R.:Introduction to the Literature of the Old 
Testament. 
13 
tion of idolatry, in a well-ordered ceremonial system. 
By the program promulgated by Ezekiel "the ritual side of 
religion trimuphed 11 and ecclesiasticism increasingly dominated 
Jewish thou~ht. 1 Ezekiel completed the proces~egun by Deuteronomy 
and the result was to reverse ·the teachings of the prophets , for 
he made ritual, . rather than the attitude of the heart , the chief 
concern of Yahweh. 
3. The Holiness Code. For two centuri es or more after Ezekiel 
"the influences set in motion by him were at work in other minds"2 
and scribes industriously collected ritual traditions, the result 
being the elaborate code contained in the middle books of the 
Pentateuch, namely, Leviticus and Numbers. "It is now almost im-
. -
possible to disentangle the many strands which have been here 
interwoven •.••• but whatever its source, all of it has been brought 
under Ezekiel's point of view. 113 One body of these laws has been 
termed the "Holiness Code," because its avowed design was to pro-
tect the sanctity of Yahweh. This code, compiled at some time 
before 500 B. c., and perhaps as early as the Second Isaiah with 
here and there interpolations of later material, now forms the 
main part of Leviticus 17-26.4 
The writer, whose name is now lost to us, was, like Ezekiel, 
devoted to both prophetic and priestly ideals . Nowhere else in 
the Old Testament is the thought that Yahweh is holy, insisted 
upon with so much emphasis.5 ~Vhile many of the laws represent 
1Smith, H. P., op. cit., p. 210 
2:Barton, G. A., op. cit., p. 133 
3Smith, H. P., op. cit., p. 212 
~arton, G. A., op. cit., p. 133 
5Ibid., p. 134 
14 
practices much older than his time, the main purpose of all the 
laws i s to preserve the holiness of Israel. Although as among the 
early Semites, holiness is here thought of, as partly ·a physical 
condi tion, his work is pervaded by a lofty and passionate dev o-
t i on to prophetic ideals which links his work to that of the 
Deuteronomists and of Ezekiel, 1 and, as in Ezekiel's teaching, 
all sins are judged from the ritual point of view. 2 
4. The Priestly 
Document. 
A little later, but before 450 B. c., 3another 
writer compiled the main body of Priestly Laws in the Pentateuch. 
Although, in many instances, like the previous codifiers, he 11did 
no more than give literary expression to many older practi ces, 114 
he carried the regulation of t he ritual of worship into much grea~ 
er detail than they had done. It i s confined almost entirely5 to 
ceremonial observances, especially those relating to sacrifice and 
purification. The religious atmosphere of this Priestly Document 
differs even more than the ritual, from that of the prophetic 
writings. 11 The prophetic sense of familiar communication wi th 
Yahweh with all the inspiring experiences which thot involved has 
given place to unimpassioned obedience to the commands of a far-
off God, 11 6 who once held communion with one especially favored 
man . Now the nation can know Yahweh only by obeying the 1aw·s thUs 
divinely given to Moses. 
The introduction of the priestly legislation which G. A. 
lBarton, G. A., o~. ci t ., p. 134 
2smith, H. P., op. cit., p. 214 
3Barton , G. A., op. cit., p. 134 
4loc.cit. 
~cepting Nwn. 27:1-11; 35; 36. 
6Barton, G. A., op. cit., p. 135 
15 
Barton considers probably took place when Nehemiah for the second 
time came back to Jerusalem as governor, brought into Jewish life 
a puritanic spirit, of which Nehemiah and Ezra, who directed the 
movement, were ardent exponents. In their view the nation could 
not merit the name of a 11holy congr egation," as Israel was called 
in the Priestly Laws, if the Hebrews were not of pure blood or if 
they associated with foreigners. Ezra and Nehemiah organized the 
ri tt.tal as w·ell as the life of the people and among the changes 
made was the assignment of t he various orders of Levites to t heir 
duties, some of them becoming musicians.l 
B. Expression of Gratitude for the Law in the Psalter. 
It was also probably at this time that the first book of t he 
Psalter, which then consisted of Psalms 3-41, was compiled and 
edited,2 the life of puritanic legalism thus beginning 11by evok-
ing deep sentiments of thanksgiving and gratitude. 113 The reason 
for this, 'vhich seems upon first thought contradictory, is sugges-
ted by G. A. Barton4 when he reminds us that it is often a re-
lief to pious souls of a certain type to have religious r equire-
ments clearly stated in definite rules, the thought being t hat 
one then knows when he is righteous and when he is not, and he 
has a definite standa rd for measuring the achievements of life. 
T.his view renders it easi~ to understand how the Law, which had 
reached its completion in this period, was venerated by some of 
1Barton, G. A., op. cit., p. 138 
2Ibid., p. 139 
3Ibid., p. 144 cf. Ps. 19:7ff 
4 Ibid., P• 143 
the best spirits of the time, one of whom has beautifully ex-
pressed his appreciation of it in the passages of Scripture be-
ginning with the familiar words, 11 The law of Jehovah is perfect, 
restoring the soul. 111 And it is evidenced by later Psalms, such 
as the seventy-eighth; that in the passing of the years im.'TI.edi-
ately following, the law continued to evoke the devotion of some 
of the best minds. 2 
c. Ritualism the Result of Efforts to 
Conserve the Higher Ideals. 
' ~nus in the period between Ezekiel and Nehemiah the pro-
16 
phetic movement reached its end and there culminated, also, "that 
movement which transformed the Hebrew nation into the Jewish 
3 Church." We have noted that this transformation began with the 
prophets of the eighth century, that it produced the fusion of 
prophetic and legal ideas in Deuteronomy, the blending of other 
prophetic and priestly interests by Ezekiel and by the author of 
the Holiness Code, and finally the more exacting laws of the 
Priestly Document. As G. A. Barton so well states, 4 11 T.he exter-
nal fortunes of the nation had providentially facilitated the 
adoption of the higher ideals, and the effort to conserVe these 
ideals had called into existence a ritual which for ever separa-
ted Israel from the heathen cults of her kindred . 11 
Indeed, during the century which ended with the age of 
1Psalm 19:7-11 
r) 
~arton, o. A., op. cit., p. 145 
3~, p. 139 
4 · Barton, G. A., op. cit., p. 139 
Nehemiah, ".Jewish society was moulded into a shape which succeed-
ing centuries modified, but did not essentially change.ul It 
was during this period that the Judaism of the time of .Jesus came 
into being, and both the forces which opposed Him and tho se 
which rallied to His side, had their origin. The teaching of 
Moses was established as the basis of the national life and the 
first steps taken towards the formation of a Canon of Scripture, 
thus laying the foundation of Rabbinism and putting the priest-
hood on the way to supreme authority. Consequently the intro-
duction of the complete Levitical legislation/ (probably 444 B.C.~ 
11is a most important turning-point in .Jewish religious history, "2 
as it is the beginning of .Judaism and of the Israelitish life 
as it appears in New Testament Times. 
D. The Gradual Erection of the Super-
structure of Legalism. 
1. Prophecy of 
¥alachi. However, althou~~ with the adoption of the 
Levitical law 11 the foundation of .Judaism had been laid, the 
edifice was not completed," and during the following centuries 
11 the supePatructure vrru;; gradually erected:.-113 The Jews resident 
in Palestine seem to have accepted the Law at once, although some 
did not do so enthusiastically, and it was soon spread abroad 
runong the .Jews outside of Palestine. Apparently, the prophecy 
which now passes under the n&ne of Malachi was written to per-
ship 
1 Oesterley, W. 0. E. and Bax, G. H.:T.he Religion and Wor~ 
of the Sy~ogue, p. 4 
2Toy, C. H.:.Judaism and Christianity. p. 47 
3Barton, G. A . 1 op. cit., p. 141 
17 
suade the Jews to faithfully support the law:l And when prophets 
take the attitude which this writer takes, namely, that all 
blessing depends upon the faithful fulfilment of ritual, it is 
clearly indicated that the age of the free spirit of prophecy 
has passed and the age of legalism is fast approaching, if not 
already begun. 
2. The last of the 
prophets. Early in the Greek period, probably in the 
third century Before Christ, the last of the prophets lived. His 
name is not know to-day, but his work which in later time was 
bound up with that of Zechariah (chapters 9-14), shows that he 
was not so completely absorbed in the Law as was Malachi, but 
that he, nevertheless, took the law and its institutions for 
granted. Furthermore, like the author of Micah 4:1-5, he looked 
for a time when the religion of Israel should command the devo-
tion of the nations of the earth, this devotion to be expressed 
in an annual coming of all peoples to Jerusalem to observe the 
Feast of the Tabernacles, or, in other words, it was to be mani-
fested in a ritual observance of at least a part of the Law. 2 
Although the accurate observance of ceremonial law thus ex-
tended far back in Israel's history and early came to be regarded 
as the essential of religious conduct, a view which is the essenm 
of Pharisaism, Pharisaism as a sect cannot be traced farther back 
than the time of the Maccabaean conflict. The radical Hellenism 
of the priestly aristocracy which had developed during the rule 
lBarton, G. A., op. ci~., p. 141 
2 on. cit., p. 147 
18 
of Antiochus Epiphanes, had called forth the other extreme party, 
the Hasidaeans, ~ile this party, in principle, was as ancient 
19 
as Judaism, it was not brought close together into a separate 
company until a short time before the Maccabaean uprising , by 
Qpposition to extreme. Hellenism and a determination to stand by 
the Law which was being threatened by the -Hellenizers. For as 
the chief priests and rulers took an increasingly lax attitude 
toward the Law, these Hasidim united themselves more closely into 
an association of those who made the most puncti l ious observance 
a duty. 
3. The Greek 
Period. During the Greek period, the Jews were faced 
with the practical problem of learning a new mode of life and 
adjusting themselves to a new mode of thought and at the srune 
time preserving their own religion. The claim of the philosophem 
to possess the truth was a challenge to the Jews to ~ake good the 
claim of their own Law. Hence, in meeting this problem, reflect-
ing minds produced what we call the Wisdom Literature. In this 
"the Jew has taken up the Greek challenge which claimed culture 
and wisdom as Greek possessions," and has rejected the claim on 
the ground that in the Law the Jew has the supreme source of 
wisdom. 1 
4. Tne Roman Period. Herod's reign in the Roman period, is 
looked upon as a period of epoch-making importance for the devel-
opment of legalistic Judaism because of the fact that it was dur-
-l smith, H. P., ou. cit., p. 276-279 
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ing that period that the Pharisees gained complete ascendancy 
over the religious life of the people and the Law became more and 
more the authoritative basis of all regulations as to worship and 
conduct.l And into this legalistic atmosphere Jesus was born dur-
ing Herod's reign. 
E. Cannonization of the Scriptures. 
1. The Law. As is implied in the above survey~Jewish Scrip-
tures had a long period of growth, but after the Exile they were 
sifted and canonized in a comparatively short time. As previous-
ly noted, this recognition of a body of writings as authoritativ~ 
this acknowledging of the dignity of the Law, really occurred 
with the reading of the Law by Ezra., (about 445 B. C.~ and the 
solemn engagement of the people to observe it.2 The Law which was 
then read was the Pentateuch in essentially the same fona as we 
now have it. These facts bear evidence that the Law vras not sam&-
thing which was forcibly injected into the national life f•»m 
without, but that it had been 11 gathering volume for centuries and 
the national feeling had been moving toward the conviction that 
this instruction was its organic law. 113 But when this function 
of the Law had been distinctly recognized and the Law itself em-
bodied in a ca.mplete code, it became one of the main factors of 
the national life of Israel, determining the form of life and the 
1Fainveather, William:The Background of the Gospels, p. 
p. 188-190 
2Nehemiah 8-10 
3 Toy, c. H., op. cit., p. 49 
' 
constitution of the State. 
The Hebrew word for "law'' is torah, from horah, meaning 'a 
pointing out,' or 1direction. 1 l A study of the historical use of 
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the word shows that in the earlier passages it is used of the de-
cisions delivered by the chief or judge in early Semitic life, or 
by Moses,2 regarding civil and criminal matters, and an increasing 
body of law based upon such verdicts would naturally be gradually 
developed. In the works of the prophets, however, the term is 
used of teaching given in Jehovah's name--sometimes by priests, 
but more often by prophets--on questions of religious or moral 
duty. It is important to note that here a moral element is in-
cluded in the torah.~ But, side by side with this broader proph-
etical application of the term, there was a narrower one in which 
it was particularly associated with the priests and denoted the 
oral direction given by them in Jehovah's n~~e, especially on mat-
ters as the nature of the different kinds of sacrifice, or the 
conditions under which a thing was clean or unclean, and the answ-
er given was torah, 'direction•. 4 In process of time, torah came 
further to denote a body of technical direction on a given subject 
and was used in Deuteronomy, the Priestly Narrative , and Psabus/ to 
denote various bodies of 'direction' or law, such as the neuter-
anomie legislation, or the various legislative parts of the 
Pentateuch. 
lnenney, J.: 11Law, 11 Hast-ings' Bible Dictionary Vol III, p 64 
/ 
~odus 18: ·13-2? 
'7 . 
vHosea 4;1, 2, 6; Amos 2:4; Isa. 5:8-23, 24. 
4D enney, J., op. cit., p. 65 
Thus it is apparent that Hebrew torah had. a three-fold 
character: judicial; ceremonial, and moral, and that the term was 
used especially of authoritative direction given in Jehovah's 
name on points of moral, religious, or ceremonial, duty. The 
ceremonial torah is the most prominent in the Old Testament, but 
the judicial . and moral torah were not less a reality, especially 
in early times. 1 Montefiore is quoted as stating,2 "Most origin-
al and characteristic was the moral influence of Yahweh in the 
domain of law. Yahweh, to the Israelite, was emphatically the 
God of right 11 and the priest, in giving judgment was looked upon 
as Yahweh's spokesman. 'Torah' was originally handed down orally 
from one generation of priests to another, and delivered orally 
to those who came to seek it o~ the priest.3 It is impossible 
to say when it was first committed to writing, yet an examination 
of the Pentateuch shows that the process of writing down the oral 
4 Torah was a gradual one. 
2. The Prophets, the Writings, and the Halacha. 
About 200 B. C. writings of the Prophets were also canonized; 
that is, made authoritative as the binding rule of life. They 
too, were I'egarded as documents in which the will of God v;as re-
vealed in a manner absolutely binding. At a still later stage, 
·' 
there gradually entered into the same category of canonical 
Scripture, a third collection, known as "The Writings, " but these 
lnenney, J., op. cit., p. 66 
2Ibid. Q.uoted from 11Hibb.'i Lect." p. 45, G4ff. 
3Cf. Mal. 2:6, 6; Job 22:22 
4 . 
Denney, J., loc cit. 
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were not finally, accepted as cononical until about 100 A. D. 1 
'What we commonly call 11 the Law," is the body of legislation con-
tained in the Pentateuch, that is, the for.m which the code assumed 
in the time of Ezra and Nehemiah.2 But in later times it crune to 
include much more than that--for, as the legislation of Ezra was 
a development of earlier material, so it in turn became the basis 
for a succeeding development"•courts and schools of law adding 
much in the form of interpretation and application. This ever-
accumulating mass of legal tradition and legal decisions was 
called the Halacha, and in the time of Jesus this 11 Tradition of 
23 
the Elders 11 had become as binding as the words attributed to Moses. 
1schurer, Emil: op. cit., Vol I. Div. II p. 308 
2Toy, c. H., op. cit., p. 239 
PART II. 
LIFE UNDER THE LAW. 
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PROFESSIONAL INTERPRETATION OF THE LAW. 
PART II. 
Lill'E UNDER THE LA\V. 
CHAPTER I. 
PRO~~SSIONAL INTERPRETATION OF THE LAW. 
A. Development of the Profession. 
As their sacred writings were the chief means by which the 
Jews believed they could learn to do Jehovru1 1 s will and they were 
the one source of authority from which were derived directions 
for every phase of conduct, it was necessary to know the exact 
requirements of the Law as contained in those writings. But as 
the Law became increasingly comprehensive and complicated, an 
acquaintance with its details and a certainty as to the correct 
application of its enactments necessitated a scientific study. 
In the time of Ezra, and indeed long after, this was chiefly 
the concern of the priests, 1 but as the Law rose higher in the 
estimation of the people, its study and exposition be ce~e more and 
more an independent profession. As it was the Law of God and 
every individual of the nation had the same interest as the Priesw 
in knowing and obeying it, non-priestly Israelites more and more 
concerned themselves with its scientific study, and an independ-
ent class of 11biblical scholars, 11 or scribes, was developed beside 
~esiae the priests.2 
lschurer, E.: op. cit., Vol. I. Div. II, p. 313 
2Ibid., lac. cit. 
(26) 
~1en when in the Greek period many of the priests became 
negiectful of the lavv of their fathers, the scribes came to be 
its zealous guardians and from that time were the real teachers 
of the people, with the result that in New Testament Times the 
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process was fully completed and the scribes formed 11 a firmly com-
parted class in undisputed possession of a spiritual supremacy 
over the people. 111 They, and not the priests, then exercised the 
controlling influence upon Jewish religious life.2 
B. The Three-Fold Task of the Scribes. 
In the New Testament the Scribes are called 11 the learned, 11 
11 the learned in Scripture," 11 the learned in the law, 11 11 jurists , 113 
and "teachers of the law.u4 These terms indicate their three-
fold task as it had developed at the time of Jesus: (1) the care-
ful theoretical development of the Law itself; (2) · the teaching 
of it to pupils; (3) its practical administration, that is , the 
pronunciation of legal decisions in courts of justice. 5 TI1ey were 
thus interpreters, judges, and teachers. 
While the principles of the Law were immotabl! fixed in the 
Torah itself, questions as to the details of the requirementsor 
their application to the situations in daily life made exposition 
necessary. As the pious Jew was required to observe the Law in 
its minutest details and it was impossible for the average man to 
· do this without special guidance, they looked to the scribes for 
this guidance. Thus one of their chief functions was to study 
1 .. Schurer, E., op. cit., Vol I. Div. II. p. 313 
2Fairv7eather, W. , o;p .. cit., p. 68 
~Matt. 22:35: Lk. 7:30; 10:25; 11:45, 46, 52; 14:3. 
5Luk~ 5:17; Acts 5:~4 
Schurer, E., op. c1t., p. 320 
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the exact letter of the Torah and to harmonize and develop its 
various but general precepts into minute details in such a manner 
as to guarantee that the tendency of the precepts of the Law had 
been fully apprehended and to show how its precepts were to be 
observed in daily life. In their zeal for the law they were con-
stantly laying down rules to prevent any ignorant violaa~on of it. 
In points for which no di1•ect provision was made in the written 
law 11a compensation had to be created, either by the establish-
ment of a precedent, or by inference from other already valid 
legal decisions. 111 As this work was carried on diligently during 
the last centuries before the Chri s tian era it cai~: :be understood 
that Jewish law gradually became an(. extensive and complicated 
science, and that,as it was propagated solely by oral tradition, 
very assiduous study would be required to obtain even a general 
acquaintance with it. 
But the acquaintance with what was binding was but the foun~ 
dation and pre-requisite for the professional labou(\rs of the 
scribes. Their . special task was to develop what was already bind-
ing into more and more subtle casuistic details. As the object 
was to develop a system of law binding on all, it was necessary 
for the scribes to arrive at a common understanding, and conse-
quently the process of systematizing the law was carried on in the 
form of oral discussions amongst the scribes. In order to make 
this possible it was necessary for at least t he heads of the body 
1 .• Schurer, E., op. cit., Vol. I. Div. II, p. 320 
' 
of scribes to dwell together at certain central localities. It 
is true that many would be scattered about the country for the 
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purpose of giving instruction and legal decisions but the major-
ity of 11 the authorities of creative genius 11 must have been concen-
trated at some one spot,--till 70 A. D. at Jerusalem, and after-
wards at other places. 1 Yet wherever zeal for the law of the 
fathers was active, they were indispensable, and hence they are 
found in Galilee as well as in Judaea. 
The second task of the scribes was to teach the Law. As 
the ideal of legal Judaism was that every Israelite should have 
a professional acquaintance with the Law, the greatest possible 
number were to be raised to this ideal elevation. Hence the more 
famous Rabbis often assembled about them, in great numbers, yout~~ 
desirous of instruction in the 11 oral law. 11 During the Herodian 
period, among the individual scribes who came significantly to 
the front were Hillel and Shamnmi, who, shortly before the advent 
n 
of Jesus, founded rival schools. William Fainveather~ states 
that apart from legendary material, our knowledge regarding Hillel 
is practically limited to this--that he was the most famous scribe 
of his age, and was marked by a singularly kind and gentle dispo-
sition. We have a reflexion of his character in his own precept: 
'Be a disciple of Aaron, seek peace, love men, and devote thwself 
to the study of the law.' c. H. Toy,3 however, says of h im 
11 A richly endowed and many-sided man , he left his impress on 
the national development in more than one direction. As a lawyer, 
1 ,, 
Schurer, E., op. cit., Vol. I, Div. II, p. 321 
2JJ,airweather, W., o_;p. cit., p. 189 
3 Toy, c. H., op. cit., p. 264, 265 
' 
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he was famous not only for his great learning, but also for his 
clearness and analytic power. He arranged the enormous mass of 
traditional interpretations of the Law into something like a reg-
ular code, and thus laid t~e foundations of the Mish~a, and pre-
pared the way for the pre~~e scientific legal study which was to 
occupy the Jewish mind for the next thousand years ••.........•.. 
I .n his time . the Jewish legal system acquired definite consistency, 
and after him no . important change seems to have occurred." 
Furthermox·e there is in Hillel an example of a nobler concepti on 
of religion s;o that in him can be seen 11 the germ of the religious 
feeling to which Jesus gave full shape. 111 Shammi was of a sterner 
and more uncompromising spirit than Hillel. He insisted upon the 
most r igid compliance with the precepts of the Law.2 
From their pupils the scribes exacted a degree of homage 
greater than that given to parents. 3 Indeed universal tribute 
was given, even the priests and t he aristocracy bowing to t hei r 
auth ority. Their advice was eagerly sought and implicitly follow-
ed by those in difficulty. This general deference was very agree-
able to them as is evidenced by the words of Jesus regarding them: 
They ''love the chief place at feasts, and the chief seats in the 
synagogues, and the salutations in the marketplaces, and to be 
called of men, Rabbi."4 
The third duty of the scribes wa s passing sentence in the 
courts of justice. Although during the period under consideration 
a special and scholarly acquaintance with the Law was no t essen~ 
to t he office of judge, •s any one might hold that office who 
was appointed through the confidence of his fellow-citizens, yet 
the professional acquaintance of the scribes with t he Law could 
lToy, c. H., op. cit., p . 265, 266 
2Fairvveather, W., op. cit. p. 189 
3Ibid., note p. 70, 71 
4Matt. 23;6, ?. 
not but render'their votes influential and they are specifically 
mentioned in the New Testament as being among the members of the 
Great Saru1edrin at Jerusaleml and are spoken of by Jesus as 
.... 
"sitting on Moses' seat. 114 
c. Concrete Examples of Restrictions 
Imposed by Scribal Interpretation. 
As expositors and guardians of the Law the scribes occupied 
themselves mainly with the precepts regarding sacrifices, the 
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festival celebrations, the observance of the Sabbath, the payments 
to be made to the priests and the temple, and more especially with 
those relating to Levitical purity in the matter of foods, and 
purifications. They laid the greatest stress on these ascetic 
elements because they kept Israel separate from the Gentiles. 3 
In short, 11 their ideal was not righteousness, but holiness, 1" 1holi-
ness" in the sense of "free from ceremonial defilement," especial-
ly st.tch as resulted from contact vri th 11unclean 11 persons or articles. 
As a result, life under the Law came to be felt to be a heavy 
burden, the scribes themselves being obliged to devise methods for 
evading some of their own precepts.4 
As concrete examples of the burden which this unwise zeal 
for God laid upon the life of the Israelite two types of restric-
tions by which the idea of holiness was expressed, will be con-
sidered: First, the sanctification of the Sabbath, and Second, 
cleanness and uncleanness. Many of the facts regarding these re-
1 ,, Schurer, E., op. cit., p. 326, 32? 
~att. 23:2 
3Wellhausen quoted by D. Eaton: 11 Scribes, 11 Vol. IV, p. 422. 
4Bastings' Bible Dictionary, Vol. IV, p. 422 
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striations are obtained from the Mishqa belonging to the years 
?0 to 170 A. 0., but the form of Jewish law of that period is 
essentially that which was handed down from the beginning of the 
Christian Era. 
1. The Sanctification 
of the Sabbath. 
The sanctification of the Sabbath was 
one of the most important points of the Law,both with respect to 
its extent and the value attributedto it. In the Pentateuch there 
is only brief prohibition of work on the Sabbath, with little de-
tail given, but in the course of time it was so developed as to 
for.m of itself an extensive branch of knowledge . In considering 
the natural question as to what work was forbidden, the scribes, 
with much ingenuity, at last decided that on the whole thirty-
nine kinds of work were prohibited, very few of which are, howeve~ 
anywhere referred to in the Pentateuch.l 
But each of these chief enactments required further explana-
tion as to their range and meaning, and "hel~e, properly speaking, 
begins the work of casuistry. 112 As an illustration we may note 
the regulations regarding the making and untying of a knot. It 
was considered that the statement of the prohibition was too gen-
eral and tha t it was necessary to state to what kinds of knots it 
did, and did not, apply. The tying or untying of t he knot of 
camel drivers and of sailors was considered to render a man guilt~ 
yet e. woman might "tie the strings of her cap, those of her gird-
le, the straps of the shoes and sandals, of skins of wine and oil, 
lList given Schurer, E., op. cit. Vol. II, Div. II, p. 97 
2r bid • ' 10 c • c i t • 
of a pot with meat. 111 And since it was permitted to tie the 
strings of the girdle it was agreed that a pail might be tied 
over the well with a girdle, but not with a rope. 
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Another illustration relates to the forbidding,(Exodus 16:33 )/ 
of baking and boiling on the Sabbath.2 n1is prohibition meant 
that food which it was desired to eat hot was to be prepared be-
fore the commencement of the Sabbath and kept warm by artificial 
means . In doing this, however, care must be taken that the exis~ 
ing heat was not increased, for that would be "boiling." To avoid 
this, f ood must be put only into such substances as would maintain 
the heat and not increase it. Hence the substances which could re 
used were specified. 
Again, according to Exodus 35:3, it was forbidden to kindle 
a fire on the Sabbath. The prohibition of extinguishing a fire 
was added to this and t hen extended to include the extinguishing 
of lights and lamps. In regard to this it was decreed that a per-
son was free fr·om guilt if he extinguished a light because of fear 
of "hea the:n, robbers , or the evil spirit or for the sake of one 
sick," 3but he was guilty if it was done for the purpose of sav-
ing the oil, the lamp, or the wick. 
Instances might also be cited of similar casuistic reBt:!.la-
tions regarding reaping, writing, carrying a burden from one tene-
ment to another, and sojon for each of the thirty-nine main pro-
hibitions, the whole serving to show the burden imposed, and t h e 
difficulty of knowing · the whole law. 
1 t~ Schurer, E., op. cit. Vol. II, Div. II, p. 97 
2 Ibid., p . 99, 100 
3Ibid., lac. cit., quoted from Shabbath II, 5. 
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Then, too, the cautions of these guardians of the law were 
not confined to asserting wha t was forbidden on the Sabbath it-
self, but were extended to every transaction which mieht onl y 
possibly lead to a desecration of the Sabbath. Such enactments 
as the following furnish examples of this: "Let not a tailor go 
out at twilight with his needle, for he might forget (when t h e 
Sabbath be gins) and go out with it. Nor the writer with his 
reed. 11 11Bread may not be put into the oven in t h e twilight nor 
cakes upon the coals, unless their surfaces can harden whi le it 
is still day. 111 
The regulation regarding the "Sabbath Day's Journey 11 re-
quired that no one should go f~her than 2000 cubits from his 
dwelling , tha t is, from where he was at the begi nning of t h e 
Sabbath. 2 How ingeniously this prescription, founded on Exodus 
16:29, wa.s evaded is a good illustrat ion of the manner in which 
elaborate ingenuity may find ways and means of at once evading 
the law and yet fulfilling it. For instance, if a person desired 
to go more than 2000 cubits he need only, before the be ginning of 
the Sabbath deposit somewhere within this limit, and there f ore 
perhaps at its end, food for t wo meals. He thus declared, as it 
were, that here would he his place of abode, and he might then on 
the Sabbath go not merely from h is actual to his legal abode, but 
also t wo thousand cubits beyond t he latter. Indeed such particuJar 
preparation was not nece s sary in all cases, for if any one sh ould 
1 ,. Schurer, E., Vol. II, Di v. II, p. 101 
2Acts 1:12. 
be on the road when the Sabbath began and see at a distance of 
2000 cubits a ti·ee or a wall, he might declare that to be his 
Sabbath abode, and might then go 2000 cubits farther.l 
Such trifling with the law, indicates that the moral point 
of view was entirely superseded by the legal and fonnal one, and 
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that t he effort was merely to do justice to the letter of the law, 
even though its meaning was evaded. In more important cases than 
those mentioned, such shifting of the right point of view neces-
sarily led to results in direct opposition to a moral view of 
things.2 
Notwithstanding the great strictness with which the co1nmand-
ment to hallow the Sabbath wa·s treated, certain cases in which 
exceptions were tolerated were necessarily acknowledged. Some of 
those exceptions were allowed for the se~e of humanity and others 
on account of a still highel' and moral sacred comraand. 3 "In the 
latter respect the necessities of the temple-ritual came especial-
ly under consideration." If the daily burnt-offering and the 
special Sabbath offering must be offered on the Sabbath, it was 
vei·y evident tha t all the necessary work for offering them must 
be lawful even on the Sabbath. (Jesus made reference to this 
when He was charged with breaking . the Sabbath. )4 Also the acts 
necessary for offering the Passover sacrifice were allowed, but 
careful regulations were made as to what was permitted. The sa.me 
applied to t he rite of circumcision. Whatever could have been 
l d • Schurer, E., Vol II, D1v. II, p. 122 
2Ibid., loc. cit. 
3Ibid., p. 103 
4 Matt. 12:5. 
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done on the day before was forbidden. Regarding the exceptions 
permitted for the sake of humanity, it was a general principle 
that all danger to life should supersede the Sabbath. Thus med-
ical assistance was allowed only on the assruaption tha t life was 
in danger, the grotmd on which healing by Jesus was condemned. 
How strictly this was adhered to and how even the principle that 
danger to life should supersede the Sabbath was not always re-
garded as decisivel is shown by the report that, at the beginning 
of the Maccabaean conflict, a troop of legali~ts perished rather 
than have recourse to the sword on the Sabbath. 
2. Cleanness and 
Uncleanness. 
But:far deeper influence upon the daily life 
than the law of the Sabbath was that of the manifold and far-
reaching ordinances concerning cleanness and uncleanness, and the 
removal of the latter. The Pentateuch2had already given numerous 
and stringent precepts on these points by declaring that certain 
acts or conditions imparted uncleanness, as, for example, leprosy, 
or the corpses of men and of animals; also it had given detailed 
prescriptions concerning purification by sacrifices or lustration~ 
varying according to the kind and degree of uncleanness. But all 
these enactments of the Pentateuch, especially Leviticus 11-15/ 
form only the foundation for an enormous and complicated structure 
which is reared upon it3 and which is stored in the Mishna, gener-
ally regarded as the main repository of the contents of the oral 
La"t;v. 
1 •• . Schurer, E., op. cit., Vol II, Div. II, p. 105 
2 Lev. 11-15; Num. 5 : 1-4; 19. 
3 Sch~rer, E., Vol I}, Div. II, p. 106 
n1ese abundant prescriptions include the answers to the 
following questions with reference to each of the chief kinds of 
uncleanness:! Under what circumstances is such uncleanness in-
curred? In what manner and to what extent is it transferred to 
others? What utensils and objects are 1 and are not; capable of 
contracting uncleanness? v'Vhat means and regulations are required 
for its removal? 
A few of the enactments concerning the utensils whi ch do 
and do not contract uncleanness and by contact propagate it, will 
s~rve to indicate the extreme complexity of this branch of know-
le~ge. Based upon Numbers 19:14 1 .15 and 31:20-24, the questions 
are considered regarding the material of which the utensils are 
composed and their form, that is, whether they are hollow or flat. 
11With respect to hollow earthen vessels, it is determined that 
the air in them contracts and propagates uncleanness, as does also 
the hollow of the foot, but not the 01.ttside. Their purification 
can only result from their being broken. u2 This raises the ques-
tion as to how far must the breaking go to effect purification, 
and again an exact answer is given : 
11A fraction i s still esteemed a vessel (and therefore 
capab le of defilement) 'if, of a vessel holding a log , 
so much is left as to be able to hold enough to anoint 
t he little toe with; and if of a vessel holding from a 
log to a seah, space for a quarter of a log, from one3 to two seahs space for half a log is left; ........ ' 11 
Certain earthen vessels such as a flat plate without a rim, an 
open coal-shovel, a gridiron with holes in it for grains of wheat, 
1 ,. Schurer, E., Vol. II, Div. II, p. 106 
2Ibid., p. 107 
3 ~·, quoting Kelim II, a 
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brick gutters, although they are bent and have a hollow, contraat 
no uncleanness. Of wooden, leathern, bone and glass vessels, the 
flat ones are also insusceptible of defilement not only "in their 
atmosphere, 11 like the earthen ones, but also on the outside, If 
they break they are clean, and in all vessels for domestic purpos-
es they are accounted broken if a hole, producing cleanness, is 
as l a rge as a medium sized pomegranate. If utensils are made of 
them again , they are again susceptible of defilement. 
•H1Every metal vessel which has a special name of its 
own is capab le of defilement except a door, the bolt , 
the lock, the hinge-s ocket, the hinge, the knocker 
and a gutter, because they are fastened to the ground.'"l 
"' Wood used on metal utensils is capable of defilement, 
metal used on wooden ones is clean.'"2 
A table to which one foot is wanting is clean, also if a second 
foot is gone, but if a third is g one and it is used as a flat 
board, it is susceptible of defilement. 
These are only a few of the multitudinous r egulations cone ern-
ing defilement. Just as exacting are the regulations concerning 
the removal of defilement by sacrifices and lustrations . In this 
matter the main questions relate to what water is adapted to the 
different kinds of purification , namely the sprinkling of the 
hands, the washing of utensils, the bath of purification for per-
sons. For this the Mishna distinguishes six gradations of water 
reservoirs , such as a pond and the water in ditches, cisterns or 
pits; spring water still running; collected water which e~ounts 
to 40 seah; a spring with little water, into which more drawn 
· 1 u I 
· Schurer , }]., Vol. I • Div. II, p . 10?, quoting Kelim XI 2 
~~elim XIII 6, quoted. 
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water has been poured; running water rising from mineral or warm 
springs; clean spring water. 
Extremely minute also are the directions concerning the wash-
ing or correct pouring upon, the hands. 1 It was necessary that the 
hands should always have water poured on them before eating. To 
dip them in water was only necessary for eating holy things, that 
is, things pertaining to sacrifices. In regard to the pouring 
upon the hands, it was fully discussed from what vessels the pour-
ing should take place, what water was suitable, who might pour it , 
and how far the hands must be poured on. Repeated allusions i::1 
the Gospels show us with what zeal all these enactments concerning 
the washing of hands and the cleansing of cups, pots, and other 
dishes, we re already observed in the time of Jesus. 2 From the 
standpoint of the scribes such washing was necessary because a 
person might have touched some defiling object before coming to 
the table, especially if he had been in the market and might have 
touched with his hands some person or thing connected with pagan 
worship. Since.food was put into the mouth with the hands , no 
knives , forks or spoons being in use, any defilement would be 
communicated to the food and so pass into the system. 3 
3. The Three :Mementoes. When it is remembered that the regula-
tions cited above formed only a very small part of the multitudin-
ous number which composed the Oral Law, it is evident what great 
importance was attributed to external correctness of action. A 
1 Schurer, E., Vol. II, Div. II, p. 111 
2Matt. 15:2; Mark 7:2-5; 23:25, 26; Luke 11:38, 39. 
3Bosworth, E. I., Tl1e Life and Teachin;::::; s of . Jesus, p. 121 
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characteristic expression of this strong tendency to externalism 
is seen in the three mementoes, by which every Israelite who was 
faithful to the law was to be constantly reminded of his duties 
toward God. These mementoes were as follows:l 
First, the Zizith, which were tassels or fringes of hyacinth 
blue or white wool, which every Israelite, in obedience to the 
prescriptions 2 was obliged to wear at the four corners of the up-
per garment. They were to be used "that ye may look upon them and 
remember all the co:rrm1andments of the Lord and do them. 113 
Second, the Mesusa, which was an oblong box fastened to 
house and room doors above the rieht hand door-post, and on it 
vvri tten according to directions given in Deuteronomy, 4 in twenty-
two lines, two paragraphs from that leeislation.5 
Third, the Tephillin or praye r-straps, which every male 
Israelite was required to put on at morning prayer, except on 
Sabbaths and holy days. Their use was based upon passages in 
Exodus and Deuteronomy. 6 
There were two of them, the Tephilla for the hand or the arm 
and that for the head. The former was a small dice-shape hollow 
parchment case, i n which lay a small roll of parchment on which 
were written the passages Ex. 13:1-10, 13:11-16; Deut. 6:4-9; 
11:13-21. It was fastened by means of a strap to the upper part 
of the left arm. The Tephilla for the head was a similar case but 
was divided into four compartments, holding four little rolls of 
lSchurer, E., op. cit., Vol. II, Div. II, p. 112 
2Nvm. 15:37ff; Deut. 22:12 
3Nu...'11. 15;37ff. 
4 Deut. 6:9; 11:20. 
5Deut. 6:4-9 and 11:13-21 
6Ex. 13:9, 16; Deut. 6:8; 11; 18. 
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parchment, containing the above-named passages from t h e Sc r i p tures. 
It was fastened by a strap to the forehead just below the hair. 
At least the first of these mementoes was founded on the 
di:!:'ections of the Pentateuch and probably the other two, also. 1 
But the importance placed upon these external agencies and t he 
regulation of the smallest detail is quite characteristic of later 
Judaism. Illustration of this detailed care may be noted in the 
consideration given to such matters as the number of threads of 
which the Zizith vrere to consist, how long they were to be, h ow 
many knots were to be tied in them and how these were to b e made; 
how the paragraphs of the Mesusa and Tephillin were to be wri tten, 
how large the cases and how long the strap, and how they were to 
be fastened to the head and arm. There was almost as great rever-
ence felt for the Tephillin as for the Scriptures and it was per-
missable to rescue them, as well as the Scriptures, from a fire 
on the Sabbath, the strict regulations regarding the carrying 
of burdens on the Sabbath being applicable even to saving possess-
ions from a fire. The Tephillin were even looked upon as preser-
vatives against demoniacal powers.2 
4. Formalism in 
prayer. Such external formalism seems, indeed, f a r re-
ti 
moved from true piety, yet, as Schurer suggests, even under such a 
burden it mi ght still maintain a bare existence, but when in ad-
dition, even prayer itself, the center of the religious life, 11was 
bound in the fetters of a rigid mechanism, vital piety could 
scarcely ·be any longer spoken of, 11 and t h is vital step had also 
1 •. Schurer, E., op. cit., II--II, p. 114 
2I bid • , p • 115 
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already been taken by Judaism in the time of Jesus. 
Ttle two chief prayers customary for private use were, first, 
the Shema, which was to be recited twice a day, and was not a 
prayer, properly speaking, but a confession of the God of Israel; 
and, second, the Shemoneh Esreh, the usual daily prayer, which was 
to be said morning, noon, and evening. 
The use of prayers was degraded to .an external function by 
also being made the subject of casuistic discussions. n1is applies 
especially to the ffi~ema, which we will consider here, as it is 
questionable whether the Shemoneh Esreh had attained a settled 
form in the time of Jesus. 1 This casuistry included such problems 
as the following: 
J?irst of all, the period of time within which the evening 
and morning Shema were to be said. The point of commencement for 
the morning Shema was determined as the time 11when the priests re-
turn to eat their Terumah 11 ; the point of conclusion was interpre-
ted differently by different scribes, thus: 11 the end of t he first 
night-watch, 11 "the appearance of dawn, 11 and, 11according to the 
usual view, 11midni ght. 11 The morning Shema might be said 11 as soon 
as one can distinguish between blue and white," or 11between blue 
and leek-green"; 11 till the sun appears, 11 11 till three o'clock 11, 
(nine o'clock according to our reckoning.) 
A second problem was v;hether, and under what circumstances, 
salutations might be made while praying the S'nema. Three cases 
1 ,. Schurer, E., op. cit. Vol II, Div. II, p. 115 
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came under considera t ion, namely, salutations from fear, from 
reverence, and of every one. A salutation and response to a 
salutation also were to b e distinguished; and further cons idera-
tion needed to lie taken of the fact that there were natural breaks 
in the Shema itself. Different scribes allowed different proced-
ure as to what salutations might be made or returned at the breaks 
and in the middle of the prayer. Also there were differences of 
opinion as to whether one who prayed the Shema 11with out making it 
audible to the earn had performed his duty. Other regulations 
stated tha t he who made a mistake must begin a gain where he made 
the mistake; and that workmen might recite the prayer in a tree 
or upon the wall.l It is readily seen that the disagreements 
among the scribes added to the diffi culty of kn oWing the require-
ments of the law. 
Another form of prayer which was carefully regul a ted was 
that of "grace." According to the precept of Deuteronomy 8:10, 
fo od and drink should never be partaken of without thanksgiving 
to God. Grace was said2 both before and after meals, and by 
women , slaves, and children, as well as men . Scholars contended 
as to what forms were suitable to b e used for the fruits of the 
trees, what for wine, for fruits of the ground, for bread , vegeta-
bles, vinegar, unripe fallen fruit, locusts, milk, cheese, and 
eggs. Also varied replies were given in answer to the question 
11 for h .ow much food is formal preparation for thanksgiving requisite?1 
If a person had eaten and f orgotten to say grace, according to the 
1s h" E · · · c ure r, • , op. c l -c. , Vol. II, Div., II, p. 117. 
2I·b ·d ~ • z. p. 117, 118. 
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school of Shammai, he must return to the place where he ha~ eaten 
and say grace , while acc ording to the school of Hillel , he was 
allowed to say it where he remembered .... ~I;. To the question, 11how 
long does the obligation to say grace last?" the reply was given , 
" til l the food is digested. 11 (Was this determined by the number 
of h ours?) 
5. Fasting. Another indication of the externalism of the relig-
ious life is found in the rules of fasting. We learn in a general 
way from the Gospels1 that the Pharisees fasted often and placed 
great value upon it. According to the ace unt given by Schurer, 2 
public or general fasts, (which were ordered especially on the fail-
ure of rain in autumn, and at other times of public miSbrtune), were 
always delayed till the second and fifth days of the week~ (Monday 
and n1ursday) and so they always began on the second . Thus a three 
I . 
days ' fast would fall upon the second, fifth and second days, {Mon-
day, Thursday, Monday ). 
Besides these general and appointed fasts, to which everyone 
was obliged to submit, there was much voluntary fasting, the strict-
est going so far as to fast on the two above-named days all the 
year ro1.md. Thus the Pharisee is quoted in Luke ' s Gospel as saying 
"I fast twice in the week."3 The external behavior varied accord-
ing to the strictness of the fast, for example, in the less strict 
kind they at1!1 washed and anointed themselves, while in the 
stric t er fasts, both were omitted, and in the s trictest of all , 
they abstained from every kind of pleasant transaction, even mutu-
al greetings, 11It was generally preferred to practice fasting in 
~ia t t • 9 : 14; Mark 2 : 18; Luke 5 : 33 
2 •• Schurer, E., op. cit._,._ Vol. II, Div:. II, p . 118 
3Luke 18:12 
the most public manner possible, and thus make a show of pious 
zeal. 111 
Thus we see how, at every step, at \his work , at prayer, at 
meals, c..t home and abroad, from early morning to late at night, 
the Israelite, zealous f or the Law, was bound by formula, by 
strict regulation . Judaistic legalism made life a burden and 
Jesus could say vvi t h justification, "They bind heavy burdens and 
grievous to be b orne, and lay them on men's shoulders. 112 
1 •. Schurer, E., op. cit~, Vol II, Div. II, p . 119 
2u att. 23:4. 
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CHAPTER I I • 
THE TEMPLE WORSHIP. 
4? 
CHAPTER II. 
THE TEMPLE WORSHIP . 
A.. T'ne Rigid Organization of Public Worship. 
Among the results attained in Jewish religious life . up to · 
Ezra's time was the organization of public worship in the temple, 
the ot.rganization being completed by the end of the fifth century 
Before Christ. Although some modifications were aftel~ard intro-
duced 11 t he sacerdotal system of the New Testament is substantially 
that of the time of Ezra.n1 The effect of this rigid organization 
was two-fold: First, it isolated the people· from their neighbors, 
and , secondly, it confirmed and developed the legal conception of 
life, that is, the idea that every act is prescribed or regulated 
by special divine command and that he who knows and obeys these 
prescriptions is the perfect man. 
B. The Priesthood. 
1. National influence and 
significance of the 
~ priesthood. 
As the available records do not 
give much information as to when the 
various phases of worship and ritual were instituted, it is diffi-
cult to knoi'V' certainly what belongs before the exile and what was 
developed during the post-exilic period. The priesthood, whose 
power and influence h ad been exercised in behalf of the worship of 
Yahweh during the period of the Judaean monarchy, had , however , 
during the years subsequent to the exile risen to the height of 
power and taken the place of the monarchy as the ruling body . 2 
1 To y , c. H., op. cit., p. 48 
~efer to W. 0. E. Oesterley in The People and the Book, 
edited by A. S. Peake, p . 349. 
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Indeed, the internal development of Israel during this pel~iod was 
essentially determined by the direction given to it by two equally 
influential classes, namely, the priests and the scribes. Of these 
two, the influence of the priests was the predominant one during 
the centuries following the exile and far into the Greek period. 
the new co~~unity 
They were the men who had been instl~umental in organizing and from 
whom the law had emanated, and to them had been entrusted the di-
rection of the spiri tttal, as well of the material , affairs of the 
whole people. 
2. The priesthood as 
a distinct order. 
Even after the development of the inde-
pendent order of men learned in the law,known as 11 the scribes, 11 
and the gradual getting of the spiritual leadership more and more 
into their hands, which as we have seen, was particularly the case 
after the Maccabean wars of independence, the priests did not lose 
all their influence, for they continued to hold the foremost place 
politically and socially. They continued to have "an extraordin-
ary significance for the life of the Hebrew nation~ due partly to 
their political standing and partly to t he powerful resources at 
their co~nand, but, above all, to their sacred prerogatives. They 
constituted a distinct order, possessing the exclusive right of 
offering Israel's sacrifices to God, with the result that "their 
intervention was necessary to the fulfilment of his religious 
duties in the case of every member of the cornmunity. 111 
1 scht~rer, E . op. cit., Vol. I. Div. II, pp. 208, 209 
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Furthermore, the priesthood tvas "a fraternity fenced round 
with irremovable barriers" for according to the legislation of 
the Pentateuch, which had been regarded as absolutely binding 
ever since the days of Ez:ca and :Nehemiah, "the sons of Aaron 11 
alone were entitled to take part in the sacrifical worship . 
(Schurer notes that this view is based upon the assumption that 
the so-called Priestly Code, which is the bulk of the laws in 
Exodus , Leviticus and Numbers, belongs to a later date than 
Deutei•onomy and Ezekiel. )1 Thus in theory, no one could be ad-
mitted to this priestly order who did not belong to it by birth 
nor could any one be excluded whose legitimate birth entitled him 
to admission. An exception to this occurred when the Maccabees 
became High Priests. 
It is evident, then, that this rigidly exclusive order of 
the priesthood was invested with a vast amount of influence and 
authority, by its possession of nthe highest privilege that can 
be conceived," namely, that of offering to God all the sacrifices 
of the nation at large and of every individual member of the com-
munity. But this great influence and authority was enhanced by 
the fact that the civil life was intertwined with the religious 
observances of the law.:i!l.an almost endless variety of ways. For 
example, numerous points in the matrimonial law and in "medical 
jurisprudence 11 could be settled only by having recourse to the 
priests.2 
lschurer, E., op. cit., Vol. I. Div. II, Note p. 209 
2see Num. 5:11-31, Lev. 13, 14, Deut. 24:8, 9. 
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Mo reover, the centralization of worship at Jerusalem increased 
this power and authority of the priesthood. Vfuether the Mosaic 
ideal of centralization of worship was held and striven for be-
fore or after the exile turns upon the difficult question of the 
date of Deuteronomy. Schurer states1 that 11 ever since the 
Deuteronomic legislation came into force in the time of Josiah, 
(about 621 B. c.~ it was declared to be unlawful to offer sacri-
fices anyv<rhere but in Jerusalem, 11 but in any case, the ideal was · 
not attained until late in the post-exilic period. 2 And when it 
was attained, all the various offerings from every quarter of the 
land flowed into Jerusalem and met at this one common center of 
worship. As a natural result the priests that officiated within 
this sole legitimate sanctuary came to acquire great power and 
wealth. Also, this centralization of worship had the additional 
effect of giving a greater solidarity to the body of the priest-
hood. 
There were regulations regarding the priesthood which were 
strictly enforced. These included the primary requisite that 
evidence of his pedigree be prodvced in the form of a eenealogical 
register, certt:~in regulations regard.ing marriage (these being 
especially stringent in the case of the high priest), and the re-
quirement t hat he should be totally free from every sort of 
physical defect. In the latter case, those thu s disqualif .. ed fo:r. 
offi ci ating as priests were entitled to a share of the emoltunents 
as well as the others, for they still belonged to "the ordo". 
lschureT, E., Vol. I. Div. II, pp 209, 210 
2 See W. o. E. Oesterley in Peake's The People and the Book 
p. 349. 
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,. 1 According to Schurer, there is nothing prescribed in ·the law as 
to the age at which a priest was to be allowed to enter upon the 
duties of h is office. It is generally assumed that it must have 
been the same as that at which the Levites entered upon theirs, 
yet even this latter ''is given differently in different parts of 
the Old Testament. " The Rabbinical tradition states that a priest 
was not actually installed till he was twenty years of age . 
VVhen it was found that all these requirements had been sat-
isfied and his fitness had bee n established to the satisfaction 
. 
of the Sanhedren, t h e priest was set apart to his office by a 
special act of consecration. According to the leading passages 
in the Law which bear on this matter, (namely, Exodus 29 and 
Leviticus 8), this solemn act consisted of three parts : First, 
the washing of the body with water; second, the putting on of the 
sacred vestments; and third, a series of sacrifices, t h e offering 
of which was accompanied by further ceremonies of a partly special 
kind. These included the anointing of various parts of the body 
with blood, "the sprinkling of the person and the garments with oil 
and blood , and 11 t he filling of the hands , 11 that is, the tak ing of 
certain portions of the victims and laying them upon the hands of 
the priest, for the purpose of indicating h is future duties and 
rights. 
. 0 
In several passages,~ there is added to these t h e pourirg 
of ointment upon the head, but the leading passage indicates that 
this act was observed, as a mark of distinction, solely in the 
case of the high priest . The whole ceremony extended over seven 
1Sch~rer, E ., Vol. I, Div. II, p . 214, 215. 
2Ex . 28:41; 30:30; 40:12-15; Lev. 7:36; 10:7; Num. 3 :3 
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days. Just how far this ce:r·emony was carried out at a later per-
iocl, is e, matter of dispute. It is considered that probably the 
pouring of oil upon the head cpntinued to be retained as a mark 
of distinction of the high priest.l 
As there were so many priests, it was impossible for all to 
officiate at once, so arrangement was made for them to officiate 
in regular rd:ation. For this the whole body of priests was di-
vided into twenty-four families or courses of service, t h e numbers 
substantially remaining the same through succeeding ages. Each 
of the twenty-four main divisions was broken up into a number of 
sub-divisions, the number ranging from five to nine for each main 
division, according to the Talmudic tradition. The main divisions 
were known either under the general designation of "divisions,"2 
or in so far as they were composed of the members of one family, 
c.s ~!houses of their fathers, n3 or, in so far as they had the 
services of the temple to attend to, were described as 11watches "4 
Each of the divisi ons, principal and subordinate ones alike, v7as 
presided over by "a head." 
Notwithstanding their formal equality, in so far as they all 
took part in the services of the sanctuary in regular rotation, 
the importance and influence of the various divisions was by no 
means alike, for those divisions from which were selected high 
priests or other influential functionaries could not fail t o 
acquire greater influence and importance. Also, within the indi-
lSch~rer, E., op. cit., Vol. I. Div. II, p. 215, 216. 
2 I Chron. 8:14; 23:8; 31:2, 15, 16. 
3 I Chron. 24:4, 6. · 
4N~h. 13:30; IIChron. 31:16. 
53 
vidual classes influential coteries were formed. No doubt the 
families living in Jerusalem would understand how to secure for 
members of their own circle the most important offices about the 
temple, realizing how much influence was conferred upon those who 
filled them. But it is in the Roman perio~ that this disparity 
of rank is found at its height, when the privileged families, f~om 
which the high priests were drawn, constituted a proud aristocra-
cy which claimed to occupy a rank much superior to that of the 
ordinary priest. This social difference was so marked toward the 
close of the period just preceding the destruction of the temple, 
that "the high priests could even go the length of wresting the 
tithes from the other priests by violance, 111 leaving them to 
starve . This disparity of rank was one cause of the wide differ-
ence in their political sympathies, so that "at the outbreak of 
the revolution the ordinary priests favoured the movement , while 
the high priests did everything in their power to allay the storm.u2 
3. The Levi tes. It is necessary that the distinction between 
the priests/ properly so-called, and t]Je Levi tes, a subordinate 
class of sacred officials, be noted. It is probe.bly true that 
this distinction was unknown to the Deuteronomists~, for inth~~ ~ 
bo ok all the Levites are regarded as being as much entitled to 
share in the priestly functions as the rest, and the terms 11priests 11 
and 11Levites 11 seem synonymous. The practice of distinguishing 
between the two orders is first met with in Ezekiel and 11 there 
can scarcely be a doubt" that he was the first to introduce it . 3 
1 ., Schurer, E., op. cit •• Vol. I. Div. II, p. 222 
2~., lac. cit. 
'7. •• 
uschurer, E., op. cit., p. 223 
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According to the legislation of Deuteronomy, all places of wor-
ship outside Jerusalem were to be suppressed, but the 11Levites 11 
who officiated in them were not deprived of their rights as 
priests and all that was asked of them was that they should exer-
cise their priestly functions exclusively in Jerusalem. But the 
Jerusalem priests could not long approve of their colleagues from 
the provinces having the same right to officiate as themselves, 
and, al so , those of the provinces had been guilty, to a larger 
extent t han the priests of Jerusalem, of blending the service of 
strange gods with the worship of Jehovah. Consequently, Exekiel 
strictly prohibited the Levites from beyond Jerusalem from cele-
brating worship. Hereafter, none but the Levites of the house of 
Z~dok, that is the Jerusalem priests, were to minister at the 
altar or cross the threshold of the inner sanctuary, that is the 
temple proper. To the other Levites were assigned t he more sub-
ordina te class of duties, namely the keeping watch over the temple, 
taking charge of the revenues and the sacred property, of bring-
ing fonrard and preparing all the different materials required for 
the celebration of worship , including the slaughtering of the 
victims.l The order of things thus introduced by Ezekiel came to 
be permanently adopted in all essential respects. In the Priest-
ly Code, the distinction between priests and other Levites is 
treated as one already regularly recognized, and is rigidly ob-
served in the code, where 11 the sons of Aaron, 11 is the term used 
to distinguish the priests from the other Levites. Then, like 
lcf. Ezek . 44:10-14 
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the priests, the Levites came to for.m a strictly exclusive order , 
the privilege of membership likewise being based upon natural 
descent. 
We have very little reliable information as to where the 
priests and Levites resided, but it is certain that under t h e new 
order of things subsequent to the exile, only a fraction of the 
priests and Levites lived in Jerusalem itself, the rest being 
scattered over the towns and villages of Judaea. the majority of 
them probably within a short distance of the capital and the 
c entre of worship.l 
4. The emoluments. Down to the time of the exile the emoluments 
which the priests received from the people for their subsistence 
were very 1nodest and rather precarious, but in post-exilic times 
they were augmented almost beyond measure , a striking indication 
of the vast increase of the power and influence the priesthood 
had acquired. Previous to the exile there were no imposts in the 
strict sense of the word, for it was only on the occasion ef sacri-
fices being offered and in connection with them that allowances to 
the priests were exacted. Of the choicest portions of the pro-
duce of his fields and the first-born of his cattle which a person 
came to offer to Jehovah, one part was consumed upon the altar, 
another fell to the officiating priest, but the most of it was 
used by the offerer himself, as he was r equired to hold a sacrific-
ial feast with~it in the presence of Jehovs~ . 
lcf. Luke 1:39-40 
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Yfuile Deuteronomy assigns to the priests only two portions 
of the victims, besides the stomach, Ezekiel requires the whole of 
the sin-off e rings and trespass-offerings (which are as yet t.mkno\vn 
in Deuteronomy) to be given to them, as well as the meal offerings 
and every "dedicated thing," and the reshith, that is, the best 
of the first-fruits, the choicest portions of offerings of every 
description, and of the dough in be..king. 1 In the Priestly Code, 
the enumeration of the various emoluments of the priests2coin-
cides in many respects with Ezekiel, excepting that it introduces 
in addition what constitutes a most important innovation, the 
tithe and the first -born. According to Nehemiah 10:36-40, these 
enactments were already in full force in Nehemiah's day, 11 t he 
tithe 11 here meaning "the tithe of the fruits of the ground and of 
the trees."3 
"The legal prescriptions of Deuteronomy and of the Priestly 
Code have not only been blended together so as to for.m one whole 
in a li terary sense," but they also appea r to have been combined 
in actual practice, so that it its later developments the law has 
c onsiderably augmented the already haavy imposts of the Priestly 
Code. From this process of amalgamation there resulted a li s t of 
the priests 1 emoluments which Schurel..4 considers that we may ven-
ture to regard as the one tha t was in force in the time of Jesus. 
These personal emoluments of the priests included three 
classes: First, a portion of the offerings brought by the people 
for sacrifice; Second dues paid independently of the sacrifices; 
1 
cf. Ezek . 44:29-30. 
2Num. 18:8-32. 
'7. .n . 
~schurer , E., op. cit ., Vol. I. Div. II, p . 233 
4Ibid. p. 234. 
Thirdly, offerings of an irregular and extra-ordinary character. 
The amount derived from the first class no doubt was con-
siderable as those sacrifices ·were of very frequent accurrence 
and, as a rule, only a small part of the victim was burnt upon 
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the altar, the rest falling to the priests. Yet t hi s class formed 
the smaller portion of the sacerdotal revenues and for the most 
part was available only for the officiating priests. The real 
bulk of the priests' emoluments was der·ived from the second class 
which possessed the character of a genuine tax for the maintenance 
of the priesthood. 1 These dues were levied partly upon the pro -
duce of the soi l and partly upon the offspring of the cattle, and 
11 they had to be paid partly in kind, although in some instances 
they might also be ransomed for t heir equivalent in money. 112 
The dues derived from 11 the produce of the soil 11 were of a varied 
character, . e.nd, with a vievv to payment, had to be separated in the 
following order: 3 (1) The first-fruits. These offerings were 
taken from the so-called ••seven kinds," that is, the principal 
products of the soil of Palestine as enumerated in Deuteronomy 
(8:8), name ly, wheat, barley, vines, fig-trees, pomegranates, 
olives and honey. In going up to present their ' offerings the peo-
ple went in procession, and it was, according to Philo and the 
Mishna , an occasion of merry-making. (2) The so-called terumah, 
which was a pure pay-ment in kind toward the maintenance of the 
priests and meant 11 t h e giving of the choicest of the fruits of 
the ground and of the trees 11 to the priest s. This impost was 
lschurer, E., o;p. cit., Vol. I. Div. II, p. 237 
2Ibid. loc. cit. 
3rbid. loa. cit. 
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levied not only upon the "seven kinds," but upon every species of 
fruit, whether of the ground or of trees. The amount to be _given 
was not regulated by any fixed measure, weight, or number, but was 
to be, on an average, one-fiftieth of the whole yield. Vfuatever 
had once been set apart as a terumah could be lawfully made use 
of only by the priests. (3) The largest and most important item 
of all, namely, the tithe. "The principle laid down in t h e Mishna 
with respect to this is as follows: 'Everything which may be used 
as food and is cultive.ted and grows out of the earth is liable to 
tithe. 111 The revenue must have been very large, yet the greater 
proportion of it was intended for the more subordinate class of 
sacred officials, the Levites, and it was to them that the tithe 
had to be paid, while they in turn were obliged to give a tithe 
of that to the priests. (4) The so-called 11 challah, 11 that is, 
the offering from the kneaded dough, made from any one of the 
following kinds of grain: wheat, barley, spelt, oats and rye(?). 
11 The quantity to be given was, in the case of private individuals, 
one twenty-fourth part, and, in the case of public bakers, one 
forty-eighth part of the whole piece. n2 Likewise there were regu-
lations regarding the offerings derived from the rearing of catt~. 
The third class of emoluments of the priests included a lar~ 
number of sacrifices offered on an almost endless variety of oc-
casions in addition to: (1) the votive offerings, (2) a special 
form of consecration vow called 11 the ba.n 11 (tha t is, something 
1 .,; Schure r , E., op. cit., Vol. I. Div. II, p. 239 
2Ibid. , p. 242. 
irredeemably. devoted to the sanctuary, and (3) an indemnity for 
property unlawfully acquired and which could not be restored to 
the owner . 
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According to E. Sch~rerl it is impossible to state with any 
degree of certainty to what extent these offerings we re contribu-
ted by the Jews of the Dispersion, yet a large number were paid 
by them. Neither is it possible to state the mode in which these 
offerings were paid, although so far as it was practicable, the 
administration of the offerings was centralized in Jerusalem. The 
priestly gifts were not made use of merely by the priests them-
selves, 11but the privilege of participating in the enjoyment of 
them was extended to those connected with them as well," that is, 
all of the mem.bers of a priest's household--his wife , his daughters 
and his sle.ves, with the exception however of hired workmen and 
daughters married to other than priests. But, in every instance, 
o:nly those who were in a condition of Levitical purity were at 
liberty to participate. Also, those things known as 11most ho lyu 
had to be partaken of exclusively by priests. 
But in addition to these personal emoluments of the priests, 
there were three imposts which were directly intended to defray 
the expenses connected with public vmrshi p. The most important of 
these 1rras the half-shekel or didrachm.a-tax, which was spent mainly 
in defraying the expense of the daily burnt-offering, and of all 
the sacrifices generally that had to be offered in the name of the 
people, as well as for other objects of a public character.2 Be-
lop. cit., p. 24?-249 
2Neh. 10:33, 34. 
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fore the exile there was no tax of this description as the kings 
provided the public sacrifice at their own expense, but it was in 
existence as early as the days of Nehemiah, althoue~ it then 
amounted to only a third of shekel. The time for payment of the 
half-shekel tax was the month Adar, and the general procedure was 
to have the whole of the contributions payable by one community 
collected and forwarded to Jerusalem in the name of that comraunity. 
Another regular tribute for the temple was the furnishing of a 
stated amount of wood every year as fuel for the altar .of burnt-
offering. Freewill offerings also formed a source of wealth for 
the temple. Very often objects were presented which could be used 
either in connection with the services of the temple or in its 
ornamentation. But, as a rule , the gifts were in the form of 
money , and even the poor widow 's mite was not unwelcome. We are 
told that in the treasury of the temple there were thirteen trum-
pet-shaped boxes into which was dropped the money intended for the 
various purposes connected with the religious services. 1 
5. Special officials. As there were so many priests their 
emoluments so plentiful and their functions so varied, it was 
necessary t hat the different departments of service should be ap-
portioned among them. Consequently beside social organization of 
twenty-four families t there was the organization of the special 
functions connected with the many services of the sanctuary. Dur-
ing the last century of the temple's existence, there were two 
1 sch~rer, E . , op. cit., p 253. 
especially conspicuous offices. The first of these was th a t of 
the high priest, or the st:t:QL@1e priest. 
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The characteristic feature of this position was the corabinir:g 
in the srune person of both civil and religious authority. He was 
the supreme civil head of t h e Jewish people and of the State, in 
so far as the Sta te was not under the dominance of foreign rulers, 
at the same time that he held the position of the supreme relig-
ious functionary, to whom alone belonged the privilege of perform-
ing certain acts of worship of the highest religious significance. 
During the days of national independence the hereditary Asmonean 
high priests were both priests and kings simultaneously, while, 
at a l a ter period, the high priests were at least the presidents 
of the Sanhedrin and were the supreme representatives of the people 
iri their relations with Rome, even in all political ma t ters. 
The high priestl did not officiate except on festival occa• 
sions and indeed, was legally bound to do so only on the great 
day of atonement , when he must offer the great 'sin-offering of 
the people. However, according to later custom, he was also re-
quired to offer the daily sacr~fice during the week preceding the 
day of atonement. Otherwise h e was free to sacrifice only when 
he wished to do so. Josephus records that he usually officiated 
every Sabbath, and on the new moons or other festivals in t h e 
course of the year. All of these he offered as representing the 
people and in their name. On his own account he was required to 
make a daily meal offering, but it was not required that he him-
1-. .. Schurer, E., op. cit. Vol. I, Div. II, p. 255. 
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self should officiate, (as he seldom did), but rather defray the 
cost of the offering. Special purity and holiness were expected 
of him. 
He wore gorgeous official attire when exercising his sacred 
functions, excepting at the part of the service on the great day 
of atonement at which he entered the holy of holies, when he wore 
a simple white garment made of the most expensive Pelusian and 
Indian linen (or cotton?) 
n1e official next in rank to the high priest was known in 
Aramaic as 11 the segan, 11 and his functions have been in dispute, 
due to the lack of cleamness of Rabbinical authori ties . " l Schurer 
comes to the conclusion that he was the Captain of the temple , 
frequently mentioned in Greek sources, both in Josephus and the 
New Testament, and that to him was entrusted the chief superin-
tendence of the arrangements for preserving order in and around 
the temple. 
The other sacred functions related partly to the administra-
tion of the possessions and stores belonging to the sanctuary, 
partly to the superintendence of the temple police, and part ly 
to the religious services themselves. 
Turning our attention to the latter functions, it may be 
noted that, while the offering of the sacrifices with the accom-
panying ceremonial devolved as a whole upon the entire priesthood, 
each of the twenty-four courses conducting the worship by turns, 
1 .. Schurer, E., op. cit., p. 25? 
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for a week at a time; special stated officials were also necessary 
for certain particular functions. 1 For example, there was a 
special official ••over the lots", that is, the superintending of 
the daily casting of lots for determining the apportioning of the 
particular parts of the service to the various officiating priests; 
another official "over the seals," and another "over the drink-
offerings," another 11 over the winged sacrifices, 11 and so on. More-
over a certB.in amount of skill was required to properly prepare 
some of the offerings, a skill which belonged by inheritance to 
particular families, as in the case of preparing the shew bread ani 
the frankincense. Another official was entrusted with the charge 
of the psalmody. 
The list of officials connected with the temple worship 
migh t be continued at great length, but we will note particularly 
a numerous class of functionaries who formed a separate and ex-
elusive order, to which none were admitted excepting those de..o 
scended from a particular f~aily. This was the group of sacred 
mus icians , 2 whose duty it was to accompany the offering of the 
11daily burnt-offering" and the other solemn services with singing 
and with playing upon stringed instruments. 3 They were divided 
into three fami lies, and the whole was sub-divided again into 
twenty-four courses of service. The musical instruments used f or 
the purpose were chiefly the three following ones : First, the 
c:vmbal, with which the signal was given for commencing the sing-
lSch~rer, E., on. cit. , p. 268-269 
9 Ib . d . '-,..., ~ • , op . c 1. u • , p . 270-273 
3~efer to (I Chron. 6:30-33; 15:16-22; 25 entire; II Chron. 
5:12) 
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ing . The instrument consisted of two large shallow plates of 
b rass , which, when s truck together, emitted a loud sound . The 
other t wo , the paal tery and the harp were s omewhat more musical 
and harmonious. :Bothjwere stringed instruments, the former accord-
ing to Josephus, hawing twelve strings and played with the hand 
and the latter, ten strings and played with the.plectrum. Accord-
ing to the Niishna, the number of psalteries employed in the tem-
ple choir was never less than two nor more than six , while there 
were required to be at least nine harps and there might b e any 
nu..>nber more than that. On the occasion of great festivals, such 
as the Passover, Pentecost and the :Feast of the Tabernac les , reed 
pipes were also introduced into the choir. And in addition to 
all this , trumpets we re in r egular use and were blown by the priests/ 
whereas t he playing upon the other instruments was left entirely 
to the Levites, (a lthough the tradition regarding the reed pipes 
is uncertain). Tb.e blowing of t he trur.apets was especi a lly the 
accompaniment of t h e offering of the daily burnt-offe ring , a s 
well as of other parts of the service, and the dawn of the Sabbath 
was announced by some of the priests blowing trumpet s f rom the 
roof of tne temple. 
The services of the temple of a more menial kind1 were per-
fanned by temp le slaves in the time of Zerubbab el, _d.Jzra and Ne -
hemiah , but in t he later period the word "servants 11 is used, whi le 
Philo mentions the cleaning and swe eping of the temple a long rvi th 
the duty of watching a s ~1 being performed by the Levites. Also , 
1 ,, 
Schurer, op. cit. p. 2?3 
there were a. good many functions that were left to be pe rformed 
by boys belonging to the families of the priests. 
C. The Dail::t: Service . . 
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1. Divisions of 
service and 
worship. 
As has been previously stated, the daily 
worship of the temple was conducted by the 
twenty-four divisions of the priests, each division taking its 
turn and officiating for a week at a time. The divisions we re 
changed each Sabbath, it being the custom for the retiring one to 
offer the morning sacrifice and the extra Sabbath offerings be-
fore leaving, and for the one that came in to take its place to 
offer the evening sacrifice and put the fresh shewbread upon the 
table. The whole twenty-four collrses officiated simultaneousl y 
on the occasion of the three leading festivals of the year, that 
is for the Passover, Pentecost, and the Feast of Tabernacles. 
Each weekly division was broken up into between five and nine sub-
divisions, each of which officiated on an average for a single 
day. And1 as only a fraction of the priests belonging to a sub-
division were required to officiate ·at the regular daily offering 
of the public sacrifices, it was necessary to determine by lot on 
whom the active duties of the. day were to devolve. The Levi tes 
also were divided into twenty-four courses of service, relieving 
each other every week. 
But in addition 1 the people were divided into twenty-four 
courses of service, each having to take its turn in coming before 
Jehovah, every day for a week, representing the whole body of the 
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people while the daily sacrifice was being offered to Jehcvah . 
The division actually engaged in the performance of this duty was 
known as "a station." But when its turn came, the entire divisim 
was not required to go up to Jerusalem but me t in the synagogues 
in the towns in or near which they resided and there engaged in 
prayer and the reading of Scripture, while it was probably a mere 
deputation that actually went to Jerusalem to be present at the 
offering of the sacrifice.l 
During the service the officiating priests vrore a special 
official dress which was pure white excepting for ornaments of 
purple, scarlet and blue embroidered upon the girdle. The white 
attire was a sy.mbol of purity and the officiating priests we re 
required to be men characterized by temperance and Levitical pur-
ity. Also each was required to take a formal bath before enter-
ing upon the services of the day, and besides this, were required 
to wash the hands and feet in the brazen laver that stood in the 
open air between the temple and the altar of burnt-offering. 
2. Daily sacrifices. The daily sacrifices were of t wo class-
es, the public and the private. The public sacrifices were offend 
in the name of the people, and were purchased with a portion of the 
people's own offering, especially the half-shekel tax, "but the 
private sacrifices might be offered on a great variety of occ.asior.e 
~ome of them being voluntary and others compulsory. All the var-
ious private sacrifices may be classified under three heads, name-
-------------------------1 . ,, 
· Schurer, E., op. cit., p. 275. 
ly, (1~, the burnt-offerings, in whi ch the whole victim was con-
sumed up9n the altar; (2) the §in-and the trespass-offerings, 
6? 
in the case of which only the fat was burnt upon the altar, while 
the flesh was given to the priests; (3) the peace-offerings or 
"thank-offerings," according to Luther, in which case only the fat 
was burnt upon the altar, while the flesh was used by the owner 
of the sacrifice for 11 a jocund sacrificial feast." Although the 
private offerings of so many different kinds constituted the bulk 
of the sacrifices, it was the public sacrifices which r eally com-
posed the regular daily worship, and of these the people's daily 
b~rnt offering was the most important. 
3. Details of 
the temple. As an aid to a better understanding of this 
offering service, and of all services connected with the temple, 
it is important to note certain details of the temple and its 
accessories. The Temple at .Jerusaleml was one of the famous 
buildings of antiquity and even Gentiles came from a distance to 
behold it. It was begun by Herod in the eighteenth year of h is 
reign, 20-19 B. C., and the main part was completed in less than 
two years; but work upon various portions of it went on long after 
Herod's death. In t-he -days of .Jesus' P\lbl ic ministry_ it was still 
in the process of being built, 2 and it was not wholly completed 
until just before the reb ellion of 66-'70 A. D., which brought 
about its destruction . 
lHill, Warl~en Bancroft, The Life of Christ, p. 25 
2
.John 2:20. 
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The whole of the worship was celebrated within the inner 
court, which was divided by a wall into t wo divisions, an east-
ern, called "the court of the women" because women as well as men 
we11 e ad.mi tted to it, and a western, which was reserved exclusive-
ly for male Israelites, and within which stood the temple proper. 
Beggars were in the habit of sitting at the beautiful gateway in 
the east side of "the court of the womenu, because it was the 
princi ~)al entrance to it. The temple proper was not, comparative-
ly speaking/ a large edifice but it was a handsome one. "The in-
terior, which was probably almost quite dark, was divided into 
t wo divisions," the l arger one being at the front and the other, 
only half as large, at the back. This smaller room was the "holy 
of holies" and was entere'd only once a year, --by the high priest 
on the great day of atonement. Three sacred articles stood in the 
front, or eastern, division and the punctual ministering at these 
by the officiatinB priests formed one of the principal parts of 
the worship. These articles were: the golden altar of incense, 
knovm also as the "inner altar, 11 upon which incense had to be 
offered every morning and evening; t h e golden candlestick with 
seven branches which had to be kept constantly burning; and the 
golden table for the shewbread, on which twelve fresh loaves had 
to be placed every Sabbath day. 
Before the temple1 and in the open air; stood the great altar 
of burnt-offering, or "the altar," as it was generally designated, 
at which, with the exception of the burning of the incense, every 
act of sac rifice had to be performed. This altar was high and of 
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large dimensions, being, according to the Mishna, thirty-two cubits 
square at the base, and twenty-four cubits square at the top. It 
diminished in size toward the top in such a way as to form several 
landings round it. The whole was built of unhewn stones which no 
tool had ever touched, as was also a gradual ascent leading up to 
the top, which was constructed on the sout~side. TP.e fire upon 
this altar had to be kept continually burning, day and night . T'ne 
~razen laver, previously mentioned, stood likewise in the open 
air, between this altar and the temple. The place for slaughter-
ing the victims was north of the altar. Here there were rings 
fastened in the ground to which the animals were tied when about 
.to be slaughtered, and pillars vvere near on which to hang the 
victims after being killed, and marble tables on whi ch to skin 
--them and wash the entrails. An enclosure surrounded this place 
for slaughtering, the altar and the temple. As a rule none but 
priests were allowed to enter this enclosure, ordinary Israelites 
being so allowed only 111JVhen it was necessary for the purpose of 
laying on of hands, or for sl?-Ughte ri ng or waving. 111 
4. Daily services of 
priests inside 
the Temple. 
As has already been noted the daily 
burnt-offering offered in the name of the 
people at large was the most important r)art of the regular worship 
of the sanctuary. ~he practice of offering regular daily sacri-
fice is of very ancient date, but various modifications were made 
at different periods. In the time of Ahaz the morning sacrifice 
consisted only of a burnt-offering, and the evening one of simply 
1 ~· Schurer, E., op. cit., Vol. V. Div. II, p. 284 
a meat-offering1and this had become such an established practice 
that various parts of the day took their names from it. For ex-
a.vnple, if one spoke of anything as happening at the tirne 11when 
the meal-offering was presented" it was equivalent to saying 11 
toward evening.u 2 This mode of denoting the hour of the day be-
came so firmly established that it continued in use for a long 
time after it had become a practice to offer a burnt-offeri ng in 
the evening as well as the meal-offering. 3 By the time th a t the 
priest code came into force it was prescribed that both a burnt-
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offering and a meal-offering, accompanied with a drink-offering, 
should be offered every morning and evening. "Thi s formed the 
true heart and center of the whole sacrificial system of worship"4 
and in no circumstances could it be allowed to be dispensed with. 
Indeed in the year ?0 when Jerusalem had been besieged for con-
siderable time by the Romans, resulting in a scarcity of food, 
all the daily sacrif~es continued to be regularly offered until 
they had nothing more to offer, and this seemed to the Jews one of 
heaviest of calamities that could have befallen them. 
The time at which the morning sacrifice was offered was early 
dawn and the evening sacrifice 11 in the evening twili ght," although 
in the later period it became the practice to offer the evening 
sacrifice as early as the afternoon, or about three o'clock, ac-
cording to our mode of reckoning, or ha~past nine o'clock accord-
ing to the Hebrew- mode . Hence it was also the practice to go to 
the temple 11abou t the ninth hour" for devotional purposes . 5 
~II Kings 16:15 
3 I Kings 18:29, 36 
4 Ezra 9:4, 5; Dan. 9:21 S , VI E •t v c.nurer, _ . o.:p. cJ. ., ol. I. Div. II, :p. 285 5Acts 3:1; 10:3, 30. 
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The burnt-offering was required to b e a male lamb of a year 
old and wi thot.tt blemish~ and when the victim was a la.rnb the meal-
offering must consist of one-tenth of an eph~~ of fine flour, 
I 
which was to be mixed, (not baked), with a quarter of a hin of 
pure oil, wilile the drinking-offering was to consist of a quarter 
of a hin of wine. Tile daily meal-offering of the high priest, 
which was offered in conjunction with the daily burnt-offering of 
the people, consisted altogether of only the tenth of an ephah of 
fine flour, one half being offered in the morning and the other 
half in the evening; and after being mixed with the oil it was 
baked in a flat pan, and the cakes thus prepared w·ere then broken 
into pieces, oil poured over them and then duly offered. 1 Thus the 
meal-offering of the high priest differed from that of the people 
both in quantity and in the mode of preparing it. 
In addition to the offering of the regular sacrifices just 
described, the priests in the course of the daily service were 
called upon to perform certain functions inside the temple. These 
included the offering of incense and the care of the candlestick. 
In the morning the lamps were trirMaed and replenished with oil 
and one or more of them allowed to burn throughout the day, and 
in the evening the others were lighted, for it was prescribed that 
the whole seven should be burning during the night.2 Incense had 
to be offered every morning and every evening on the altar of i n-
cense, t hat offered in the morning being previous to the burnt-
1Lev. 2:5, 6; cf. Lev. 6:14. 
~..x. 30:?, 8; II Clll'on. 13:11. 
offering and that in the evening after it, "so t hat the daily 
burnt -offering was, as it were, girt round with the offering of 
incense.nl 
5. The Morning Service. There is an interesting account of 
the morning service, evidently founded on good tradition, given 
?2 
in the Mishna, and it gives us a better idea of the strict cere-
monial character of the t emple-worship, as it depicts t h e entire 
order of procedure. Following are some of t he items which may 
be noted in the account$. 2 
~~e officiating priests slept in a room in the inner court. 
Even before daybreak the official who had charge of t he lots for 
deciding how the different functions for the day were to be ap-
portioned came and caused the lot to be drawn to determine who 
was to perform the duty of removing the ashes from the altar 
of burnt-offering. Those who offered themselves for this task 
were expected to have ali·eady taken the bath prescribed by l aw . 
The person chosen by the lot immediately set to work while it 
was still dark, and with no light but tha t of the altar fire. He 
first washed his hands and feet in the brazen laver, then mounted 
the altar and carried away the ashes with a silver pa;}'l. Meanwhile, 
those whose duty it was, began the preparation of t h e baked meal-
offering of the high priest, and fresh wood was laid upon the al-
tar. While this wood was burning, the priests, all having washed 
t heir hands and feet in the brazen laver, went up to 11 the lisch-
kath ha-gasith, 11 where the lots were drawn for determining who 
1 ,, Schurer, E. op. cit., Vol. I, Div. II, p. 290 . 
..., 
~Ibid, pp. 292, 296. 
r 
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was to do each of the f ollowing : 
Sla1.1.ghter the victim, sprinkle the blood upon the altar, re-
move the ashes from the altar of incense , trim the lamps on the 
candlestick, carry the various portions of the victim to the 
foot of the ascent to the altar, (namely, the head and one of the 
hind legs, the two forelegs, the tail and other hind leg, t h e 
breast and the neck, the two sides, the entrails,) the offering 
of fine flour , the baked meal-offering of the high priest , and 
the wine for the drink offering. 
'rhen as soon as the dawn appeared in the sky the lamb was 
brought from the lamb-house and the ninety-three sacred utensils 
from the utensil room. The lamb was given water from a golden 
bowl and then led away to the slaughtering place on the north 
side of the altar and prepared for the sacrifice. Meanwhile the 
two priests whose duty it was to care for the altar of incense 
and the lamps proceeded to the temple, the former with a golden 
pail, and the latter with a golden bottle. 
Whe n all t he articles for the sacrifice had been prepared, 
they were laid on the west side of the ascent to the altar and 
at the foot of it, and then seasoned with salt. · Then the priests 
went once more to the 11 lisch~th ha gasi t h" for the purpose of 
repeating the schma, following which the lots were again drawn, 
first, to determine who an1on6 those who had not yet been called 
upon to offer up incense should now be entrusted with this duty, 
,. 
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and second, to de t ermine who were to lay the various parts of the 
victim upon the altar. Those on vvhom no lot fell were novr free 
to go away , and acc ordingly removed their official attire . 
The offering of the incense was r egarded as the most solemn 
stage in the who le sacrificial act and "hence it was while they 
were offering the incense above all that revelations were made to 
the priests , as for example in the case of John Hyrcanus and that 
of Zacharias."1 T'ne priest to whom had fallen the duty of offer-
ing the incense, took a golden saucer covered with a lid, inside 
of which was a smaller saucer containing the incense. Another 
priest took a silver pan, and with it brought some live coal fr om 
the altar of burnt-offering and then emptied it into a golden pan. 
Then both priests entered the temple together. The one emptied 
the coals upon the altar of incense, prostra ted himself in an 
attitude of devotion, and then withdrew. The other took t h e small-
er saucer out of the larg er one, handing the latter to a third 
priest , and emptied the incense on to the coals ort the altar , 
whereupon it ascended in clouds of smoke. Then, he, also , fell 
down in an attitude of devotion, and then left the terup le. T'ne 
five priests who had been occupied inside the sanctuary now pro-
ceeded, with their five golden utensils, to the s teps in front of 
the temple , "and there pronounced the priestly benediction over 
the people, in the course of which the name of God was pronounced 
as it spells. 112 
lschurer, E. , :p. 294, Note: Hyrcanus--Josephus Antiquit ies 
~I II, 10 3. Zacharias-~La~e 1:9-20. 
2 II· Schurer, E., op. cit., Vol. V. Div. II, p. 296. 
-. 
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At this point, the offering of the burnt-offering was p ro-
ceeded wi th, the appointed priests taking up the portions of the 
victim lying at the foot of the ascent to the altar , and after 
placing their hands upon them, throwing them upon the altar. 
V/hen t he high priest officiated, he caused the pieees to be given 
to h i m, and then placed his hands upon them, he threvr them upon 
t h e altar . Then were presented the t wo meal-offerings, tha t of 
the people and that of the high priest, and the dri nk-offering . 
Vlhen the priest was bending forv"'ard to pour out t he drink-
offering a signal was given to the Levites to proceed with the 
music. Accordingly they began the singing of the paalm, and at 
every pause in the music the two priests blew with silver trumpets 
and everytime they blew the tru.~-npets the people fell down and 
prayed. TI1ere was a special psalm for every day of the week , the 
one for Sunday being the twenty-fourth, for Monday tha forty-
eighth , for Tuesday the eighty-second, for '\Vednesday the ninety-
fourth , for Thursday the eighty-first, for Friday the ninety-
third, and for the Sabbath , the ninety-second.l 
The evening servi ce was exactly like the morning one vvi th 
the exceptions tha t the incense was offered after the burnt-offer-
ing, and the lamps were not trimmed, but simply li ghted. These 
tVIo daily public sacrifices formed the substratum of the entire 
worship of the temple. They were offered in the same manner on 
every Sabbath and every festival day, but , for the purpose of 
distinguishing them above ordinary occasions, further public 
1 •• Schurer, E ., op. cit., Vol. I , Div. II, p. 291 
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offerings were added to the ordinary tamid. Consequently the 
sacrifices offered at a ·single service on the Sabbath were re-
quired to be exactly equivalent to the daily morning and evening 
sacrifices put together. On festival days, such as the feast of 
the Passover, the feast of Weeks, and the feast of Tabernacles, 
additional offerings were on a still more extensive scale, beside 
the special offerings that had reference to the peculiar signifi-
cance of the feast. 
But, according to Schurer,l copious as were these public 
sacrifices, they were few when compared with the multitudes of 
private offerings and aacrifices. "It was the vast number of 
these latter that gave its peculiar stamp to the worship at 
Jerusalem." The crowds of victims slaughtered and the masses of 
flesh burnt are hardly conceivable. It is said that upon the 
occasion of the high festivals there was sueh a host of sacrifices 
t o be disposed of that it wasscarcely possible to attend to them 
all despite the fact that there were thousands of priests offici-
ating on the occasion. 
6. The part of the people . In this ceremonial observance 
the performance of sacrificial offices in the temple was a 11 tl~i­
bal prerogative of the priests and Levites."2 All other Jews had 
to show their allegiance to the Law by taking part in the temple 
worship , especially at the great feasts, by presenting their offer-
1 .. Schurer, E ., on. cit ., Vol. I, Div. II, p. 298 
2Wendt, H. H. :The Teachi':ng of Jesus, Vol. I, p 47 
?7 
ings, and. by paying te..xes and tithes for the s t1.pport of the temple 
service and the priest-hood. Also they were r equired to use t h e 
appointed prayers at the appointed seasons, and to celebrate t h e 
Sabbath and feast-days, by refraining from all ·V~rork and. b y partici-
pating in the synagogue in t he worship of Jehovah. Further , they 
must observe the fast days and fulf'tLl the laws of Levi tice.l purity . 
11But t he people of Israel saw in the punctilious observance 
of this worship the principal means of securing for themselves the 
favour of their God,ul salvation being conceived as gained through 
ceremonial ob servance of the Law. 
1 s h'' -w. c urer, ..!, . , op. cit., Vol. I, Div . I±, p. 299 
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TRAINING IN THE LAW. 
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CH.APT1TIR II I . 
TRAI HI lTG I 1T THE LAW. 
A. Early Trainin& 
It has been said that "the progress of t h e Jews in religion, 
or what amounts practically to the same thing, in devotion to the 
Law , is marked by the rise of synagogues, parties, and legal 
schools, ul and indeed this is a natural development w·hen knowledge 
of the law is s o vital a matter. 
Joseph Klausner2 tells us that the centuries of work carried 
on by the Scribes and, t h e Pharisees who succeeded them, were n ot 
without their effect; that "there was aradually c r eated in Pales-
tine c:m educated class , comprising not only the pri estly families 
and the upper classes but the conrrnon people as \Yell, 11 and that 
those ab l e to read and write became mo r e numerous . And Jo sephus 
mentions as a generally known fact that the Torah makes it in-
cmnbent to teach children to read and write in order that the y 
shall know the l aws and know of t he deeds of thei r forefathers 
and follow in their ways, and have no excuse for not knowing the 
3 l aws. According to Josephus, also , 11!::oses had pre scribed that 
11boys should lea rn the most important laws, because t h is is the 
4 best kn owlede;e and the cause of prosperity, 11 and .Josephus repe ated-
ly commends the zeal with which the inst ruction of the young was 
1 . . Toy, C. H. , Op. c ~ t • , p. 24 6 
') 
~lausner, J:Jesus of Nazareth, p. 193 
3~., p. 193, quoting Josephus 
4schUrer, ·E . op. cit., Vol. II, Div. II, p . 4?, quoted from 
Josephus. 
carried on.l He even says, 11Having learnt them straightway with 
our earliest perception, they become engraven in our souls. 112 
Klausner suggests that, although somewhat an exaggeration, 
such words indicate the extent of the school system by the time 
of .Jesus, some fifty years before .Josephus wrote . Philo, also , 
the contemporary of Jesus, testifies how the Jews 11are taught so 
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to speak, from their swaddling-clothes by their parents, teachers, 
and those who bring them up, even before instruction in the sacred 
laws and the unwritten customs, to believe in God the one l!'a ther 
and Creator of the world."3 Sch~rer concludes that in view of all 
this testimony it cannot be doubted that the boys in the circles 
of genu~ne Judaism were from their earliest childhood made ac-
quainted. with the demands of the law. 
In the first place then, the education in the Law was the 
duty and task of the parents. But, as Klausner suggests, the fa-
thers we re probably too busy to do this, themselves~ at the close 
of the period of the Second Temple, when the old, simple patriar-
chal life had grown into one more complicated and hard. And it 
appears tha t even in the age of Jesus care was taken for the in-
struction of youth by the establishment of schools on the part of 
the community. 4 
The purpose of all this zeal for the instruction of youth 
was the :inct"tlcation of the law in the youthful mind, and not gen-
eral education. 5 
1 " ~ Schurer , E., op. cit,, Vol. II, Div. II, p . 47 
2 4 i ~uoted by Klausner p. 19; by Schurer, op. cit. Vol. II.Div. 
II, p. 48 
3Ibid., p. 48 
4 .• Schurer, E ., op. cit., Vol. II, Div. II, p. 48 
5~. p. 50 
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And it was, at bottom, only the interest in the Law, which made in-
st:r·uction in reading fairly widely diffused; 1 while the difficult 
art of writing was less general, for elementary instruction in the 
Law v~ras necessar~·ly combined with instruction in reading, since 
great importance was attached to the v;ri tten Scripture1 (in cUs-
tinction from oral tradition); being read. 
Klausner, 2 however , maintains that it is a mistake to suppose 
the.t the learning of the time was confined to the Torah, for there 
was secular learning, also, in Israel. He refers to the fact 
that the poetical and narrative literatures which have been pre-
served as Apocrypha and Pseudepigraphas in foreign languages, and 
11which possess a wonderful beauty and variety, mostly emanated 
from a time a little earlier and a little later than the time of 
Jes'l.ts", also that 11 contemporary Jevvish art, especially archi tee-
ture, the mausoleums, and ceramic ware, has a notable beauty and 
grandeur, and exhibits considerable national peculairity. 11 
As regards the training in the Law, habitual practice3 went 
hand in hand with theoretical instruction, for while the c~ldren 
were no t actually bound to fulfil the Law, they were accustomed to 
it and certain points were binding on them, namely, the use of 
the usual prayer , Shemoneh Esreh, and prayer at table. (It must be 
noted, however , that although 11 its groundwork may safely be re-
garded as considerably more ancient, 11 4 it is probable that · the 
Shemoneh Esreh did not attain its present form till ?0-100 A. D.) 
1 schurer, E., op. cit., Vol. II, Div. II, p. 48 
Z:Klausner, J., op. cit., p . 194, 195. 
3. ,, 
Schurer, E., op. cit., Vol. II, Div. II, p. 50, 51. 
4Ibid. p. 88 
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It was a duty of the parents to enjoin children to keep the Sab-
bath and they were to be gradually accustomed to strict fasting on 
the day of atonement, one or two years before the aee it was in-
cumbent. Boys were required to be present at the tenderest age in 
the temple at the chief festivals, and especially were bound to 
the observance of the feast of Tabernacles. At the approach of 
puberty they were bound to the full observance of the laW', and 
entered upon all the rights and duties of full-grown Israelites. 1 
B. The Beth ha-Midrash. 
Besides the elementary school (beth-ha-sefer) there was the 
more adve.nced school or college (beth-ha-Midi'ash), which was in-
tended for the expounding of Torah to specially selected students, 
and which certainly existed in the time of the Scribes previous 
to the Maccabaean :period. 2 We have already made mention of the 
custom of the Scribes to gather about them youths desiring more 
knowledge of the Law. In these schools, the method used was that 
of repetition by the teache.r and the pupil and catechetical lecture, 
in which the teacher brought before the pupils several legal ques-
tions for their decision and let them answer them or answered them 
himself. The pupils were also allowed to propose questions. 1~ere 
were two duties for the pupil: to keep everything faithfully in 
memory , and never to teach anything otherwise than as it had been 
taught to him. 3 It was customary for the pupils to sit on the 
lschurer, E ., op. cit., Vol. II, Div. II, p. 51, 52 . 
2 . Klausner, J., op. cit., p. 194 
3 .. Schurer, E., OF~ cit., Vol. I, Div. II, P• 325. 
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ground, or floor, while the teacher vvas on an eleva ted place •1 
These catechetical lectures were held in special localities, often 
in conjunction with the synagogues. In Jerusalem they were held 
t) 
"in the temple 11 ,"" that is, in the colonades or some other space of 
the outer court. 
c. The Synagogue. 
As this deeper and more professional acquaintance with the 
lavr could only be obtained at the feet of the scribes, only a 
small fraction of the people would acquire it. But as it w~s the 
fundamental conviction of post-exilic Judaism that 11 the people 
which knoweth not the law is accursed, 113 it was important that at 
least an elementary knowledge 11 should become and remain a. comr.o.on 
property. 11 
1. Object of the 
synagogue. The result just mentioned was attainable 
only through an institution by means of which the law was being 
brought nearer and nearer, during his whole life, to each indi vid-
ual of the nation. Thi s institution was created by post-exilic 
Judaism in the custom of reading of Scripture on the Sabbath day 
in the synagogue. Hence the main object of these assemblages in 
the s~~agogue on the Sabbath was not public worship in its strict-
er sense, that is, not devotion, but religious instruction, which 
for an Israelite was above all, instruction in the Law. 4 Besides 
serving as a meeting-place for this instruction and for an elemen-
1 Acts 22:3; Luke 2:46 
2Luke 2:46; Matt. 21:23; 26:55; Mark 14:49; Lt~e 20:3?; 
.John 18:20. 
3 John 7:49. 
4 . d . 
Schurer, E ., op. cit., Vol. II, Div. II, p. 54 
tary school, the synagogue was also the scene of legal decisions 
and the officer of the synagogue known as the hazzan carried out 
the sentence of the court, such as scourging, and acted in other 
ways as an offi ced of t h e law court. Thus the synagogue became 
the centre of .Jewish community l ife . 
The origin of the synagogue, the very name of 
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2. Origin 
of the 
s ;)rnago g.te. which indicates a meeting house or place of assembly 
is somewhat obscure, but in the New Testament1 we find them nu-
merous throt.1ghout the Roman Empire, and it is inferred that they 
· had been in existence no little time. c. H. Toy2states that 11 in 
the absence of any definite information, it seems probable that 
they did not assume their developed form before the beginning of 
the second century before Christ, though the idea may have come 
into existence earlier. 11 The Later Tradition represents it , like 
other more recent institutions, such as t h e Sabbath, e.s in exis-
tence from the earlier t imes. 3 
11 The whole system presupposes above all things the existence 
of a religious cormnuni ty 11 4 and the consideration of available in-
formation seems to warrant the assumption5 that only in towns with 
a mixed population did the congregation of the synagogue have an 
independent existence beside the political community, while in 
purely .Jewish localities the elders of the place were also the el-
ders of the synagogue. Because of the value placed on these Sab-
\iark 1:21; 6:2; LUke 4:16, 31; 6:6; 13:10. Acts 13:14, 27 , 
42, 44. 15:21; 16:13, 17:2; 18:4. 
2Toy, ·C. H., op. cit., p. 241 
3Bocher, Vl .: 11 Synagogue 11 Hastings' Bible Dictionary, Vol. IV 
p . 636. 
4 ,. Schurer, E., op. cit., p 55. 
51.12ll, p. 58 
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bath assemblies, it is assumed 1 that there was at least~ syna-
gogue in every town of Palestine, and even in smaller places . In 
the post-Talmudic period it was required that a synagogue should 
be built wherevei' ten Israelites were dwel l ing together, but this 
requirement cannot be shown to have literally existed in the pre-
Talmudic age . In the larger towns there was a .considerable number 
of synagogues, as for example, in Jerusalem. 
3. Synagogue 
Officials. The administration was in the hands of the elders 
of the congregation, who were appointed officials. It is probable 
that one of their particular duties was the infliction of excom-
munication or exclusion from the congregation. Allusions in the 
New Testament prove that this regulation existed. in the time of 
Jesus, for it is recorded that the people and even the rulers 
feared to acknowledge Jesus as the Christ , for fear of being "put 
out of the synagogue."2 
Other special officers were appointed. for special purposes . 
The first of these was the 11Ruler of the Synagogt.te 11 who had the 
care of external order in public worship and the supervision of 
the concerns of the synagogue in general . As a rule he was chosen 
from elders of the congregation, and his functions which are es-
pecially mentioned include the appoin~ing of the person to read 
the Scriptures a.nd the prayer, and the summonipg of fit persons to 
preach.3 It was his duty to take care that nothing unfitting should 
1 1\ • Schurer, E., op. c1t., p. 73 
2 John 9:22; 12:42. cf. John 16:2: Luke 6 : 22 , cf Acts 13 : 5 
3 . •' . "[[I Sc.hure r i . .I!• • , 6p. cit. , Vol . II, 'Div. II~ p. 65. 
86 
take p lace in the synagogue1 and he had charge of t h e bu ilding. 
Alimoners, or receivers of alms, were also ~ppointed who v1ere 
civ il rather than religious officials excepting for the fac t that 
t he collection of alms took place in the synagogue. Las tly, t here 
was a minister, or 11hazzan, 11 whose office was to bri ng forth the 
Holy Scriptures at public worship and then replace them i n 11 the 
a rk 11 or "closet". He wa s in every way the servant of the congre-
gation, some of his duties being to execute scourgings up on those 
condemned to that punishment, and also to instruct children i n 
r eading . The prayer pronounced in the name of the congregation 
was not by a permanent officer, but by any appointed me.mb e r of t he 
congrega tion, he being called t h e "plenipotentiary of the congre-
gation .112 
4. Synagogue buildings 
and fittings. It is interesting to note t h a t the 
synagogues were built by preference outside the towns and near 
rive r s, or on the seashore, for the sake of giving everyone a con-
venient opportunity for performing such Levitical purifi cati on as 
migh t be necessary before attending public worship.3 The s ize and 
architec t ure of the buildings varied. The fi t t ings were, in New 
Testament Times, very simple. The chief wa:s.: t he 11 closet 114 or 
"press , 115 in which vrere kep t t he rolls of t he law a nd t h e other 
sacred b ooks. It was furnished with a specie s of canopy which was 
spread over it before t he commencement of the Sabbath and v;e,s not 
1Luke 13:14 
2~chu~~er,· E •. o p 4 t p 67 
"-' .&. • o C..._ o I 
3Ibid., p. 69 
4Ibid., p. 74 
5 Bacher, W., "Synagogue, 11 H. B. C. Vol. IV, p. 639 
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to be removed as long as the congregation remained in the syna-
gogue.l The sacred rolls were wrapped in linen cloths and lay in 
a case. An elevated. place, called 11 tribune, 11 upon which stood 
the reading-desk, was erected, at least in post-Talmudic times , 
" for him who I'ead the Scripture, aloud or preached. Schurer states 
that both are. mentioned in the Jerusalem Talmud, and that they 
may well be assumed for the time of .Jesus. 2 liJnong other fittings 
were lamps, seats for the congregation, and trombones and trum-
pets, the trombones being used on the first day of the year and 
the trumpets for feasts. In the graduated scale of consecration 
attaching to the synagogue and its furnishings, the press was 
holier than the building; the cloths for the Scripture we r e holier 
than the press,3 and the tribune, seats and reading-desk ; possess~ 
the same degree of sacredness as the building. 
5. Order of worship. The order of divine worship was in New 
Testament times , already quite well developed and esta.blished.4 
The congregation sat in an appointed order , with the most distin-
guished members in the front seats, the younger behind, and the 
men and women probably apart. For the holding of public worship 
in the synagogue the presence of at least th~ adult male persons 
was required . The chief parts of the service, according to the 
Mishna, were the recitation of the Shema, prayer , the reading, of 
the Torahu the reading of the Prophets, the blessing of t he priest.5 
As many of the people did not understand the Hebrew, there was ad4-
1Bocher, W., loc. cit. 
2. ., 
Schurer, E., o;p. ci t. , Vol. II, Div. II, p . 75 
7. 0 Bocher, W., op. cit., p. 639 
4 ,, 
5Schurer, E ., op. cit., p 75 
Ibid., p 76 
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'&.ed the translation into Aramaic of the portions of Scripture 
read, as was also added the explaining and applying of the p ortion 
read in "an edifying discourse~· The preacher sat on an elevated 
place. 1 
The Shema, so-called from its comraencing words, consisted 
of sections of the Pentateuch, namely, Deuteronomy 6:4-9; 11:13-
21; Numbers 15;37-41, together with certain benedictions preced-
ing and following. It was rather a confession of faith than a 
prayer and was always distinguished from prayer proper, and hence 
it is spoken of as the "reci ting " not the "praying" of t h e Shema . 
"Its points were three: the unity of God, the duty of loving Him, 
and tp.e manifestation of the love by obedience to the cornmand.'llent 
v;ri tten in the book. 112 As the Shema undoubtedly belongs to the 
times of Jesus, it is evident that certain established prayers 
were then already customary in public worship, although it can not 
be ascertained how much of 11 the copiously developed liturgy of 
post-Talmudic Judaism" reache s back to that period.3 
It was customary to pray standing, and with t h e face turned 
toward the Holy of Holies, that is, toward Jerusalem. 4 The pray-
er was not uttered by the whole congregation but by some one called 
upon to do . this by the ruler of the synagogue, the congregation 
making only certain responses. The one who pronounced t h e prayer 
stepped in front of the closet in which lay the rolls of the Law. 
Every adult member of the congregation was competent to do this. 
1Luke 4:20 
.., . 
~smith, H. P., op. cit., p. 183 
3 s h'' 1jl • t 7'7 c.urer, ..J. ., op. c:L ., p. 
4cf . Matt. 6:5; Mark 11:25; Luke 18:11; Ezek. 8:16; I Kings 
8:48; Dan. 6:11. 
The se.me person might recite the Shema, rea.d t he lesson from the 
Prophets, and, if he were a priest, pronounce the blessing. 
(The lesson from the Torah was so arranged that the whole 
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Pentateuch was read consecutively in a cycle of three years, for 
which purpose it was divided into one hundred fifty-four sections . 1 
On Sabbaths several memb ers of the congregation, a.t least seven, 
who were smmnoned for the purpose by someofficial, originally by 
the ruler of the synagogue, took part in the reading. At t h e chief 
services on the Sabbath the reading of the Law was already followed 
in New Testrument times by a paragraph from the Prophets, from which 
a choice could be made. Thus it is recorded in Luke's Gospel that 
Jesus read a section from Isaiah, and i n Acts 13:15, the words 
occur, 11after the reading of the law and the prophets .") 
The Scripture lesson2 from both the Pentateuch and the Pro:ph-
ets mi~1t be read by any member of the congregation, and even by 
minors, except that the latter were excluded from reading the 
Boo~ of Es t her at the feast of Purim. Women were zealous attend-
ers of the synagogue and while not counted as members of the syna-
gogue congregation, could take part in the reading of the Sabbath 
lesson as one of the seven persons r equired on such an occasion, 
but it was considered objectionable for a woman to read in public 
from the Torah.3 If priests and Levites were present , they took 
precedence in r eading the lesson. It was customary for the read-
er to stand.4 
1 scln.lrer, E., op. cit., p 81 
2 SIb i d • , p • ? 9 • 
3Bocher, W., op. cit., p 640 
4Ibid., lac. cit. 
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The service closed with the blessing, pronounced by a priest-
ly member of the congregation, to which the whole congregation re-
sponded. If no priest was present, the blessing was not pronow:1ced 
but was made into a prayer.l This order was that of the principal 
service on the forenoon of the Sabbath; at the afternoon assembly 
no lesson from the prophets was read, and in the reading of the 
Law only three members of the congregation took part. The same 
order was observed at week-day services vn~ich were held regularly 
on the second and fifth week-days/'(Mondays and Fridays .) Every 
festival in the year was celebrated by public worship and reading 
from the Law. 
6. Influence of 
the synagogue . As indicated by the program of service, there 
was no sacrifice in the synagogue; it was a place for the reading 
and exposition of the law and it really showed the possibility of 
worship without sacrifice and a priesthood. 
t) As c. H. Toy~ sug-
gests the influence of the synagogue in the religious development 
of the Jews must have been enormous. Meeting Sabbath after Sab-
bath to listen to the reading of the Law and the Prophets, the 
people became familiar with the sacred. writings , and 11were t l~ained 
to reflection on religi ous questions" with the result th ::1. t the 
synagogues would become the natural centers of religiou s movemenis. 
In the temple-ser~ice, as we have seen, the people took no active 
part but were 11 the passive recipients of the blessing« while the 
priests conducted the ceremonial. But in the weekly meetings of 
the synagoa;ue each individual felt that he had a share and the re 
lsch~rer, E. , op. cit., p. 82~ 83 
2Toy, C. H., op. cit., p. 247, 248. 
were cultivated individual independence and moral-religiou s r e-
flection and living . Further, through the custom of havi ng ad-
dresses to the congregation in explanat ion or application of the 
Scriptural reading, liberty of spee ch was accorded to every one 
and freedom of discussion promoted. 
G. A. Bartonl calls attention t o t he fact tha t no ornat e 
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ritual distracted the attention from the great r egul ations of the 
Pentateuch and tha t though the voice of God was thought to speak 
no longer to the Chosen People as it had done through t h e proph-
e t s, yet here were t h e commands that had been uttered to them. 
11 Tlley we re commands of life" and 11 to keep them was to obtain God ' s 
favour ." The synagogue in th.ils centering attention upon them 
tended to exalt t h e law a nd strengthen its hold upon the .Jewish 
people. And the man of supreme though unofficial i mportanc e was 
the man who knew the law, the Scribe, for the executiv e h ead, the 
11Ruler of the Synagogue " did not in popular esteem rival the 
11 Scribe , 11 if the congregation happened to have one or more learn-
. .., 
ed Scribes . h.l 
In f act , although t he temple was the oretically the center of 
t he .Jewish religion , in .Jesus ' day the real center of the outward 
re ligious life was the synagogue. It had, i n r eality, b een called 
into existence to relieve the intolerable situati on which resulted 
fr om the adop t ion of the Deuteronomic Law and the closing of all 
sanctuaries excepting the one at .Jerusalem. All .Jews wh o resided 
outside .Jerusalem were deprived of worship, except on the rare 
occasions when they could go to .Jerusalem. Also t h e Temple had 
lBarton , G. A., op. cit., p. 148 
2 Bosworth, E . I.: The Life and Teachi ngs of .Jesus, p . 2? 
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ceased to be for the Jew what it was for his fathers . "l!,oreign 
conquerors had repeatedly desecrated it: the ark and the shekina.'rJ. 
had disappeared; the high-priest was appointed and reappointed at 
the pleasure of the Romans; the leading priests were gready and 
corrupt; the present building was a monument to the heathen Herod 11 ~­
all serving to arouse questioning as to whether Jeh ovah any longer 
dwelt in its courts magnificent as it was and elaborate as was its 
ritual, or took pleasure in its sacrifices. It was due t o the 
synagogue that the religious life of the Jew went steadily on with-
out serious interruption after the temple was destroyed in ?0 A. D., 
and the sacrifices , which could be offered nowhere else, ce~sed. 2 
And this institution has survived through the Middle Ages down to 
the present day, 11as the most notab le institution of Judaism , the 
focus of the religious life of the conl.YilUni ty. n3 
lHill, W. B.:The Life of Christ,p. 30 . 
~osworth , E~ I., op. cit., p. 26 
3Bocher, W., op. cit., p 643 
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CHAPTER IV. 
PARTIES. 
A. 10rigin of the Four Chief Parties. 
1. The Pharisees. "So active and intellectual a religious 
life as that of the Jews of the third and second centuries B. c., 
naturally produced different tendencies of thought, and called in-
to existence parties which embodied them. 111 As previously noted 
the priests and the scribes were the two influential factors which 
determined the inner development of Israel after the Captivity. In 
Ezra 's time they were still virtually identical, but from the Greek 
period they were increasingly separated, until about the period of 
the Maccabaean conflict two parties sharply contrasted with each 
other were developed: the Sadducaean party proceeded from the 
ranks of the priests, and the party of the Pharisees from the 
scribes .!J 
Thus e.lthough the Pharisees and Sadducees first appear as 
distinct parties during the latter half of the second century 
before Christ, they represent tendencies which can be traced much 
further back in Jewish history.3 Indeed, when Ezra returned from 
Babylon (B. C. 458), he found the Jews living in and around Jeru-
salem divided into two parties on the question of intercourse with 
foreigners. Also, from the viewpoint of Emil Schurer, 4 in essence 
Pharisaism is as old as legal Judaism in general 11 for 11when once 
the accurate observance of the ceremonial lavv' is regarded as the 
1 Toy, C. H., op. cit., p. 248 
2 .. Schurer, E., O£• cit., Vol. II, Div. II, p . 9 
3Eaton, D., 11Pharisees, 11 Hastings' Bible Dictionary,Vol. III, 
p . 821 . 
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true essence of religious conduct, Pharisaism already exists in 
principle." But as a sect or a faction within the Jewish nation 
as previously noted, it cannot be traced farther back than to the 
time of the Maccabaean conflict. In fact, according to Joseph 
Klausner, 1 all four sects, Essenes , Pharisees, Zealots, and Sad-
ducees, originated during that period, from the two parties which 
existed prior to that time, namely the 11Hasidim 11 or Hasidaean~ 
('the pious ' or ' saints'), and the Hellenists~· previously referred 
to in the Historical Survey. When, then the Maccabaeans raised 
the standard to fight for the faith of their fathers, these 11 pious 11 
joined in the conflict, but withdrew when religious freedom was 
granted , and Alcimus a descendant of Aaron , was made high priest 
instead of Menelaus. They were an exclusively religious party, 
supremely interested, not in the political independence of the 
nation, but in the strict observance of the laws and custom's hand-
ed down from the fathers. 2 
2. The Essenes . According to Joseph Klausner, 3 however , the 
Essenes were the extreme Hasidim who withdrew from the Maccabaean 
struggle and so were prevented from taking part in the political 
life in the time of the Maccabaeans and Herod, while the Pharisees 
were 11 t he Hasidim who supported the Maccabaeans in all their wars , 
~n~ether for religion or for the State, and they sided with them 
from the days of Jonathan, the son of Mattathias till the end of 
the time of John Hyrcamus ••.•. From the time ·of the conquest oy 
~lausner, J., op. cit., p. 202 
~aton, D., op. cit., p. 823 
3 Jesus of Nazareth, p. 202. 
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Pampey, through the Herodian period and the rule of the Procurators, 
they played the part of a popular party adopting a policy of pass -
ive resistance towards the Herods and Romans. 11 
The fundamental rule of the Es senes was 11 to live on the re-
sults of their own labours, to live in peace, and to abjureall 
things that mi ght injure others. 111 They sent gifts to the Temple, 
recogniaing the importance of the Temple but not the efficacy of 
blood offerings, and therefore they made no offerings of beasts 
or birds . Tb.is same tendency, Klausner contends was apparent also 
in other Jewish circles and sprang from the aversion of the Pr oph-
ets and Psalmists to sacrifices. He also takes issue 2 with ' Schurer 
and Revan who hold the view that 111 Essenism is primarily nothing 
but a more emphatic Pharisaism' 11 and bases the dis tinction between 
them upon the fact that 11Pharisaism was Hasidism living at large 
among the people trying to subjugate politics to religion and ·: -
adapting religion to life," while 11Essenis:m was Hasidism isolated, 
set apart from the world. 11 
3. The Zealots. The Zealots3 also were derived from the srune 
Hasidim, but were those "for whom politics became an actual re-
ligion . 11 While it is thought that it had its origin as early as 
the Maccabaean period, the sect did not become a powerful political 
force until the beginning of the Roman-Edomite rule in the time 
of Hyrcanus II. They were the people who opposed Herod by con-
spiracies and revolts. They were\ simply active and ext-el!:mist 
Pharisees who "merely added to their love for the written and oral 
1Klausner, J. 1 op. cit., p. 20?-208 
2Ibid., p. 210. 
3Ibid., p. 202-205 
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law of God, the duty of protecting it with the sword." 
4. The Sadducees. The Sadducees, on t h e other hand, were the 
priestly party, the Zadokite families, the wealthy, aristocrat ic, 
and official classes. Klausner calls the party "the spiritual 
heir of the pre-Maccabaean Hellenists. 11 1 At first they opposed 
the Maccabaeans who took from them the high-priestly office , but 
by the end of the reign of John Hyrcanus they 11became reco nciled 
to the ruling house which, more or less unconsciously became Hel-
lenized." After the ancient high priestly family had thus been 
supplanted by the Maccabaeans or Hasmonaeans, tasks essentially 
political had devolved upon them, with the result tha t the carry-
ing out of the law became secondary and the maintenance and ex-
tension of political power of primary interest and importance.2 
Thu s it is t he party consisting of members of the a ncient and t h e 
new aristocracy, (the old priestly family and the 1'.1accabaean 
princes), and t heir adherents tha t went by the na.vne of Sadducees. 3 
The New Testament as well as Josephus testifies tha t the high-
priestly families belonged to the Sadducaean party . 4 .,What i nfor-
ma tion we have of them comes from their opponents--Josephus, him-
self a Pharisee, the Talmud, 11 the literary offspring of t he Ph aris-
aic spirit, and the New Testament, 11which if not Phari saic, is 
still less Sadducaean. 11 But the very fact that no indubitably 
Sadd.ucaean docwnent survives in Judaism is taken as proof by Klaus-
ner that the party had no deep roots in the nation. The single 
1Klausner, J., op. cit. p. 216 
<j 
~arton, G. 
3E .... D a~,on , ., 
4 Acts 5 :17: 
A. , op. cit. , p . 153 
0 p • cit • ' p • 8 23 • 
Schurer, E., op. cit., p . 29 
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Sadducaean do cument of any note is apparently the 11First Book of 
Maccabees," and this is not wholly Sadducaean, although it redounds 
1 to their praise and glory. 
This briefly sets before us the four main parties which de-
veloped during the Maccabaean period and which constituted the seed-
bed of many of the problems of the time of Jesus and of the opposi-
tion with which He was confronted. But from the standpoint of 
legalism the B1arisaic party mainly concerns us here. 
B. The Phar.isees. 
1. Strict Legalists. The Pharisees were those who were especial-
ly exact about the interpretation and observance of the law; they 
were the rigidly legal who spared themselves no pains and privations 
in punctually fulfilling the law; they were those who seriously and 
consistently sought to carry out in practice the ideal of legal life 
as compiled by the scribes during the course of centuries. They 
have been designated as the classic representatives of the legal 
tendency which the inter~al development of Israel adopted during 
the post-exilian period. 2 They declared binding not only the writ -
ten Torah but also the ttoral law 11 or traditional law, and to them 
zeal for t he one implied zeal for the other. 11From their point of 
view they were logical and right, for if the true life of t h e na-
tion depended on its fidelity to the Pentateuchal Law, it was neces-
sary to make that Law intelligible and real. 113 Testimony to the 
estimation in which they held the •tradition of the fathers' is 
given in the New Testament. 4 
1 Klausner, E., op. cit., p. 216, 217 
2
schfrrer, E., op. cit., Vol. II, Div. II, p. 10, 11 3 . 
Toy, C. H., o~. cit., p. 250 
4 Mark 7:3; Matt. 15:2; Matt. 23:1-7. 
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Fairweat:L1.er1 considers that the Pharisees may be broadly 
characterized as the party of the scribes, 11 not that the terms are 
convertible, for all Pharisees were not scribes, and some scribes 
were not Pharisees,"2 and also , historically , t ile scribe represents 
an older factor in Israelitish life than does the Pharisee. Yet he 
considers that from the way in which "Sc ribes and Pharisees" are 
usually linked together in the Synoptic Gospels it is evident that 
the tendencies developed by the scribes at an earlier date ·beca~e 
the tenets of the distinctly Pharisaic party . 
2. Com:pa:rison 
w~th the 
Sadducees. 
The attitude toward the oral law constituted 
one of the chief differences between the Phari -
sees and the Sadducees, for the latter acknowledged only t h e writ -
ten Torah to be binding and rejected the entire traditionary in-
te :rpretation and development of the law by the scribes . 3 It is , 
indeed, stated by Schurer4 that theoretically the Sadducees ag reed 
with the Pharisaic tradition in some, perhaps in many particulars, 
althoueh after the time of Alexandra, when the Pharisees bec ame 
the dominating i nfluenc e, they had not carried out their views in 
practice; tha t they only denied the obligation of t he trad ' tion and 
reserved t he right of private opinion. This may have been due to 
the certain amount of worldliness which resulted from their politi-
cal position so that thei r interests were entirely in t h is world 
and they di d not h ave such intensely reli gious intere s t as the 
Pharisees with the result that the older standpoint seemed suffi-
1Fainieat her, W., op. cit., p . 137 
~lark 2:2lb; Acts 23:9. 
3 Sch~rer, op. cit., p. 34 
4Ibid; p . 38 
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cient for them. 1 Wellhausen2 says that the contrast betvYeen the 
Sadducees and Pharisees is "the opposition between a prevailingly 
political and a prevailingly religious party in a comraunity more 
spiritual than worldly . 11 
We have s a id tha t the old priestly aristocracy was a part of 
the Sadducaean party, but the contrast between the two par ties 
was not a contrast of the priestly and the strictly legal party . 
rrhe Pharisees were not i n hostile opp osition to t h e prie s ts a s 
such . On the contrary the y i nterpreted the legal enactments con-
cerning revenues of the priesthood abundantly in their favour and 
decidedly acknowledging t he greater s anctity and higher ranl<: of 
the priests in the Theocracy . 3 'ifuat did offend the Pha rise e s vras 
the degenerate character of the priestly ~obility and the antago -
nistic attitude taken by them toward their doctrinal beliefs. 4 On 
the other hand, too , the priests were not all thoroughly hos tile 
to Pharisaism, in fact a l a rge ntunb er belonged to the Rabbinical 
class . Hence the opposition was really b etween aristocra:_,tic 
priests and strictly legal £ersons. 
3 . Attitude toward 
the Non-Pharisee . 
Both parties evident ly looked down upon the 
c ornn10n people , 11 t h e people of the land, " because they did not k eep 
the many pre cepts contained in the written and oral l aw . 5 In this 
connection it is i mp ortant to note the a ttitude of the Pharisee 
toward the Non-Pharisee . The name 1 Pharisee 1 means 1 the separated ' , 
•' 6 and Schurer raises the question whether it refers to t hos e vYho 
~1 Sch~rer , E . , OR • cit ., p . 38 
2Q,uoted by J!'airweather , Vv ., OR · cit . , p . 153 
3 sch~rer, E ., op. cit . , p. 30 
4Fairweather, W., OR • ci~, p. 153 
5Smith , H. P ., Th e Reli gion of Israel , 
6s , ·· · + 19 20 cnurer, ~~~~ p. - • 
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separate themselves from all uncleanness and illegality, or t h ose 
who separa:te themselv·es from certain persons. In their viewY a 
separation from uncleanness would include a separation from un-
clean persons, and it is now generally conceded1 that they were 
naraed 11 the separatists" in a reproachful sense by their opponents 
because they separated themselves from the bulk of the nation as 
well as from the Gentiles. Their own view is indicated by the 
name by which they called themselves, nainely, the Chaberim, "neigh-
bors"--a Chaber meaning one who strictly observes the law, es-
pecially the laws relating to cleanness and uncleanness. To them 
only the circle of Pharisaic association represented the true 
Israel, those who perfectly observed the Lavv- and thel~·efore had a 
claim to the promises .2 Their attitude practically agreed with 
their theory fo::;.-as an Israelite avoided as far as possible all 
contact with Gentiles lest he should be defiled thereby, so did tie 
Pharisees avoid association with the Non-Pharisee . One of their 
prroepts was, 11A Chaber does not g o as a guest to an .Am- haarez/ 
(people of the land) nor receive him as a guest within his walls. 113 
I 
This avoidance of close intercourse wi t h the Am-haarez is indica ted 
in the accounts in the Gospels of the £inding-fault by the Pharisees 
with the free intercourse of Jesus with 11publicans and sinners ," 
especially with His entrance, as a guest, into their houses.4 TDe 
Sadducees, except the priests, did not adhere as closely to the 
avoidance of contacts with foreigners, ·because their political and 
1 ,, Schurer, op. cit., p. 19-20. 
2Ibid~, p, 24. 
3 · Ibid., p. 25. 
4Mark 2:14-1'7; Matt. 9:9-13; Luke 5:2?-32. 
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commercial pursuits made it difficult . 
4 . Influence. Although the comrnon people could not in the 
strict sense, be counted Pharisees , the mass of the people sympa-
thized with the Fnarisaic point of view.l Knowledge of a cornpli -
cated system of law and casuistic traditions requires pro l onged 
study which a common man could not e;ive, and it wa s impracticable 
for thos e engaged in active business in the midst of foreigner s, 
to maintain a strict avoidance of contact with the Genti le s . Yet 
while the Pharisees said, "The people which knows not the Law is 
accursed, 11 t h e se same Am- haarez looked up to the Phari sees a s their 
teachers and were wi lling to follow them as far a s possible, 2 for 
they "recognized. in these exemplary saints their own ideal and 
their legitimate leaders. 113 Indeed, as already hinted, the whole 
c onduc t of internal affairs was in the hands of the Pharisees from 
the time of Alexandra, who, acting upon the advice of her dying 
husband Alexander Jannaeus, for the sake of being at peace with 
her people, abandoned the power to t h e Pharisees, reintroducing 
the Phari saic practices which John Hyrcanus is said to have abol-
ished. 
Althou€~ it is true that the Sadducaean high priests we re at 
the head of the Sanhedrin , they never had a strong hold on the 
people,4 and the decisive influence upon the publi c affairs was 
in the hands of the Pharisees.5 f.hey had such influence upon the 
congregations that all acts of public worship, prayers and sacri-
1
smith, H. P., op . cit ., p. 346 
2Ibid ., lee. cit. 
3 Schurer , E ., op . cit., p . 28 
4 Toy, C. H., .PP. cit., p . 253 
5 .. Schurer, E ., lac. cit. 
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fices, were perfonned according to their injunctiuns. 11 Their 
sway over the masses was so absolute that they could obtain a 
hearing, even when they said anything against the king or h i gh-
priest, a.nd consequently they were the most capable of counter-
. . tb l . 111 Tl . . balanc~ng the des1gns of .1e :angs. ns seems surpr1sing when 
there is taken into consideration the fact pointed out by William 
B. Hill,2 namely, that the Pharisees were never a large body. 
Josephus says that in the early days of Herod their number was 
somewhat above six thousand. "Their influence was so great because 
the people generally reverenced them as holy men and co~sidered 
their life to be the ideal one. u3 This renders all the more heroic 
the criticism of them by Jesus. This fact also seems to justify 
the statement of Montefiore that 11 it is probably no exaggeration 
to say that five-sixths of the nation were Pharisaic, more or less, 
though where and how the limits ran, it is hard to say. 114 
Because of this influence over the mass of t he people , the 
Sadducees in their official acts, adhered to the demands of the 
Pharisees, as othenri se the multi tude vvould not have tolerated 
them. And, because their main interest was in political affairs, 
with the Capture of Jerusalem ?0 A. D., and the fall of t h e Jewish 
State, the Sadducee s altogether disappeared from hi story, while 
the Pharisaic party gained more absolute rule over the J-ewish people.5 
5. , The :Better 
. . 
side of the 
Pharisees. 
The specific defects and g ood points in the 
Pha:t'isees will be discussed in a later chapter. 
1 Schurer, E., loc. cit. 
;Hill, W. B., op. cit., p. 22 
Ibid., loc. cit. 
4~uoted by Hill) W. B., loc. cit. 
5 .. Schurer, E ., ou. cit., Vol. II, Div. II, p. 42 
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Here we note only that the word 'Pharisee' has become a synonym 
for formalist and hypocrite; and that most persons would justify 
this by the accounts in the llew Testament, forgetting tha t among 
the New Testa.Jnent Pharisees were such men as Nicodemus, Garae.liel, 
and Saul of Tarsus. Undoubtedly the Pharisees often forgot the 
inward spirit through emphasis upon the outward forms of Teligion 
and they grew narrow, self-righteous and conceited; yet t h is wa13 
not the case with all. 11 The motive whi ch inspired such rigorous 
and painful lega lism was a praiseworthy desire t o serve God in 
each slightest act of life; the best of the Pharisees must be 
classed among the best of the Jews. 111 Klausner states that they 
were remarkable for their high standard and their aloofness from. 
the pleasures of life. George A. Batton2 further suggests that 
in the study of the Talmud one gains the best insight into the 
Pharisaism of the time of Jesus and comes to apprecia,te "the genu-
ine religious ideas of the Rabbis, their reverence for the past , 
their love for the law of God, their convi~ion that the living 
voice of God was now silent and their pathetic loss of the best 
in religion. As they were occupied with its little details, 
Pharisaism was a not unnatural culmination of that regard for ex-
ternal law, that, with the introduction of the Priestly Code and 
the dying out of prophecy, became the ruling passion of Jewish 
religion ." 
Yet it was the extremism in emphasis upon minute details v;hich 
swallovred up the purer faith and true morality. "And like the Proph-
ets in their time, sof too, the more ardent in Jesus ' time could 
not but see in the excessive devotion to the ceremonial laws a 
danger to puremindedness and spirituality. 113 
lHill, W. B., op. cit., p. 23 2Barton,G.A., op .cit., p 156 ~lausner , J.,o~ . cit.,p 227 
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A.' General Result: Externalizing of Religion. 
The question arises as to what were the actual results to 
which this zeal for the law led. In general it resulted in 11 an 
incredible externalizing of the religious and moral li fe , 111a re-
sul t which may be said to have been inevitable when religion was 
made to consist in nothing but the strict obedience to a law 
which regulated the civil and social, as well as the individual 
life in all its relations. 2 It is this view of religious duty which 
constituted 11 the characteristic distinction of post-exilian Judai~" 
and by which " the whole religious and moral life v;as drawn into 
the sphere of law, 11 the result necessarily being as follows: 
First--The regulation of the individual life by a norm whose 
application at all to the sphere of individual life is an ev il in 
that it subjects the person to a false standard , for t he essence 
of moral action is freedom and the moral life is a heal thy one 
only when it is governed by internal motives, rather than external 
standards. Nothing was left t o free personality but everything 
was placed under bondage to the letter of the law or norm . 
Seco nd--T'.ae fulfilment of the h i ghest religious and moral 
du ties were placed on the same level of value as "merely conven-
1 •. Schurer , E. , op. cit., Vol. II, Div. II, p . 93 
2Ibid. , loc. cit. 
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tional demeanor in outward matters and ceremonies." This meant 
not only the absolute reGulation of the behavior of men to on e 
another, but also the most special manifestations of the inner 
life of the individual, such as, how he showed h is attitude to 
God or evidenced his repentance for sins comrnitted, or manifested 
his love to his neighbor . 
Third--Every effort vras directed toward complying with the 
letter of the law, toward a merely formal accuracy in fulfilli ng 
the letter of the law, and not toward the doing of the good as 
such. All the stress was laid on the formal accuracy of the acts 
of obedience prescribed by the law. The smallest deviation from 
this was culpable and a cause of offence. Thus they came to dis-
regard the inner meaning and purpose of the commandment and the 
participation of a pure heart in this legal obedience. 
Fourth--The moral duty was split up into an endless multitude 
of separate duties and obligations so that a rule wa s set up for 
the direction of every conceivable case of practical life, and 
"free moral action was completely crushed under the burden of 
numberless separate statutory requirements. 11l Thus in contradiction 
to t h e prophetic teachings which repudiated the idea that Jehovah 
could be served with offerings and ceremonies, the view developed 
tha t "the weightiest and mast essential matters which God commanded 
and which made men well-pleasing to Him, were ceremonies and acts 
of external worship, and this idea had become not merely the popular 
view but was defended and promoted in every way by the teachers and 
authorities among the people. 112 
1 ( 'i -~~ • ":\ ~ och~rer, E., op. c~t., p. 94 
2Wendt . H. H., The Teaching of Jesus, Vo l . I , p . 46 
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As a result every act, whether great or triflihg, when estimated 
by a moral standard, was of the same value, and there came to be 
one point of view for all; namely to do what was commanded be-
cause it was commanded. All depended, not on the inward motive , 
but on the external correctness of an action. The marks of a re-
ligious Jew were fasting, almsgiving, and prayer, as the fulfil-
ment of statutory duties. 1 Thus their legal zeal was concentrated 
on acts of worship and ceremonial ordinances, whilst the wo ral 
precepts of God were relegated to the background .2 "Piety was thus 
reduced to an external and mechanical fonnalism 113 and l i fe under 
the law was felt to be a heavy burden. The Israeli te . i ealous for 
the law, was obliged at every impulse and movement to a sk himself , 
"What is commanded?" Life was a continual torment to the earnest 
man, who felt at any moment that he was in danger of transgressing 
the law, and where so much depended on the external form , he was 
often left in uncertainty whether he had really fulfilled its re-
quirements.4 Lei sure was necessary for the mastering and perform-
ing of all these requirements , such leisure as no man with his 
dai l y bread to earn could co~nand, hence arose a morality unfitted 
5 for the normal human li fe . So important did leisure seem that when 
Jesus once declared that a rich man enters the Kingdom of God 
with difficulty, the disciples felt they had good reason for ask-
ing , "Then Yl11Q. can be saved? 116 
1Luke 18:12; Matt . 6:1-7. 
~Vendt, H. H.:The Teaching of Jesus. Vol. I, p. 46 
3Eaton, D.: 11 Scribes 11 , H. B. D. , Vol. IV, p. 422 
4s h" E . 1 II . I curer, ; ., op. c~t ., Vo. , D1v . I, p . 125 
5Peake, A. s . : 11Law, 11 in Hastings' Christ and the Gospels,p. 11. 
6:r,1lark 10: 26 
More positive results of legalism are shown in its evil 
qualities which were sheltered under the cloak of zeal for the 
110 
righteousness of the law. These included arnbi tious vanity, which 
vaunted its superiority in good works; haughty self-complacency, 
arrogantly comp aring and contrasting itself with others; unchar-
itable and harsh judgment with which they spurned those of less 
righteous repute; and hypocritical zeal, which, under pretext of 
reforming others, sought but to enhance their own reputations for 
righteousness1 1 And when the restrictions were laid by this legal 
formula even upon prayer, so that it was recited only for the sake 
of fulfilling a duty, prayer became only an external performance , 
rather than communion with God. The reproofs levelled by Jesus 
against the B1arisees show us plainly what vicious consequences 
resulted from this external zeal for the law. Ins tead of proving 
a help to men in their moral and religious lire, the Lruv had be -
come a means whereby access to God was cut off. 
B. More Spiritu~l Results. 
But the producing and fostering of a legalism ~1ich was mani -
fested by mere outward service was not the only effect of t h is 
Jewish legal concep tion of the religious relation to God, nor did 
formality obtain the entire control of the religious life of the 
period . »With so great a mass of ethical thought as a Jewi sh na-
tion then possessed it was impossible there should not be some 
trace of higher and purer devotion to ri ght for its own sake. 112 
1 
Wendt, H. H., op. cit., p. 45 
2 Toy, C. H., op . cit ., p. 265 
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Hillel is an example of such a nob le conception of reli gion and 
the re must have been many wh o shared his views. Indeed the ex-
ample of Saul of ':Parsus shov1s that the l)harisaic zeal for the Law 
could be a profoundly inward thing. It was still a matter of gen-
eral religious knowledge to the .Jews 11 t hat God is a Searcher of 
hearts, and th a t obedience to Him must not be of the lip and t h e 
hand merely, but must come from a pur e heart. 111 And a certain 
class of the Jews, in seeking to bec ome riShteous and wo rthy of 
grace sought inner conformity of heart to the law of God, as well 
as the strictest obedience to all the external forms and require-
ments. These Jews who were thus "inbued with a love of truth ; 
with ardent moral aspirations, and sincere piety," were both with-
in and without the Pharisaic circle , even if they were not exter-
2 nally the most numerous and influential class. 
This more spiritual element in the Judaism of t h is period is 
stressed by many of the writers upon this period of Jewish Hist-
ory. :JPor example, William Fairweather3 states that it wov.ld be 
wrong to conclude that even under the system promulgated by the 
Scribes, there was developed nothing but artificialism in religi on ; 
H. P. Smith, 4 that while it is evident from the liew Testament that 
the members of the Pharisaic Party "often succumbed to t h e temp-
tat ion to emphasize ceremonial purity at the expe nse of ethical 
sincerity," still "we must believe" that the party contained many 
se r ious-minded and devoted adherents to the God of Israe l; and 
1wendt, H. H., op. cit., p. 42 
2Ibid.l loc. cit. 
3FainYeather, W. :The Background ;o'f' the Gospels p. 72. 4Smith, H. P ., op. cit., p. 346 
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Case1 tells us that t he Jews of today contend that the character 
of Judaism in Jesus' day has usually been misrepresented, that 
many of the unfavorable statements in the Gospels regarding t h e 
Pharisees are not only untr ue but were prompted by Christian hat-
red of Jewish opponents; that as a class the Pharisees were ex-
ponent s of a genuinely spiritual religion, and tha t Juda i sm as a 
whole in Jesus t time was not so utterly devoid of vital spirit-
uality as its critics have frequently affi rmed. Jos eph Klausn-er2 
admits that t h e serious defect in Pharisaism consisted in attach-
ing almost as much importance to the commandments dealing wi t h the 
relations between man and God as to those dealing with the rela-
tions between man and h is fellowmen, enabling the more hypocritical 
to pride themselves on the mere performance of t he c orr®andments, 
but he insists that the Pharisees taught that if a man had not 
per formed good deeds, his observance of t he Torah would not avail 
him nor would observance of the ceremonial laws. Furth er he con-
tends that the casuistry and great theoretical care devoted to 
every one of the slightest r eligious ordinances left them open 
to the misc onception that the ceremonia l laws were the main prin-
ciple and the ethical laws only secondary, and that the fact t hat 
to the orthodox Pharisee the violation of the Sabbath seemed a 
worse crime than the oppression of t h e hireling, aLmost inevitably 
resulted, despite the effQrts of the best Pf:ar isees, in t h e common 
people of t hat day a ssuming that the value of mo rality was less 
than that of religion, "just as in the time of the Prophets the 
1case, s. J.:The Evolution of Early Christianii~ p. 87-88 . 
~Clausner , J ., op . cit ., p . 215-216. 
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:people assumed that the Temple and sacrifices were mo re important 
than to do judgment and to love mercy." And Schurer1 concludes 
that it would be unjust to find in the words of rebuke of Jesus, 
however well founded, a universal characteristic of the whole per-
iod and that justice requires note to be taken of many an excellent 
saying of the learned men of that age which have been preserved 
and afford proof that all moral judgment was not stifled under the 
Halachic discussions. 
But it is true that this better side of the nat ional religious 
life was not the controlling one and 11it was constantly in danger 
of being overborne by the ceremonialism vrhich tended to depress 
or to crush the spiritual independence and freedom of the soul." 2 
Also pride a.nd concei t _·were almost inevitable for one who had 
attained to mastership in the knowledge and treatment of the law. 
He could indeed say that he had done his duty, had neglected noth-
ing, had fulfilled all righteousness . "But all the mo re c e rtain 
is it 1 that this righteousness of the scribes and Pharisees whi ch 
looked down, with proud thanks to God, upon the sinner, and pom-
pously displayed its works before the eyes of the world, was not 
that tr-qe righteousness which was well-pleasing to God"3 
Other results of legalism are shown in the fact that some of 
the great religious prindiples were fostered by the ceremonial 
system and the Law; some of the principles which 11 in fullnes s of 
time we re to receive their supreme application in the sacrifice 
l .. 
Schurer, E., o~. cit. , Vol. II, Div. II, p. 124 
2 
Toy, C. H., .21?• cit., p. 265 
3 •' Schurer, E., op. cit., p. 125. 
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of Christ." The ceremonial system gradually developed , enforced 
... 
and de)ened the s ense of sin , and declared the need of restora-
tion and fo rgiveness, teaching mor e and mo re that an atoning rite 
must precede. the acceptance of the worshiper by God . 1 But tR.e more 
sincerely they sought righteousness and salvation, the more con-
scious some of them became of shortcoming and anxious doubts as 
to attaining their end. 2 It is important to note h ere t:L1at it was 
those v,rho had that inward zeal for the J ... ord coupled with the lack 
.. 
of inward peace, who we re m.ost directly met by the teaching of 
.Jesus . :B,urther, in all its stages the Mosaic Law held bef re the 
eyes of Israel an ideal of duty to be observed , of l aws to be 
obeyecl, of principles to be maintained; it taught them t hat hwnan 
nature needed to be restrained; it impressed upon thern the nece s s-
. f , . . 1' 3 1ty o a1sc1p. 1ne . 
c. Preservation of Spiritual Treasures of Israel . 
Another result of .Judaistic legalism is found in the fact 
that in the pos t -exilic age , when the disintegrating i nfluences 
of Hellenism might have operated disastrously upon the nation, 
the institutions of t h e law bound toge the r the majority of its 
members in a religious socie ty, strong enough to resist the forces 
whi ch threatened to dessolve it and able to guard efficiently the 
4 5 
spiritual treasures with which it had been intrusted . T. C.Hall 
expresses the same thought of the contribution of legalism by 
suggesting tha t it is exceedingly doubtful whether we would know 
1Driver , S. R. 11 Sermon~ on the Old Testament 11 p. 131 Q,uoted in 
11 Law , 11 H • B • D • 
;wendt, H. H., ~p .. cit . , p . 43 
~Dr~ver , S. R~ , l oc . cit. 
-Ibl.da loc. c 1 t. 
5Hall. T. C., History of Ethics Within Organized Christi anity, 
Q,uoted by Walker , T.: Teachinr; s of Jesus and J ewi sh Teach i ng s of His 
Age. p . 22? 
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anything about a prophetic ethic had it not been conse rved for us 
in the midst of this legalism, by the resulting i solat i on and 
seclusion of the religious Jew. It is well to remember that 
legalism is always in danger of degenerating into fo r malism and 
it is easy for us to exaggerate t h is danger and underrate t h e 
advantages of a rigid code. It is doubtless true as H. P . & ith1 
sugge st s that Ezekiel, by putting religion into legal form 11 pro -
tected it from a desintegrating syncretism" that is , from a union 
of the worship of Yahweh with tha t of idols, and t ha t "humanly 
speaking it (the imageless worship of Yahweh ) could not have b een 
preserved pure unless it had been guarded by ritual barrie r s." 
"The seed of truth was there, and the function of t h e Law was to 
provide a rigid shell which should protect the kernel till the 
t ime of its sprouting . 112 
1Smith, H. P., on .. cit ~, p. 211 
~obinso n , T. H., Prophecy and the Prophets. 
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CHAPTER I I • 
RELIGIOUS IDEAS UNDERLYING LEGALISM. 
But the question ari ses as to what were the re ligi o~s aon-
capti ons upon which the structure of Jewish legalism was reared 
and what were the motives which resulted in such enthusiasm for 
the law and in its holding such a sway over the minds of the people. 
In considering these questions it is essential to remember, as was 
noted in the preceding chapter, that while on its ceremonial side 
the law was undoubtedly liable to be misapplied and lead to for.mal-
ism, even ceremonial institutions were the expression of profound 
religious ideas, and furnished an outlet for varied and genuine 
religious feelings. Treated as a whole the law, as the latter 
Psalmists attest, provided an atmosphere in which a religious spirit 
could draw spiritual refreshment, depending upon the temper of the 
worshipper. In this connection, s. R. Driver1 reminds us that the 
ceremonial legislation never had a separate existence of its own, · 
and the Jewish Law, if it is to be judged properly, must be judged 
as a whole and not with exolusi ve reference to its paitts. 
L. The Covenant 
a legal 
one. 
A, Divine Retribution. 
schurer2br1efly states the cause of the 
of the zeal for the law to have been faith in 
Divine retribution, a retribution in the strictest juristic sense. 
T.he covenant, which God had entered into with the Chosen People, 
lnriver, s. R.:"Law." (0. T.} H. B. D. 
2 " .• Schurer, E., op, cit., Vol. II, Div. II, p. 91 
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was considered a legal one, by which both the contracting parties 
were mutually bound. Hence the people were bound to observe the 
law given to them by God1 "exactly, accurately, and conscientio~ 
ly,• while God was bound in return to pay the promised recompanse 
in proportion to their performance. This obligation was considered 
to hold good not only with respect to the nation as a whole, but 
to every individual, performance and recompense always standing in 
corresponding relations to each other. And not only was the punish-
ment for every transgression computed with great conscientiousness 
but also the reward for the fulfilling of the law. They felt that 
the more they wearied themselves with ceremonies, the more the 
divine approbation would be gained--and they insisted that all this 
petty and mistaken zeal was the true and genuine service of God. 1 
2. The hope 
of fu-
ture glory. 
In their thinking, while both punishment and 
reward are bestowed upon men in the present life, 
full reward does not follow till the life to come, when all seem-
ing inequalities will be reconciled. This hope of a future retri-
bution was indeed the mainspring of all zeal for the law. 2 They 
were zealous for the law in order some day to obtain a reward for 
righteous living. Thus the entire religious life of the Jewish 
people during this period revolved round these two poles: Fulfil-
ment of the law and hope of future glory. Stated in other words, 
behind the devotion to the Law, the Temple, and the Synagogue was 
the Messianic hope which was •most highly developed in the time of 
persecution and enriched by the vision of the apocalyptic writers. n3 
lsohurer, E •• o;e. cit., Vol. II, Div. II, p. 119 
2Ibid., P• 93 
-3Smi th, H. P. • o;e. cit., P• 351 
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The basis of the relation of legalism to the Messianic hopes 
of the Jews is found in the work of Ezekiel. H. P. Smith considers 
that the rebuilding of the temple at Jerusalem in the time of 
Darius was doubtless inspired by the Messianic hope, and that when 
the coming of Yahweh was delayed, it was felt that the reason was 
that insufficient care had been taken to separate the clean from 
the unclean, and "hence came the anxious inquiry for ritual tradi-
tion and a persistent effort to put that tradition into written 
for.m.ul Ezekiel added to the number of priestly regulations, and 
the guild of scribes carried on the process, the underlying thought 
· being "that when the kingdom comes everything necessary for a com-
plete service must have been provided.•2 Their devotion to the 
law was inspired ~Y patriotism as well as by religious zeal, •tor 
they believed that whenever the law was kept perfectly the Messiah 
would come and set up his reign.•3 
3. The religious 
relation a 
moral one. 
The idea of the covenant between God and 
His people, and of His judicial authority 
over them came to represent the religious relation, not so much 
as one of unbending justice as diatince from grace, but rather •as 
a moral one, with reciprocal moral obligations."4 While it is true 
that pious Jews had always the declarations of the Old Testament 
before them "to remind them that free grace, long-suffering, and 
. forgiveness were parts of the character of Jehovah, who in His 
mercy had founded the covenant relation with Israel,• and they 
lSmith, H. P., op. cit., p. 211 
2Ibid.' P• 212. 
3Hill, w. B.:The Life of Christ, p. 22 
4 . Wendt, H. H., op. cit., Vol. I, P• 39-40 
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"knew that upright obedience to the law for.med no equivalent for 
the saving good promised by God, 11 in reality, with most Jews this 
mode of view was overshadQWed by the legalistic conception, where-
by every act of obedience was regarded as having an exact recom-
pense, and every blessing to be obtained as requiring previous 
. l 
servJ.ce. 
B. Jehovah the Source of the Law. 
The specific charac·te r of Isr aeli tish piety duri ng the time 
of Jesus depends upon the acknow~ement of the dignity of the law 
as given by God Himself. 2 It was looked upon as a complete revela-
tion of His will and the basis of the covenant into which He had 
entered with them at Sinai. The Law was therefore the binding 
norm of both the religious and moral life, 3 or in other words the 
law regulated not only the priestly service, but the whole life of 
the people in their religious moral and social relations. Its 
every requirement was a requirement of Jehovah from His people, 
and therefore its most scrupulous observance was a religious duty, 
indeed, the supreme and sole religious duty. 4 
Q. Righteousness and Holiness Basic to the Law. 
Yet fundamently, as Rev. Thomas Walker states, righteousness 
and holiness represent the essential ideas for which the Law stood; 
righteousness as a substance of the Law, holiness its form. Neither 
idea is really ever absent, •ror all the ideal embraced both con-
lwendt, H. H., op. cit., p. 39-40 
2sehure r, E·., op • . cit. , p. 30 6 
~aton, D.: 11Scribes," H. B. D. Vol. IV, P• 420 
4 ,. E Schurer; •• op. ci..t_., P• 306 
5 Walker, T., op. cit., P• 227 
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captions: ri&~teousness was the ethical, holiness the ceremonial, 
aspect of the acceptable life.• Righteousness included justice 
but a righteous man under the Law was expected to be more than a 
rigidly just per~on. Justice is extolled in such Inter-Testamental 
writings as Ecclesiasticus1 Sibylline Oracles, iii, Second Book of 
Baruch, First Book of Enoch, Psa1ms of Solomon, and Book of Wisdom, 
And in these writings exhortations are also given for the virtues 
of long-suffering, patience, endurance, and meekness, and passage 
after passage sets forth the more active virtues of mercy, l ove, 
and forgiveness, although the ranges within which they are to be 
exercised is frequently somewhat limited. For example, for. Ben Si-
ra, enemies are not included among neighbours to whom forgiveness 
is a duty and forgiveness is looked upon as a refraining from tak-
ing vengeance. Sometimes however, as in the Second Book of Enoch, 
t he enemy is put side by side with the neighbour. 1 
~ese indicate that righteousness under the Law was to some 
extent an inward righteousness. This is evidenced further in the 
vices condemned, namely, hypocrisy, pride, jealous ¥_, ' deceit, and 
envy, ange~hatred. This gives an idea of the deRths to be shunned, 
while the heights to be scaled are glimpsed in the following: 
Everything must be done in thumility of heart'; one is to be 'great-
souled.' Thus as previously noted the legal righteousness recog-
nized as the condition of acceptance with God, and of obtaining 
the Divine reward, was viewed by many individuals in a profoundly 
ethical way, and with regard to purity of heart; but by the great 
mass of Pharisaic scribes, as well as of the people, it was regard-
L Walker, T., op. cit., P• 229-231. 
, 
122 
ed and practised in the form of external observances which aimed 
at conformity to the mere letter of the law.1 But while the great 
lawyers worked out details the national conception of righteous-
ness remained essentially unmodified: righteousness was obedience 
to the law. 
However, the ultimate ground of the direction which Jewish 
legalism had taken is found in the particular for.m which their 
conception of God had asswn~d,2 namely, that of a God of holiness. 
In the Jewish consciousness this was the first and most important 
attribute of God. The idea of His holiness was that of separate-
ness from everything transient and mundane, of exaltation above 
the world. The practical result of the stress thus laid upon the 
holiness of God, was shown in the rigid regulations such as ab-
stinence from secular work on Sabbaths and feast days, the in-
creased usage of fasting on the part of the Pharisees, and all the 
rites of purification, as well as the avoidance of the use of the 
name of Jehovah, and the development of angelology. 
As already implied in the description of Sabbath observance 
and as indicated by Jesus' teaching, the Sabbath as a humane in-
stitution had gone into the background. But the religious idea 
behind the observances and restrictions is significant. It had 
become an outward observance by which the Israelite could show his 
fidelity to Jehovah and mark his separation from the heathen. 3 
1 Wendt, H. H., op. cit4 , P• 82 
2 -
Ibid •• Vol. I, P• 49 
3· .llnchc].,opa.~d~a ,B~ol~c;a 417·'1,; quoted by Walker. 240 
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Its purpose was the honouring of God--•its observance was a love-
token to God, an act done just because it met what they believed 
was His will, which on other grounds they knew to be just and 
generous.l With the world shut out as much as possible , they 
felt themselves more with God that day than on others.•' Walker 
further wuggests that how far the shutting off was carried is a 
matter of detail, while the mind supposed to be behind it is the 
important thing, and that this mind to give no uncertain token of 
loyalty or love to God gives new meaning to the cessation f Y-Dmwork 
1\ 
and other ordinary activities and relationship, even though the 
observance might work itself out in detail in very different ways. 
There is another side of the Sabbath to be noted, namely, 
its joyful character. With so much emphasis upon the minute reg-
ulations, this characteristic of the .Jewish Sabbath is generally 
overlooked. w. o. E. Oesterley and G. H. Box2 remind us that it 
is a mistake to suppose that the Sabbath rest or the .Jews is to 
them a rigorous and exacting observance, so austere in its demands 
as to kill out all joy and loveliness. •on the contrary, it appeals 
to the real .Jew as a divinely given rest from the turmoil and bit-
ter opposition or a hostile world. It is and always has been 
among the .Jews essentially a festive observance" and Walker3 tells 
us that the Sabbath is associated with feasts and never with fasts, 
and that the joy of the Sabbath observance was the joy of doing the 
divine will. 
1 Walker. T., op. cit., p. 240 
2 Oesterley, w. o. E., & Bax, G. H.:The Religion and Worship 
of the Synagogu~, p. 344 
3Walk. er·, ~~. op. cit., p. 243 
124 
Likewise, in the observance of the distinction between the 
clean and unclean, there is the same position taken: that it is 
the will of God, and God is good. Thus while the rites which ex-
pressed holiness were regarded as means of separation and the 
fact must not be minimized, to the devout mind •they had a value 
for their own sake as expressive of reverence for, or love to, God.• 
T.he Jew felt that in order to be holy it was necessary to be free 
from defilement. He might be defiled by unclean food, persons,and 
things, and by certain natural processes in his own body. His 
whole attention had to be directed towards guarding himself against 
these varied dangers as well as carefully performing his ablutions, 
and bringing the offerings which could remove the defilement where 
it was incurred. Defilement deprived him of fellowship with God 
but these cases of defilement had nothing to do with a profane, im-
moral disposition of the mind--with what we are accustomed to call 
sin. Furthermore defilement could be incurred without knowledge 
or volition and therefore, also without the slightest consciousness 
of guilt. When it was a question with the Jews in the time of 
Jesus as to what was, or rendered one, holy or unholy, and what 
could bring him into, or deprive him of, fellowship with God, "he 
thought primarily no t of inner disposition, nor of state of heart 
towards God, nor of •moral behavior towards his fellow-men, but of 
the means of Levitical defilement and purification. 111 
1 Wendt, H. H., op. cit., p. 4i8 
D. Conceptions of Sin and of 
National Innocence. 
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lt is important to note two Jewish conceptions which he at 
the foundation of the temple-worship. The first of these i s the 
idea that sin is "a tendency,u •a disposition or inclination which 
constantly impells or allures men to wrong-doing"1 and that it can 
be overcome by man's own effort. It is true that some of the 
deeper spiritual natures, like the author of the fifty-first 
Psalm, felt that what man needed was "freedom from evil inclina-
tion, a heart in harmony with the right," but the mass of the peo-
ple was controlled by the nomistic idea that sin was the infringe-
ment of particular laws and was avoided by obedience in details. 
T.he other important conception was that of the national inno-
cence. During the latter part of the Greek period, national feel.-
ing was at its height, for Syrian oppression had intensified the 
national sense of religious isolation and superiority in contrast 
with the heathen cults. The temple-worship assumed special promi-
nence and importance, so that the maintenance of the worship of 
the God of Israel according to His ordinances came to be considered 
the chief duty and mission of the nation, especially as a protest 
against heathen beliefs and ceremonies. With this point of view, 
it was easy for the people to come to feel that the nation might 
justly claim to be righteous in the sight of God and to deserve 
His protection and blessing, so long as the temple-ritual was ~b-
1Toy, c. H., Judaism and Christianity, p. 193 
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served with precision and sincerity. Also, such a national sense 
of innocence might become individual, as any man, especially if he 
had close connection with the temple, might consider himself, as a 
part of •this exemplary nation" to be worthy of divine favor. 
According to Crawford Howell Toy, 1 there is no development in 
the idea of sin shown by the literature between the old and New 
Testamenta. No doubt, different tendencies of thought existed 
among the Jewish people, In fact, although the nation as a whole 
came under the control of nomism, and sin was thought of as the 
violation of some precept of the external law, 0 the existence of 
a more spiritual view is vouched for by the fifty-first Psa~ and 
by the conception of wisdom in the "Wisdom of Solomon• and in 
P.hilo.•2 
With the acceptance of the fact of sin there comes the prob-
lem of the removal of sin, or more positively, the attainment of 
righteousness. Down to the exile a double view of expiation of 
sin continued. On the one hand, there was the older view which 
persisted among the mass of people, namely, that the deity was 
appeased by a gift, or that sin could be atoned for by offering of 
sacrifices. On the other hand, the prophets sought to make more 
widespread the conviction of the necessity for repentance and re-
for.mation, their view being that wrong must be put away by an act 
of will and the soul must come into an attitude of willing obedience 
to God. 
l Op. cit., P• 205. 
2 Toy, c. H., op. cit., p. 206 
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While the legislation introduced by Ezra and Nehemiah con-
tained an elaborate new system of sacrifice for sin, it did not 
discard the older ideas of expiation. In the temple and other 
sacred places the traditional sacrifices were maintained although 
the ethical ideas of the prophets no doubt penetrated the mass of 
the people to some extent. "The external, ceremonial idea of 
atonement for sin was definitely formulated by the Law in its 
system of sacrifices,"1 yet the Levitical law "is not to be looked 
upon as a mere extension and organization of the ritual," for, 
while it did nontinue and expand the old sacrificial usage, it 
also embodied the profounder moral feeling of the later period, 
when the element of vicariousness entered into the idea of sacri-
fice. "Ita ritual was in great part the organized expression of 
the consciousness of sin.• 
The extra-canonical books are considered by Toy to add noth-
ing of importance to the Old Testament ideas. The scheme of temple 
sacrifices continued as before, with some slight additions to the 
ceremonial. Still, there are hints that, through all the influ-
ences that affected the ethical thought of the nation, the old 
mechanical conception of atonement was gradually undergoing a 
change. While the idea of atonement for sin as lying in right-
doing, (•an idea in which non-Jewish influence is descernible") 2 
was not definitely formulated, it does "color such works as the 
Wisdom of Solomon and th.e treatises of Philo, and was, doubtless, 
1 Toy • C. H., .;::;0.-P..:.•..-.c.:.i~t.:..•., p. 226 
2 
lbid.~, P·• 231. ' I 
not without effect on portions of the New Testament." 
E. Wisdom as Obedience to the 
Will of God. 
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In the so-called wisdom literature of the Inter-Testamental 
Period ritual was not made prominent, probably because the writers 
could trust the priestly scribes to see that this part of the Law 
was carefully obeyed. "What most interested them was the problem 
of carrying the ethi c:: of the Jewish code into practical life in 
l foreign and often hostile surroundings." Their system may be 
called legalism with the emphasis upon the ethical
1
rather than the 
ritual, commandments. To them Wisdom was the art of right living. 
It had come down from for.mer generations in a body of tradition, 
but it came from God, and was not of human origin. In practical 
life, wisdom meant obedience to the will of God revealed in the 
Law. 2 "He who fears Yahweh seeks wisdom, and he who keeps the 
Law attains her,• says Ben Sira. 
This school felt that there was no need of expiation, and, 
while the sacrificial system was assumed to be divinely ordered, 
it must not be considered to wipe out guilt. The priest was to be 
honoured, the · tithes were to be paid and the sacrifices brought, 
but one must not think that Yahweh could be bribed by them. The 
only way of counteracting sin was by right aetion. 3 H. P. Smith4 
considers that it would be a mistake to think of these sages as 
1Smith, H. P.' O;E• cit., P• 279 
2 Ibid., p. 282 
3 Ibid., p. 284 
4 Ibid., p. 284-288 
mere moralists, that they had the consciousness of the presence 
of God and appealed to Him for blessings spiritual, as well as 
Thai 
temporal, but yet, they had no profound philosophy of life, but 
~ 
purposely avoided speculation on the nature of things. 
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¥rom a consideration of these various ideas underlying and 
undergirding the religious practices of legalism, we are again led 
to conclude that formality did not obtain the entire control of 
the Jewish religious life even in the Maccabaean, Greek, or Roman, 
periods. 
PART IV. 
THE ATTITUDE OF JESUS TOWARD LEGALISM. 
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PART IV. 
1
THE ATTITUDE OF ~SUS TOWARD LEGALISM. 
A. His Attitude toward the Law. 
1. The Difficulty 
of determining 
His attitude. 
1 As A. s. Peake states, the question of 
the relation of Jesus to the Jewish Law is 
one of peculiar difficulty for the following reasons: First, the 
fact that His own teaching marks a period of transition; second, 
the question arising as to whether His attitude remained the same 
through the whole course of His ministry, or whether He came to 
realize that His fundamental principles carried Him further than 
He had at first anticipated; third, the problem of whether saying~ 
might not have been placed in His mouth endorsing one of the later 
partisan views during the bitter strife in the primitive Church 
aroused by this very question of tiis real attitude toward the 
Jewish La.w. 
2. A child 
of the 
Law. 
As a background for considering the subject, it 
is well to remember that Jesus was born into a Jew-
ish home and that the rites prescribed by the Jewish Law were 
scrupulously fulfilled in tiis case. Although His parents did not 
belong to the ranks of the Pharisees, He was born under the Law 
and was initiated by circumcision into the Covenant, on the eighth 
day. 2 His mother presented Him as her first born male child to 
Jehovah in the Temple, and offered the sacrifice of purification 
~eake, A. s., "Law," Hastings, Dictionary of Christ and the 
Gospels, p. 11. 
~uke 2:21 
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•according to the law of Moses,"1 and thus •accomplished all things 
that were according to the law of the Lord.•2 Also, as recorded 
in LUke's Gospel, ~is parents went every year to Jerusalem at the 
feast of the passover"3 and at twelve years of age He became like 
other Jewish youths, a s on of the law. 4 
3. His observance of, Thomas Walker5considers that Jesus 
and reverence for, 
the Law. regarded himself as a man of the Torah. 
He mentions the fact that as a good Jew Jesus quoted the Shema6 
as a summary of man's right attitude to God: "Hear, 0 Israel; The 
Lord our God the Lord is one: and thou shait love t he Lord t hy 
God wi th all thy heart, and with all thy soul, and with all thy 
strength," and gave Leviticus 19:18, •Thou shalt love thy neighbor 
as thyself•? "as an epitome of man's duty to his fellows arising 
out of his reverence for God." He also considers that the truth 
with regard to His attitude toward the Law is reflected in Jesus' 
questions, "What is written in the law? How readest thou? 8 and 
"Did not Moses give you the law, and yet none of you deeth the law? 
Why seek ye to kill me? 9 On one occasion, aleo, He mentioned some 
of the commandments in detail; •Thou knowest the commandments, Do 
not kill, Do not commit adultery, Do not steal, Do not bear false 
witness, Do not defraud, Honor thy -father and mother,•10 and ev~n 
ing 
1Luke 2;22-24 
2Luke 2:39 3Luke 2;41 
4Luke 2:42, 43 
5wa1ker• Thomas The 
of His Age, P• 2~2. 
~eut. 6;4 7lla.rk 12: 29·31. 
8Luk~ 10:26 9John 7:19 
10u&rk 10:19 
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stated "If thou wouldst enter into life, keep the commandments.•1 
T.he phrase, the Law and the Prophets seems to have been frequently 
on His lips. 
So far as we can see, Jesus Himself was a strict observer of 
the Law and A. s. Peake2 co~siders that wh~tever was His attitude 
toward it during His ministry, it may be •assumed without question 
that, ti-ll He was conscious of His Messianic vocation, His obedi-
ence to the Law was scrupulously and heartily rendered.• Likewise 
c. H. Toy3 concludes that it appears from the Synoptic narratives 
that He recognized and accepted the national Jewish system of 
sacrifices and the national law. He sent the lepers whom He healed 
to make the offering prescribed by law4 and to have their clean-
ness properly certified by the priest. We do not know certainly 
that He was ever present at a sacrifice. but neither do we hear 
that He ever denounced sacrifice. 5 According to G. F. Moore, 6 it 
is assumed in the Gospels that Jesus throughout His life observed 
the Jewish law in the matter of sacrifice as it was commonly 
practiced in His time, as He observed that law in other respects. 
(It was customary for each worshipper to slay his own lamb, at the 
Temple1 for the Passover feast and after making the offering to the 
priests, prescribed by the Mosaic law, to take the lamb away, that 
1Matt. 19:17 cf. LUke 10:28 
:Peake, A. s., op. cit., P• 11 
~~oy, c. H., op. cit., p. 266 
~rk 1:44 l Matt. 8:4 ~ - -Lev. 14:1·32. 
Luke 5:4 · _ 
Luke 17:14 · 
5])enney, ·J.:"Law 11 , (N. T.) Hastings' Bible Dictionary. p ?5 
~oore, Geo·~ F.: •Sacrifice in the New· Testament," Encyclo-
pedia Biblica, p. 42~6 
he might eat it in his own home with his relatives and friends. 
The Paschal Supper was not a public but a family. festival. 1 ) 
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In His Jewish home doubtless He observed the Passover feasts and 
it is recorded that He commanded that preparations be made for 
the Passover feast and that he went where preparations had been 
made and ate with His disciples, the night before His crucifixion. 2 
Alfred Edersheim3eonsiders that it is almost impossible to bagine 
anything more evident than that Luke wishes us to understand that 
Jesus was here about to celebrate the ordinary Jewish Paschal Sup-
per. He refers to the fact that the designation is exactly that 
of the commencement of the Pascha, namely, •And the Day of Un-
4 
leavened Bread came, on which the Passover must be sacrificed," 
that is, the description is that of the slaying of the Paschal 
Lamb and that what follows is in exact accordance with it. Luke's 
Gospel makes the statement, •And He sent Peter and John, saying, 
Go and make ready for us the Pa.scha. that we may eat it," and then 
in the same account there occur these three notices: 'And they 
made ready the Pascha:' (vs. 13) •and when the hour was come, He 
reclined. (as usual at the Paschal Supper), and the Apostles with 
Him;' (vs. 14) and finally these words of His, (vs. 15): With de-
sire I have desired to eat this Pascha with you.• •And with this 
fully agrees the language of the other two Synoptists. 5 Hence, 
Edersheim concludes that it was with the view of preparing the 
1 Dawson, w. J.:The Man Christ Jesus, p. 1 
~rk 14:12-18; Matt 26:17-21; Luke 22:7-15. 
~dershe1m, A.:L1fe and Times of Jesus · the Messiah, Vol. IIp481 
4Luke 22:7 
~tt. 26:17-20; Mark 14:12-l? 
ordinary Paschal Supper that the Lord sent Peter and John. The 
Fourth Gospel tells of several other visits to Jerusalem at the 
annual feasts, including the Passover,l •a feast of the Jews,• 2 
and the feast of Tabernaclea. 3 In the Ser.mon on the Mount He 
evidently assumed that His disciples would offer sacrifices and 
only required that before he offered,a man should be reconciled 
to his brother. 4 On the other hand, He cited the words of the 
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Prophet Hosea, •I desire mercy and not sacrifice,• and the pure 
ethioal-spiri tual~w which He taught, as in the Sermon on the 
Mount, of man i·s relation to God •contained the ger.ms of the des-
truction of the mechanical legal-sacrificial system.•5 
Jesus recognized the law as a whole as a divine institution 
and He certainly believed that it embodied a revelation of God, 
that it was God's law and contained permanent value 6 and hence, He 
declared that till heaven and earth should pass away, one jot or 
one tittle should in no wise pass from the law till all should be 
fulfilled. 7 Then, too, Jesus referred freely to the law as are-
ligious authority and as the way to life, as i s indicated by such 
passages as the following : 11If thou wouldst enter into life, keep 
the commandments;•8 in answer to the question, "What shall I do 
to inherit eternal life?•--"What is written in the law?;"9 They 
have Moses and the prophets; let them hear them.•10 
lJohn 2:13 
2 ' • 
3 John 5.1 
4John ?:2 
5Peake, .A. S.:•Law" Hastings', Christ and the Gospels, p. 13 Toy, c. H., cp. cit., p. 232. ~alker, T., op. cit., p. 263 
Matt. 5:18; LUke 16:17 
8:Matt. 19:17 
9LUke 10;26 
lOLuke 16:29 
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Indeed it may be noted further that even in His denunciation of 
Pharisaism and hypocrisy, He safeguarded with scrupulous care the 
sanctity of the law they "hedged• and abused. This is illustrat~d 
by His words in Matthew's Gospel., "The scri bes and Pharisees sit 
on Moses' seat; all things whatsoever they bid you these do and 
1 
observe.• Here, He seems to expressly recognize the authority of 
the Law of Moses as such, and of the Pharisees as its official 
interpreters. "They were poor interpreters, no doubt, but the 
function itself was a legitimate one 112a.nd was entitled to respect. 
Besides this general positive attitude of Jesus toward the 
law as a whole, there is what may be ca.lled . a more critical atti-
tude. There are various indications that He was conscious of 
its imperfections, a fact which is indeed implied even in His 
having come to fulfill it. One of these indications is given when 
He speaks of the old revelation as a whole as something which has 
had its day. "The law and the prophets were until John; from that 
time the kingdom of heaven is preached"3 ; it is a new era, in which 
they no longer have the same significance • . There is also a. parabol-
ic hint of this in the passages where He speaks of not sewing un-
shrunken cloth on an old gar.ment or putting new wine into old wine-
4 
skins. The doubt regarding the chronology of His ministry makes 
it impossible to angwer with certainty the question whether it was 
clear to him from the first that "the old bottles of Judaism should 
be unfit to receive the new wine of the Kingdom with which he knew 
\mtt. 23:3 
2nenney, J.:~Law" (N.T.)~op. cit., Vol. III, p. 74 
3LUke 16;16 . cf. Mat t • .. ·; 11 :12-14 
4 • 
Mark 2:21-22; Matt. 19:1? ; Luke 5:3? 
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himself to be intrusted.•1 With the present tendency, however, 
to think of Jesus as gradually making new discoveries in the reaLm 
of religious experience, it seems consistent to consider it a 
probability that it became clear to Him only in the course of His 
controversy with the scribes, and as "He grew into that power of 
judgment and liberty of action which characterizes His ministry; 
but we cannot tell what effort and p~rplexity, or whether any 
effort or perplexity, accompanied this growth."2 His attitude 
toward the Law, however, was really determined by His character, 
by the spirit of sonship, of free appreciation of God's will and 
of unrestrained love to man. 3 
B. His Attitude toward Pharisaic Externalism. 
1. Criticism of the in-
terpretation of the 
Law as prac t ised. 
This appreciation of the charact-
er of God led Jesus to distinguish 
within the law between its weightier matters,--judgment, mercy, 
and faith, .. ·and its more trivial ones--the tithi.ng of mint, anise, 
and cummin. J. Denney makes the statement that "this is not exact-
ly the same as to say that He subordinated the ritual to the moral, 
though no doubt He did. 114 Indeed, when Jesus voices the teaching 
that a person is to leave his gift before the altar and become 
reconciled to his brother before offering his gift, it is force-
fully implied that "there is no law except love, no statute that 
can be pleaded against it, no rite so solemn but must give way toi~5 
1Peake, A. s.:•Law" Dictionary of Christ and the Goapela,p. 11 
2nenney, J.:"Law" (N. T. ), op. cit,, P• 73 
3Ibid., loc~ cit. 
4 Ibid., p. 74 
5Ibid., loc. cit. 
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With His ethical mode of judgment which deter.mined the quality 
of all righteousness from the state of the heart, it was natural 
that Jesus should feel impelled to abhor and condemn that external 
legalism which we have seen in the previous chapters to be so 
austere and petty, not sincerely honest, and not taking into ac-
count the true spirit of the law and the heart of men. In this 
external legalism which the scribes and Pharisees had made so preva-
lent in the Judaism of that period, Jesus discerned "a for.m of 
righteousness which bore the most pretentious appearance of piety 
and regard for the fulfillment of the will of God, but whose lead-
ing motives were in reality vanity and self-seeking, and its result 
human self-complacency."l Aga~n and again He sternly rebuked this 
false piety whereby they concealed their real character under a 
mask and appeared before men other than they were, with evil intent. 
Besides the point that the Pharisees, by their legal ceremonies, 
set aside and annulled the moral duties of love to their neighbour, 
Jesus directed His accusation to this other point, that their zeal 
was merely external, and did not spring from a true interest in the 
2 divine law. He condemned both the Scribes and the Pharisees for 
such things as preaching the good but not practicing it, for prid-
ing themselves in the carrying out of the commandments, for seek-
ing after honour, and sitting in the chief places at table and 
seizing the chief seats in the synagogue. He charged them with 
cleansing the cup and platter but leaving undone the graver com-
lwendt, H. H., op. cit., Vol. I, p. 277 
2 
Ibid., P• 278 
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mandments of the Law, such as justice, mercy and faith. He desc~ed 
them as 6 blind leaders of the blind," "straining at the gnat and 
swallowing the camel.• as •whited sepulchers• fair without but full 
of uncleanness within.l 
However, it would be far wrong to suppose that Jesus meant 
His reproaches to apply without distinction to all Pharisees. It 
was the vain hypocritical kind of righteousness, prevalent among 
the great mass of the party at t hat period which Jesus depicted 
with such vividness and irony and ~ade the Pharisees for all time 
2 
a type of false and merely external piety and morals.• 
In Matthew's Gospel~,3 there is given a series of illustratims 
of Jesus' formal criticisms of the way in which the law was inter-
preted in the conscience and practice of His countrymen. Here there 
are discussed such commandments as, •Thou shalt not kill," Thou 
shalt not commit adultery, "and the law of perjury, the 8 lex talionis11_ 
11an eye for an eye and a tooth for a tooth 11 --and the law as to the 
treatment of neighbours and enemies-- •Thou shalt love thy neighbour 
and hate thy enemy." In these criticisms Jesus attacked the tradi-
tions of the Pharisees, but not the text on which they were based. 
"T.here is no hint ~ the Synoptics that He ever called in question 
the supreme obligation and authority of the Law.•4 Further his 
hostility does not seem to have been directed against the serious 
injunctions of the traditional law(Matt. 23:3), but rather against 
~tt. 23 and parallels. 
2wendt, H. H., op. cit,, Vol. I, p. 281 
3u:att. 5:21-48 
4~oy, c. -H., op. cit •• p. 268 
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the trifling observances which interfered with the free moral con-
1 duct of life. 
2. Fasting and prayer. When asked~ Why John's disciples and tiE 
disciples of the Pharisees fasted, but His disciples dtd not2 fast 
Jesus defended His disciples against the implied criticism by 
asking if they could be expected to fast while the bridegroom was 
with them, but He implied that a time would come when fasting 
would be appropriate. "The principle underlying this is that the 
external practice must be a spontaneous expression of the inward 
feeling.•3 "In the Ser.mon on the Mount fasting is recognized as 
a fitting religious exercise,•4 but, as in the case of prayer and 
almsgiving, it is essential, if its true religious quality is to 
be preserved, that it should be practised without ostentation, 
not as a public show of religious zeal. •These religious exer-
cises should be a secret between a man and his God,• 5 and not be 
degraded to the service of vanity6 and to misuse as a covering of 
inward impurity. 7 For this reason Jesus bids His followers to 
anoint the head and wash the face when they fast so that no one 
may know that they are fasting. The meaning is clear when it is 
remembered that washing and anointing were forbidden in the most 
rigorous fasts, although allowed in the less severe ones. 
1 Toy, c. H,, op. cit,, p. 268 
~att. 9:14 
3Feake, A, s., op. cit., p. 12 
4Ibid., loc. cit. 
5Ibid., loc. cit. 
~att. 6:5 
7Matt. 15:7ff; Mark 7:6; 12:40; Luke 20:47 
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3. The Sabbath. The Sabbath law was the subject on which Jesus 
came most frequently into conflict with His countrymen. The most 
significant of these recorded conflicts came in connection with 
the following incidents: the disciples plucking the ears of corn; 1 
the healing of the withered hand;2 the healing of the woman with 
the spirit of infir.mity,3 the man with dropsy, 4 and the paralytic5 
at Bethesda; and the blind man restored to aight. 6 In these in-
cidents it cannot be truly sa~d that Jesus was hostile to the law 
of God or to any ideal of the Sabbath having its roots in the Old 
Testament, but He was "irreconcilably hostile to the accumulation 
of traditional hUman precepts into which the prohibition of labour 
"had been expanded by the scribes.•He was hostile to the method of 
interpretation which defeated God's purpose in giving the law and 
changed a blessing into a burden.•7 Particularly He was indignant 
that He should be forbidden to do works of humanity on a day which 
was made for man. 
The exact issue between Jesus and the scribes regarding the 
Sabbath is made clear by recalling facts stated in a previous 
chapter, to the effect that the scribes held that the~should be 
done on the Sabbath only what was absolutely necessary for pre-
serving life, or preventing great suffering, or avoiding extreme 
inconvenience; that whatever could be done on some other day should 
1Ma.tt. 12:1-8 
~att. 12:8-14 
LUke 13:10-17 
4Luke 14:1-6 
5John 5:i-1'1 
6John 9:1-41 
7Denn~y, J. •Law" (N.T.), op, cit., p. 75 
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be put off. In contrast, Jesus believed that whatever contributed 
to the real welfare of men might be done on the Sabbath and need 
not be postponed until the next day.1 When the ruler of the syna-
gogue became indignant because Jesus had not waited until the 
Sabbath was over before healing the woman who had b~en unable to 
stand erect for eighteen years, and told the people that there 
were six days in which men ought to work and that they ought to 
come to be healed on those days and not on the Sabbath, the re-
ply or Jesus was that they were more merciful to their ox or ass 
than to human beings, for they did not make a thirsty animal wait 
for water until the Sabbath was over, and so why make"this daughter 
of Abraham, wait for healing? 0 2 
His emphasis upon the spirit in which the Sabbath is kept 
rather than the observance of the letter of the Law is further 
exemplified in the following incident in the synagogue. A man 
with a withered hand is present and Jesus realizes that the scribes 
are watching to see if He will heal the man on the Sabbath, for 
they are seeking cause for accusation against Him. But Jesus com-
mands the man to stand forth and then directly challenges them with 
the questions, 0 Is it lawful on the Sabbath day to do good or har.m? 
to save a life or to kill?•3 That is to say, "Is it lawful for me 
to do good to this man or for you to be planning such har.m as you 
are planning in your hearts against me?" And when they are silent, 
1Boaworth, E. I., T.hw Life and Teachings of Jesus. p. 111 
2r.uke 13: 10 ... 17 . 
3 Mark 3:1-6 
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He decisively answers the question by healing the man. Thus, as 
Son of Man, the head of the kingdom in which humanity was to come 
to its rights, Jesus claimed to be "Lord of the Sabbath," and 
judged all statutes concerning its observance according to their 
agreement or disagreement with its humane intention. 1 
4. Defilement. As indicated in a preceding chapter, the law 
was very strict in its requirements regarding the avoidance of de-
filement in eating and hence to find Jesus eating with "publicans 
and sinners,• that is, with those who did not adhere closely to 
the law, as He did at the house of Lefi the tax-collector, was an-
other occasion of criticism by the Scribes. Eating together im-
plied personal friendship. Furthermore, probably the food would 
not have been prepared according to the r eguirements of the Mesaic 
Law as interpreted by the scribes, the guests would be "defiled" 
from recent contact with foreigners in business relations, and 
the procedure prescribed before meals, such as washing of vessels 
and of hands, would not be carried out. They felt that disobedi-
ence to the food laws broke down the barrier between the social 
life of the Jews and foreigners, thus led easily to intermarriage 
and all consequent contagion of pagan religion.2 To the Pharisaic 
Messianist the hope of securing a law-keeping nation, which was 
the essential prerequisite for the coming o~ the Messiah and his 
Kingdom, depended on separating the people from the evil influences 
and "defilement" pressing in on the nation from every side. Conse-
lnenney, J., •Law" (N.T.), op. cit., p. 75 
2Bosworth, E. I., op. cit., p. 110 
quently it was very disturbing to them to find this Jesus, "who 
purported to be so religious and so solicitous about preparing 
people for the Judgment Day"1 lax at this vital point. 
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Jesus, however, felt that He was reaching those whom God 
wished Him to prepare for the Coming Kingdom, and doubtless the 
Pharisees would not have objected to the idea that the publicans 
and sinners needed to make preparation, nor that it was desirous 
for them to refor.m; their objection was to His method of procedure, 
namely, by social friendship, which seemed to them absolutely wrong 
and irreligious. But Jesus, from His viewpoint, felt that God was 
on terms of social intimacy with publicans and sinners and that 
God's great love included this class and that His task in doing 
the Father's will was to go to those who especially •needed a 
physician.g Perhaps to some extent, He learned this from exper-
ience, as He saw how quickly such people responded to friendly ap-
proach.2 
But the one point in which Jesus apparently completely broke, 
not only with the practice of Hie time, but with the Mosaic Law 
itself, was the distinction between clean and unclean foods and 
the observance of various ritual purifications by washing. Accord-
ing to Edward I. Bosworth, 3 it was not ·clear to the early Christians 
just how much Jesus meant by His words, for Matthew's Gospe~4 says 
that He was talking only about the scribal tradition in regard to 
~osworth, E. I., op, eit., p. 110 
2 Ibid., p. 105 
3 
Ibid,, P• 123 
4 · llatt. 15:20 
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hand-washing, while Mark's Gospel1 states that He here abrogated 
the Levitical food law itself. In any case this verbal clash 
with the Galilean Pharisees and Jerusalem scribes ter.minated His 
work in Galilee, at least for the time being. The words of Jesus 
were called forth by His being called to. account, by the local 
Pharisees reenforced by great scholars from Jerusalem, for toler-
ating the laxity of some of His disciples in the matter of care-
fully washing their hands before eating. Reference has previously 
been made to the importance attached to this by the scribes and 
Pharisees, as it was thought that defilement from the hands passed 
to the food and so into the system and that whatever passed into 
the system affected the person's spirit. 
In reply to the criticism, Jesus2 charged them with leaving 
the commandment of God and holding fast to the tradition of men 
and then proceeded to specify a particular instance of conflict 
between the Law and its traditional amplification by the scribes. 
This was the law that honour be shown to parents, and the tradition 
by which a man might make a vow making all of his estate a gift 
to God, so far as the support of his father was conc·erned, though 
not, in fact, parting with any of his property. And Jesus said 
that there were many similar cases of outrageous conflict between 
tradition and law. T.hen He did a daring thing--made a public 
attack on the traditional teaching regarding food laws. He said 
that the spirit could not be defiled by food entering the stomach 
1Mark ?:19 
2ua.rk ? :1-23 
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but that moral defilement was produced by evil words coming out 
through the mouth from a foul heart, 1 that is, that purity or im-
purity in the sight of God depended on the state of the heart. 
c. His Transcendence of the Law. 
1. Of the legal 
standpoint. We have noted that the teaching of Jesus came 
into conflict not only with the Tradition of the Elders, but also 
with the Levitical laws of purity, and we have found that it is 
not always clear when it is the letter of the Old Testament law 
itself and when it is only the current legal rendering of it, which 
is under discussion. But in either case, as J. Denney atates, 2 
Jesus adopts a free critical attitude towards it, and exalts it to 
a new power. In His criticism of the Sabbath law, as well as of 
the law of marriage and divorce, He seems to have "completely 
transcended the legal standpoint." He delights in summaries of 
the law in which the law "is at once comprehended and transcended." 
For example, •Whatsoever ye would that men should do unto you, 
even so do ye also unto them; for this is the law and the prophets 113 ; 
and the two great commandments1 
2. Detachment 
from the 
Temple. 
In His attitude toward the Temple, He gave 
loyal recognition of the place it filled and the 
honour due to it, but as A. s. Peake5states this was combined with 
an inward detachment from it which •was a presage of the ultimate 
~osworth, E. I., op. cit., p. 122 
-venney, J., op. cit., p. 74 
~tt. '7:12 
~att. 22:34-40 
5Peake, A• s.:"Law , " op. cit., p. 13 
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deliverance of Christianity from its connexion with it." He spoke 
of the temple as His Father's house and as destined to be a house 
of prayer for all nations, and cleansed it by driving out the 
traders who made it Na den of robbers.•1 He rebuked the scribes 
and Phari sees for their ruling that an oath by the temple or the 
altar counts for nothing while an oath by the gold of the temple 
or a gift at the altar, is binding. He teaches that the temple 
is greater than its gold and really makes the gold holy and that 
it is by the altar that the gifttis sanctified. Hence to swear 
by the altar is also a swearing by the offering upon it, and to 
swear by the temple is swearing not only by all that it contains, 
but also by Him who dwells there. 2 Further in the conversation 
with the woman of Samaria concerning the legitimate sanctuary, 
whether at Jerusalem or Mount Gerizim, He asserts that the time 
has already come for both sanctuaries to lose whatever exclusive 
legitimacy they may possess, that the true worship of God tran-
scends all local limitations, for God is spirit and as such can-
not be localized~ and the worship He desires is a worship "in 
spirit and in truth. 113 
3. Abo:v:e cere-
monial 
pollution. 
T.his transcendence of the law is again 
shown in the fact that He did not shrink from 
5 touching the leper, being raised above the thought or ceremonial 
pollution, although He told him to go and show himself to the 
priest "and offer the gift that Moses commanded, for a testimony 
l:Matt. 21:13 
2peake, A. S. : •Law 11 , op. ci t. , p.l3 3
.rohn 4•24 4 . 
Peake, A. s.* op. cit., p. 14 
5 Matt. 8:1-4. 
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unto them." Jesus kept away from towns and villages for a time 
as was expected of those exposed to the disease. Denney suggests 
h~Y~ 
that there is~a combination of inward liberty and indifference, 
with a formal outward respect determined by circumstancei and 
I 
necessarily ceasing with them."1 
4. Fulfillment 
of the Law. And it is this sense of inward freedom that 
enabled Jesus to transcend the statutory, even while He stated 
that He came not to destroy but to fulfill the Law and the Proph-
ets, that is, the ancient religion as embodied in the Old Testa-
ment. A. s. Peake2 suggests that Jesus did not mean that He came 
to render a perfect obedience to the Law and the Prophets in His 
own life but that the destruction was such as would be accomplished 
by His teaching, not by His action, and similarly the fulfillment 
was something effected by His teaching. There must have been some-
thing in His conduct or teac~ing to raise the question, something 
which created difficulty for men who identified the law with the 
current interpretation of it in the Rabbinical schools or in the 
religious practice of the day. But in the mind of Jesus 11 there 
was no sense of antagonism or antipathy to the old revelation either 
of God's will or of His purpose. On the contrary, He had come to 
identify Himself with that revelation, and to consummate it. 113 
He did not abrogate the Law, but transcended it _and in so doing, 
antiquated it. 4 
~enney, J., op. cit., p. 75 
2peake, A. s., op. cit., p. 14, 15 
3nenney, J., op. cit., p. 73 
4 Peake, A. s., op. cit., p. 15 
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And Hans Wendtl sums it up well when he suggests that as His ex-
perience expanded and deepened., through His knowledge of the Scrip-
tures and His knowledge and experience of the character, will and 
grace of God, Jesus was led to two conclusions which were to Him 
certainties: First, that the ~aw and the Prophets were a true 
revelation of God and that their authority was by no means to be 
simply abrogated; Second, that the true revelation of God did not 
exist in perfect form in the Law and the Prophets, but that it 
was His peculiar task to set forth the revelation of the Divine 
will in per fect form. In this sense He could say that He had 
come not to destroy but to "fulfil the Law and the Prophets. 
5. A new standard 
of -life. Thus in His teachings we find that Jesus 
lifts the soul above all that is statutory. He even goes farther 
and sets up a positive new standard of life without any element of 
legalism in it, for although it is to fulfill the law and includes 
a conception of religion as the keeping of law, nevertheless it 
is indifferent to it, either as a historic document or as a nati<n-
al institution. 2 And as this new conception of religion is the 
14ea of God as a loving Father rather than a Judge and the relation 
to Him that of children rather than the juristic one; true religion 
and morality, the teaching of which in all their par ticulars are 
the grand purpose of the Law of God, are from first to last a mat-
ter of the heart. If the heart be purged from evil thoughts and 
wicked inclinations then the life will correspond, as the fruit 
1wendt, H. H , op. cit., Vol. II, p. 15 
• 
2 
Denney, J., op. ci h, P• 74 
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to the tree, and God's law will be fulfilled in spirit and in 
truth. 
oometimes this new standard of life is the example of the 
heavenly Father, whose love, impartial and inexhaustible, is the 
pattern for His children. "Ye therefore shall be perfect, even 
as your heavenly Father is perfect. 111 And it is by this standard 
of love that all the nations will be judged, whether their love, 
like the Father's, has flowed out freely to meet the need of "the 
least of these. 11 Sometimes the standard is represented as "the 
wall of my Father who is in heaven.n2 Sometimes it is Jesus' 
own ex~nple, which supplies the standard, interpreted into a new 
commandment of love like His own: •Even as I have loved you, that 
ye also love one another.n3 Thus He could say that He "came that 
they might have life, and have it more abundantly." 
~tt. 6:43-48 
~att 7: 21; 12;50. 
3 -. John 13:34 
SUMMARY . 
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stJ.UM.ARY. 
Because of the close relation of the teachings of Jesus to 
the religious ideas and customs of His people in the time of His 
earthly life, our study of the legalistic side of the Judaism of 
His day was undertaken, as an aid to a clearer understanding of 
His life\ and message. 
An historical survey showed that the roots of Judaiatic 
Legalism extended back to the prophetic period, to the time of the 
recognition of a book, Deuteronomy, as the repository of the re-
vealed will of God, a revelation which attempted to regulate the 
whole life by ita precepts, ritual requirements being combined 
with the ethical. 
In the earlier days of Israel's history, God was conceived 
of as a friend and a counsellor, but as the centuries steadily 
increased the recognition of His omnipotence and spirituality, the 
old feeling of His nearness and sympathy diminished. He was 
thought to be too exalted and holy to come into direct relations 
with the earth and men, and hence arose the doctrine that angels 
act as His intermediaries to carry His messages and execute His 
demands. He became a monarch and a judge and the relation between 
Him and men became a legal one, each being mutually bound by the 
covenant which God had made with Israel through its leader, Moses. 
T.hus religion was no longer fellowship with God, but •a legally 
correct walk before Him." 
After the return from the Babylonian exile it was felt that 
Yahweh would return to the sanctuary only if His holiness was 
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guarded against all defilement. With this in mind, Ezekiel 
promulgated his program of ritual holiness, which was greatly ex-
tended by the Holiness Code and the Priestly Document. In the 
earlier codes the broader duties of humanity, justice and morality 
were chiefly insisted on and they were adapted to create a right-
1 
eoua and God-fearing nation. In fact the Israelite who obeyed 
loyally the precepts of Deuteronomy could not deviate widely from 
the paths of truth and right. But as time advanced, a ceremonial 
system was gradually developed and the incessant vigorous conflict 
waged by the Jews of the post-exilian period to maintain their 
religion in the midst of foreign influences, tended to greatly en-
hance the legalistic conception and attitude. "Their zeal for 
preserving entact the smallest point of the traditional knowledge 
and worship of God, caused their religion to appear as a commanded 
duty, which must be kept and observed with the Utmost strictness."2 
At first the life and interest of the new community at Jerusa-
lem were concentrated in the Temple services and "holy• came to 
mean merely religious or priestly, and worship became a matter of 
simple obedience to Divine law rather than a spontaneous tribute 
designed to please God. To offer sacrifices in accordance with 
the letter of what was prescribed became the all important thing. 
The Law was drawn up in the interests of the priestly worship and 
for some time after Ezra the priests were its custodians and ex-
positors.3 But gradually its scientific study and interpretation 
lnriver, s. R., "Law" (0. T.) Hastings Bible Dictionary 
2wendt, H. H., op. cit., Vol. I, p. 40 
3 -
Fairweather, W., op. cit., p. 67 
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drifted into the hands of a professional class, known as the scribes, 
who made this their calling, together with the administration and 
teaching of the law. These scribes deliberately set themselves 
the task of interpreting and expanding the Law throu~ reasoning 
and casuistry, to cover every conceivable situation, with the re-
sult that the life of the pious Jew was crushed under an ever-
increasing burden of legal exactions which largely concerned acts 
of worship and ceremonial observances. 
This law which the scribes emphasized and developed was 
largely external, a ' matter of forms and ceremonies, of clean and 
unclean food, of sacred days, places, and persons, of acts for-
bidden and allowed, of relations between the circumcised and the 
uncircumcised. With the attempt to provide a rule for every pos-
sible action, acts became more important than feelings and motives, 
strict conformance to the law was better than justice and mercy;l 
the moral precepts of God were pushed into the background. This 
we have seen illustrated by the Sabbath laws and the regulations 
regarding cleanness and defilement, The Sabbath-keeping, as the 
scribes taught it, was mainly abstinence from whatever in any de-
gree resembled week-day occupations, even to the extent that a 
deed of mercy or of charity, such as dressing a wound or prepar-
ing food for the hungry, or a deed of ·necessity like extingUishing 
a fire, must not be performed as it involved labor. There was 
little of the spiritual element in such a Sabbath, as a person 
might keep the day in full obedience to the law, and yet have a 
heart full of malice, envy and pride. Thus the laws of the scribes 
1 Hill, W, B., op. cit., P• 36 
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were largely prohibitions, restraint rather than development being 
the keynote of the religious life. Prayer, fasting and alms-
giving were considered to be the acts well-pleasing to God, but all 
of them were degraded to external rites and used as a means of 
gaining credit for being pious rather than as an 'expression of 
spirituality. 
Furthermore among the Jews as elsewhere, formalism in religion 
tended to produce self-satisfaction, a feeling of being acceptable 
to God when one had achieved the external perfection of carrying 
out a code of ceremonies. Also his attitude toward those who failed 
to reach his standard was apt to be one of contempt and censure. 
How widespread was this, is indicated by the rebukes of Jesus which 
were addressed to the scribes and the Pharisees, the latter being 
those who set themselves to embody i~ractice the strictest demands 
of the scribal interpretation of the Law, as the expressed will of 
God. They considered the one concern of the Jewish nation, the 
one thing needful in order to inherit the promises, and therefore 
the one thing worth doing, to consist in legally fulfilling all 
righteousness and attaining a complete separation from everything 
that defiled, including other people and Israelites who did not 
keep Jehovah's Law strictly. They represented strict legalism, 
orthodox Judaism. They, and not the priestly nobility, the 8ad-
ducees, were the real leaders of the people in the Herodian age. 
T.hey •sat in Moses' seat" and controlled the internal life of the 
Hebrew nation. It is true that as the head of the State, the high 
priest represented the supreme external authority, "but the inner 
springs of the national life were directed by the scribes and 
Pharisees.•1 
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The essence of legalistic Judaism consisted in love of the 
Torah or Law, for it contained the final revelation of God. And 
since conformity to the Law was the standard and source of all 
righteousness and the hope of present reward and future glory it 
was important that all should know the Law in order to obey its 
regulations. Hence facilities for teaching the Law were provided 
through the home, elementary schools, the scribal schools, and 
the synagogue, the latter coming to supersede the Temple, and, 
later, serving as the agency for the continuance of Judaism, after 
the destruction of the Temple. 
But indications have also been noteda.f a more spiritual side 
of the religious life of the Jews, even in this legalistic period, 
rays of light which here and there penetrate the crust of formalism 
and externalism to the heart of things and reveal undercurrents 
of a more spiritual thought and life. And, indeed, within this 
outer shell was preserved for all mankind, the spiritual treasures 
of the revelation of God to the people of Israel, treasures which 
were restored to men and were transformed for them into greater 
truths by the Light of the World. 
1 
Fairweather, w., op. ei~., P• 143 
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NOTE: 
The suggestions made by the Keaders have been carefully 
considered and the necessary changes made.!he suggestion made by 
the Second Reader that leas space be given to the detail of 
introduction and background and more to the study of aesus' 
attitude to Legalism was considere a, but as it was optional, 
with the approval of the Major Professor,no great change was 
made,aa it did not seem to be in keeping with the subject of the 
thesis. Howeve; some material has been added regarding Jesus' 
observance of, and reverence for, the LawJ (page 133ff. ), es-
pecially His observance of the Passover. 
